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FOREWORD 


by Mark A. Dawber 

'Executive Secretary^ Home Missions Council of North America 


In these times when we are being made to think in global 
dimensions, when our reading forces us to look at our world 
as **One World,” and when we are being constantly reminded 
of the international and interracial implications of the war, 
why, some may ask, should we stop to read about the Ameri- 
can Indians, one of the smallest numerical groups in our 
population? 

The answer is simple and very reasonable. It is that unless 
we can hope to make possible to the American Indian the 
things we say we are fighting for in the world, for the world, 
then our fighting will be for the most part vain. If we can- 
not make possible to the American Indian the Four Freedoms 
that we say, and sincerely believe, are basic to the new world 
order, then they are impossible of achievement with any 
group anywhere. 

We will freely grant that there are others among our citi- 
zens to whom this applies — ^the Negro, the American-born 
Japanese, and other racial and minority groups who in the 
main are denied the essentials of democracy; but we could 
well start by considering how these essentials of the American 
way of life can be secured to the Am.erican Indian. 

He was our first and natural citizen. We owe it to the 
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Indian to give him a chance to be a full participant in our 
common life — economically, socially, politically, and reli- 
giously. Vhile some real progress has been made during the 
past century, much still remains to be achieved, and there is 
not too much time left if the American Indian is to enter 
into these new freedoms at the close of the war. A study of 
the status of the American Indian at this time is thus most 
opportune. 

Such a study demands of us that we think through the 
application of some of these principles that are basic to the 
new world order as we apply them to a significant minority 
group in our population. Again, it helps us to put into prac- 
tice and to bring to fruition some of the reforms in our treat- 
ment of the American Indian that are long overdue. We may 
accomplish in the period of war what we could perhaps never 
achieve — certainly not in the same space of time — ^in a period 
of peace. 

This book is an attempt to summarize changes in the status 
of the American Indian in the United States and — as far as 
limitations of space permit — ^in Canada. Its purpose is to por- 
tray in clear, simple language his history and cultural back- 
grounds, and to bring into focus the relations between In- 
dians and whites, the economic and social conditions among 
Indian peoples, and the outstanding educational and religious 
developments of recent years; and, further, to reveal the 
present status of the Indian, and to suggest something of his 
place in the new world order. 

These chapters all raise important and pressing questions 
that are involved in the present status of American Indians. 
It is highly desirable that the problem of wardship should be 
given special study at this time. In this moment in which 
democratic citizenship is being advocated on a world scale, it 
would seem to be the essence of consistency and good faith 
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to release the Indian from wardship and make possible full 
participation in American life. Further economic, social, and 
educational progress appears to wait upon this important 
change in the Indian’s status. 

The first part of a report of a special Senate committee on 
Indian aif airs is just off the press and contains suggestions of 
immediate sweeping changes, many of which are referred to 
in this volume. This adds to the timeliness of study and ac- 
tion on the wardship status of the American Indian. 

There is another important aspect of this study that we do 
well to keep in mind- While we have stated that the Indians 
constitute one of the smallest of the minority groups in the 
United States, the approximately twenty-five million Indians 
in the Western Hemisphere represent a population factor that 
must be reckoned with in the days of reconstruction that are 
ahead. Whatever we do now to put the Indians of the Ujoited 
States on some sound foundation of democratic freedom will 
be of value as we think through and plan for the place of 
the Indians of other countries in the new world order. 

A word needs to be said about the work of Christian mis- 
sions among the Indians and the responsibility of the church 
in the issues with which this study is concerned. 

The evangelical churches, both as denominations and in 
interdenominational enterprises, have carried on a commend- 
able program, considering all the circumstances under which 
they have labored. But the time is now ripe for drastic re- 
adjustments. The suggested reforms that appear in these 
pages should be considered a primary responsibility of the 
mission boards. The recruiting, training, and use of native 
leadership in Indian missions are made more imperative by the 
changes that will follow the war. Native leadership is increas- 
ing but not with sufficient rapidity to meet the demands that 
are upon us and that will be even more imperative at the close 



X 


FOREWORD 

of the Miran The gradual merging of churches and institu- 
tions heretofore operated on a segregated level is another de- 
sirable goal. 

The necessity of increasing the interdenominational work 
in Indian missions is made more urgent and acute by the 
war situation. We have too long confused the Indian by our 
denominationalism and should take advantage of the chang- 
ing outlook to make possible a single Protestant impact. 

Freedom from wardship, the absorption of Indian children 
and youth into the schools of the community, the assimila- 
tion of Indians wherever possible into the life of the com- 
munity and especially into the churches of the community — 
these and many other forward movements call for the united 
support of the mission boards and the churches. The period 
before the ending of the war should be considered a prime 
opportunity to inaugurate some of these changes as part of 
progress leading to a more democratic order. 

There is another important emphasis to be found in this 
volume — that of human consideration of the Indian. The 
time is long overdue for us to get away from the sentimental 
and the romantic and to think in terms of the realistic. The 
Indian is prepared or preparing to take his place in American 
life. He has already demonstrated his capacity to accept equal 
responsibility in all realms of professional, vocational, indus- 
trial, and business interests. 

We therefore write this foreword in high hope and with 
every confidence that something worth while will attend the 
labors of all those who have given of their time and talent to 
the preparation of this book. A special word of commenda- 
tion is due to Dr. G. E. E. Lindquist, the general editor and 
responsible author, who has labored without stint in the 
preparation of the volume. No person in the United States is 
better fitted by training and experience to assemble the ma- 
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terial, and we would express thanks for this, another mile- 
stone advance in the progress of the study of the American 
Indian. 

In closing we would express the hope that local churches 
and study groups may discover in this volume the basis upon 
which to institute some of the reforms that are uppermost in 
our thought on world aflFairs. However difficult it may be to 
achieve these things on a world scale among all the races, it 
would seem a reasonable suggestion that we might begin to 
apply them to the Indian in American life. 
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THE INDIAN IN AMERICAN LIFE 

I N AN ISOLATED LOG CABIN OUT ON THE DAKOTA PRAIRIE, 
there hangs a service flag with two stars. Moses Slow 
Fly, a representative of the older generation, proudly 
points these out to the visitor and explains in his own lan- 
guage that one represents his son, who is a paratrooper, while 
the other star is for his daughter, who is a Wave. Mr. Slow 
Fly is making his contribution to the war effort not as an 
irreconcilable member of a conquered race but as an Ameri- 
can citizen dedicated to the cause of freedom. 

This rallying of the red man to the cause of democracy 
is highly significant. Today he is giving unstintingly to the 
prosecution of the war, not only in the vital defense indus- 
tries but to the armed forces, in numbers greater in propor- 
tion than the white population — ^fuUy twenty thousand in the 
military camps and twice as many in war industries. 

True, the American Indian has common cause with the 
Allies; he loves freedom and ftilly realizes that humanity 
needs the defense of the freedom-loving man. Furthermore, 
he is not harboring grievances because of the past. Not far 
from Mr. Slow Fly*s humble abode is the government day 
school. Whether by chance or with a touch of irony, there 
hangs in its hall a large picture of Custer*s last fight, a re- 
minder of the bitter clashes between whites and Indians in the 
pa^t century. He, as well as his neighbors, is willing to let 
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bygones be bygones as far as relations of his ancestors with 
the early settlers and their government are concerned. In fact, 
he has gone forward to fight for some of the very freedoms 
denied him. 

CONTRIBUTION TO THE WAR EFFORT 

A recent study ^ of the mobilization of Indian manpower 
indicates that homes, schools, and reservations have been 
called upon not only to furnish these thousands for the armed 
forces, but also to supply non-draftable men and women to 
the essential war work of the nation. Consider what it means 
to our Indian citizens to have a General Tinker, the hero of 
Midway Island, and a Barney Old Coyote, twice decorated 
for valor, as members of their race. With a thrill they listen 
to radio accounts of the exploits of Company I, iSoth In- 
fantry, 45 th Division, in the invasion of Sicdy, and hear the 
names of Jimmie Holones of Fort Wingate, New Mexico, 
Corporal Moses Harjo of Chilocco, Sergeant Mack Tiger of 
Okemah, both from Oklahoma, and one New Yorker, Private 
Peter Lexanos, all exhibiting individual heroism on foreign 
shores. 

Not only have Indian men and women distinguished them- 
selves in all the services — -as airmen and marines, as commis- 
sioned officers and privates, as scouts and interpreters, as Wacs 
and Waves — ^but industrial leaders and personnel experts 
have ascertained that the Indian has many skills and innate 
capacities that render him especially adaptable to the unusual 
requirements of a streamlined industry. Some who formerly 
referred to the Indian as lazy and lacking in ambition have 
found that his gifts of patience and interest in manipulative 
ddlls contribute toward making him a most valuable member 

^ All numbered references appear at the ends of chapters. 
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of the new industrial society. Then, too, it has been amply 
demonstrated that he responds favorably to work that chal- 
lenges his interests and his loyalty to his country. The Indian 
is rapidly discovering that work, rather than any bountiful 
largess bestowed by Uncle Sam to satisfy “claims” for past 
hunting grounds, is going to be his salvation in today s as 
well as tomorrow's world. 

Alex Whitefeather is an airplane mechanic who hails from 
a reservation in North Dakota. His wife is a Sioux. They 
have three lively youngsters. Alex has learned his trade so 
well that he has already received several promotions. Proudly 
he displays a highly commendatory letter from his superior. 
He is now stationed somewhere on Long Island, a far cry 
from his native Dakota prairies. Alex had come under Chris- 
tian influence in a mission school, while Rose, his wife, had 
grown up in the Christian environment of a pioneer Sioux 
mission. What about their present church relations in this 
far-off land of skyscrapers and smoking chimneys? Rose 
would like to have her children attend Sunday school and 
desires appropriate prayers and Bible passages to teach them. 
Is there not a neighborhood church ready to receive these war 
workers in their midst? Yes, a local minister is notified, con- 
tacts are established, and presently both Alex and Rose are 
invited to the church night supper, while the children have 
found a Sunday school home. 

Wichita, Kansas, is the center of extensive war industries. 
Because of its close proximity to old Indian territory as well 
as attractive offers for employment, hundreds of Indian 
youth, many of whom have been trained in welding and 
sheet-metal work at such schools as Haskell and Chilocco, 
have flocked to this and similar defense areas. The employ- 
ment agencies have no data on Indian employees either as to 
number or location. It is, of course, significant to discover 
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that no separate figures are readily available for Indians as 
there are for Negroes and even Jews. It would seem to indi- 
cate that there is practically no segregation and that Indians 
are accepted naturally and normally as indigenous elements 
of the population. Often, however, the housing situation is 
desperate. In common with other emergency workers, Indian 
youth find themselves crowded into the less desirable rooming 
houses and tenement districts. In the study already referred 
to, it was found that too often their recreational activities 
are limited to dancing in places where alcoholic beverages are 
provided, cheap movies, and slot machine gambling; that 
there is all too little home influence brought to bear upon 
these young people; that they are making little provision for 
future needs; that there is very little church attendance on 
the part of any appreciable number and very little follow-up 
by the churches of those who do attend. Here is a challenge 
to the Christian agencies of a defense industry area to devise 
ways and means of ministering to youth engaged under war- 
time conditions, a number of whom will never return to the 
deadening routine of reservation life. 

At Hastings, Nebraska, another defense area, approxi- 
mately 200 Indians (75 single men and 21 families) are em- 
ployed in construction work. These represent a number of 
tribes, but the majority are fresh from the Dakota reserva- 
tions. The single men are housed in barracks while the families 
are crowded into tents. When asked about their recreational 
life, they said: ''There is nothing for us to do. We go up- 
town and walk around the streets, go into a picture show 
or sit around in a tavern.’^ As strangers in a strange land, not 
knowing the length of their habitation, few if any children 
find their way to school. In fact, the local school district is 
neither ready nor indeed too willing to accept these new- 
comers. Consequently, the children have a tendency to drift 
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and get into mischief. A welfare agency has helped a number 
of relief cases with food and clothing as well as by distribut- 
ing rehgious hterature at Christmas and Easter. In common 
with similar defense centers throughout the nation, the 
churches are not prepared to cope with the sudden influx of 
groups with such varied racial and economic backgrounds. 
Some progress has been made, however, by the organization 
of an advisory committee under interdenominational auspices 
to render community service in which the Indian war workers 
will be included. 

Not only in industrial centers and war plants is the Indian 
taking his place in American life, but also on the farms, 
where he is learning the truth of the maxim: ''Tickle the 
earth with a hoe, and she laughs with a harvest.” Mr. Brings- 
them-in-alive hails from a generation given over to the chase, 
as his name would indicate. But realizing that the hunting 
economy was doomed with the passing of the buffalo and 
having secured an allotment of agricultural land, he has set- 
tled down, not without seasonal set-backs and recurrent mis- 
givings, to the tilling of the soil. Today his country calls 
him, not to bear arms in Europe or the southern Pacific, but 
to increase his acreage, his herd, and his flocks in order to help 
feed the hungry and destitute. Without fanfare or thought 
of doing anything heroic, Mr. Brings-them-in-alive puts in 
his Victory garden, plows his fields, and cxiltivates his corn. 
And while some of his feUow-tribesmen make a hasty de- 
parture for the ever recurring powwows and rodeos, he 
quietly does the chores and cares for his cattle. When Sun- 
day morning comes, he serves as catechist or native helper at 
the near-by chapel. Once a month, however, he journeys with 
his family and neighbors to an improvised arbor on the creek 
bottom where he joins in the Day of Prayer services for the 
boys and girls serving the colors. This interesting and unique 
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gathering calls tcgerher representatives from various denomi- 
nations in the area, vrlio rake turns in leading the devotions, 
raising their voices in ^eng and prayer, earnestly petitioning 
the Almieht''' that peace mat- dawn on a warring world, 
^rhen evening fails, he hitches his team to the wagon for the 
;ourne37 back to the heme and the duties av/aiting him there. 

^ho will cuesricn Vilr. Brings-them-in-alive‘s right to a 
riace in our American life? Ke is demonstrating his ability 
to assume that place and to hold it. May his number increase! 

"^oeden Leg is the self-acclaimed chief priest of the medi- 
cine men of an isolated tribe in the Southwest. For years he 
has guarded the three sacred medicine bundles on which no 
white man has ever looked or ever is to look. He recog- 
nizes, however, the superior medicine of the white man and 
periodically makes his incantations to resist the overthrow 
of the ways of his ancestors. There is an epidemic of flu 
abroad in the land. This sickness has invaded his clan. Vooden 
Leg, being called, makes due preparations for a “sing” with 
all the paraphernalia involved. The evil spirits causing this 
disease must not go unsung. On arrival at the crude dwell- 
ing, he finds not only the patient, coughing and spitting, but 
his relatives well represented. In the crowded room, the cere- 
mony proceeds: smg follow’^s sing; incantation follows incan- 
tation. But the patient fails to recover. Within a given time, 
the relatives are victims of the dread scourge. Fortunately 
the visiting nurse and the agency physician, aware of the 
infectious epidemic, are able to institute alleviative measures 
before the disease has spread throughout the entire tribe. 
Wooden Leg escapes the ravages of the flu but his reputa- 
tion as a medicine man suffers. Who question the church’s 
obligation to bring to Wooden Leg and his fellow- tribesmen 
the healing ministry of Christianity and its teaching so as 
to prepare them to become part of our composite national 
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life, to contribute tbeir share to our Christian commonwealth, 
and to join with us as citizens of the Kingdom to come? 

THE OLD HUISTTUNTG ECONOMY DOOMED 

'What happened to the red man when he was faced with 
what has been termed “Western acquisitive society” is re- 
corded in the history of the past four hundred and fifty 
years, stirring years filled with stirring events. Territorial 
expansion, involving new trade routes and new sources of 
revenue; the displacement of the fishing industry by the fur 
trade, with that trade penetrating the continent ever more 
deeply in search of new varieties of fur-bearing animals; the 
fact that hunting Indians were soon left without food re- 
sources; the introduction of rum, powder, shot, and firearms, 
often used as gifts to curry favor; ^ the influence of monopoly 
assumed by the fur companies on Indian trade; the spread 
of epidemics, not necessarily due to European contacts, but 
probably augmented by them; and, last but not least, the 
involvement of the New World in the wars among European 
states and the use of Indian fighters largely as pawns under 
the guise of “alliances” — ^these are some of the factors that 
inevitably led not only to what has been termed the “loss 
of a continent” but to what proved to be of far greater 
significance — ^the displacement of a way of life. 

The hunting economy of the red man was doomed from 
the moment that prancing Arab chargers were taken off the 
Spanish caravels; from the moment that the crude cannon 
and muskets of Champlain sounded out across the waters 
of the lake that bears his name. It was a doom slow in prog- 
ress, but as inevitable as the procession of day and night. 

In the course of the white man’s westward trek, the Indian, 
either through forced or voluntary removals, was often ex- 
posed to a cruel and relentless frontier. This is borne out by 
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tKe pointed remarks of James Barbour, then Secretary of 
War, when he said in 182^, "They [the Indians] have been 
persuaded to abandon the chase to locate themselves and 
become cultivators of the soil. . . . And when they have 
done so, you send your agent to tell them they must sur- 
render their country and recommit themselves to some new 
desert, and substitute as the means of their subsistence the 
precarious chase for the certainty of cultivation.” ® 

That our government to a greater degree than Canada and 
the Latin American countries has pursued a course of oppor- 
tunism, with zig-zag poKcies pertaining to Indian affairs too 
often in evidence, no one can seriously question. The agita- 
tion for western removal, the constant jostling about from 
pillar to post, the various attempts at concentration of Indians 
in a territory beyond the Mississippi, all were inimical to the 
assimilation of the native, the "incorporation of Indians into 
white communities,” as some termed it. Instead of solving the 
so-called Indian problem by removals, the government lack 
of policy perpetuated it. Thus, the anti-social influences of 
tribalism, especially as instanced in its primitive divisiveness 
and lack of cohesiv^ness, a carefully guarded and subsidized 
segregation, as well as a resultant isolationism, have been pro- 
longed throughout the period of Indian-white relations. And 
the end is not yet. 

USTDIAN POPULATIOK PAST AND PRESENT 
Just how many Indians inhabited the Western hemisphere 
in the pre-Columbian era will probably never be known. 
Students of the past have thus far furnished no reliable data. 
In fact, some of the figures cited are quite fantastic. One 
historian essays an estimate on the basis of the Indian popu- 
lation of the tidewater district of Virginia and that of Cali- 
fornia and arrives at the startling total of 3,000,000.^ On the 
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other hand, a somewhat conservative estimate is that offered 
in the following United States government report: 

From the best sources of information, it is doubtful whether 
the American Indians in what is now the United States exceeded 
the present number (346,962) at any time since the advent of 
Columbus, particularly if accoimt be taken of the 60,000 or more 
who have surrendered their tribal identity and have mingled with 
the general population.® 

Perhaps Dr. Clark Wissler, a leading American anthro- 
pologist, comes nearer the truth when he states that there 
never were very many Indians in this country, as compared 
with the present white population. He is inclined to disagree 
with those who estimate the number of Indians in the United 
States and Canada in 1780 as 1,000,000, and places the figure 
nearer 750,000.® 

Though relatively few in number, if we except those of 
Central and South America, the Indians have awakened an 
interest well-nigh universal and have exerted an influence 
far beyond their numerical significance. A realization of this 
came to the writer on a lecture trip to Europe some years 
ago, where he found an amazing interest in all things Indian, 
especially Indian lore in all its manifestations. The children 
across the water ''play Indian” just as our children do. Their 
imagination has been kindled not only by Pocahontas and 
the Leafherstocking TaleSy but by Indian life on the prairie 
and the story of Sitting Bull. The Boy Scout movement, 
among others, has incorporated much of the spirit and atmos- 
phere of the old Indian camp life into its organization. Then, 
too, Indian names have been given to our states and cities, 
rivers and lakes. These are, and will continue to be, constant 
reminders of their presence. 

The Indian population of Canada^ in 1852 was 124,578; 
in 1939 it was listed as 118,378. While this indicates a de- 
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crease over rlie decades, it nevertlieless raarks an increase of 
I : z to 2 per cent per annum over that of recent enumera- 
t^Dns. In 1C5Z It fieenv predicted that ’'hn fifty years the 
Indians cL be either dead or assiinilated/’ Neither has 
happcnec. 

Thera are a, 201 Indian reserves in Canada — of which 2,191 
era listed as "'occupied''" — tora^^g 5.422,905 acres. The mim- 
bar of Inman z^cncies is 121, with seven inspectorates. Rather 
interestirxgl}' the Indian Department in the Dominion comes 
under the Bureau of Clines and Resources and the title given 
to the head is that of Deputy Superintendent General of 
Indian Affairs. HxS position, Lite that of our Commissioner 
of Indian Affairs, is appomtive. 

Available government statistics give the Indian popula^ 
t.on of the United States and Alaska as approximately 400,- 
ocod Obviously this includes people of varying degrees of 
Indian blood whose names happen to be on tribal rolls as 
well as those who through wardship, treaty, or mheritance 
have acquired certam rights. This presence of the mixed- 
blood as an increasingly dominant factor in Indian affairs is 
an important element in all population data. Dr. H. L. 
Shapiro in speaking recently of these mixed-bloods makes the 
pomt that governmental paternalism has created "a sociologi- 
cal and legal body of Indians whose blood is a mixture of the 
Indian, white, and Negro elements m the population at large. 
The census frankly admits this in its instructions to enumer- 
ators, who are advised 'to return as Indians, not only those 
of fuU Indian blood, but also those of mixed white and Indian 
blood, except where the percentage of Indian blood is very 
small or where the individual is regarded as a white person 
in the community where he lives. . . This means that only 
those with no detectable evidence of an Indian heritage may 
escape the classification of Indian.” ^ 
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What shall we say, then, to the oft-repeated dictum that 
the Indian is a vanishing race? The growth in population has 
been steady since about 1900. What is vanishing, in fact some 
would say has already vanished, is the full-blood Indian. 

According to the census of 1935 the Blackfoot Agency, 
Montana, out of a population of 4,300, only 934 were classed 
as full-bloods. The increase in population was recorded among 
the mixed-bloods, especially those of one-eighth and one- 
sixteenth degree; a decrease was noted among the fuU-bloods. 
From a study of the Pine Ridge Reservation, South Dakota, 
we glean the following: 

The full-bloods are becoming fewer and the mixed-bloods are on 
the increase. In the figures available for 1930 to 1957 inclusive, the 
birth rates for all enrolled full-bloods vary from 19.5 to 37.6 (per 
1,000 enrollees), while the birth rates for mixed-bloods vary from 
27.4 to 44.6; the death rates for the full-bloods vary from 28.8 to 
44.3, while that for the mixed-bloods varies from 8.0 to 13-4. In 
other words, the smaller death rate but larger birth rate among the 
mixed-bloods substantiates the inference drawn from the age-sex 
pyramids that the full-bloods are on the decrease while the mixed- 
bloods are on the increase,^^ 

In 1934, at the fiftieth anniversary of the founding of 
Haskell Institute at Lawrence, Kansas, known far and wide 
as the government’s largest Indian school, there were sixty- 
seven tribes represented in the student body. They came 
from twenty-five states. Of the 741 enrolled, only 204 were 
listed as full-bloods; the rest, of course, represented various 
degrees from seventh-eighths down. Truly the mingling of 
the races since the advent of the Norsemen, or shall we say 
Columbus, has left its indelible impress. 
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XOT A HOMOGENEOUS PEOPLE 

Wliile anthropologists seem fairly agreed that all Indians 
are essentially of one generalized racial type, it is well to 
recognize that they are not a homogeneous people/^ With two 
hundred tribes or remnants of tribes, speaking many lan- 
guages and dialects and scattered on at least one hundred 
and sixty different reservations in twenty-six states of the 
Union, one may readily understand that the Indian is in 
many respects as much of a composite as the Caucasian. No 
less an authority than Dr. M. W. Stirling, chief of the Bureau 
of American Ethnology, has reminded those who share the 
somewhat prevalent belief of a single, general Indian language 
that there are fifty-two linguistic stocks north of Mexico 
and approximately two hundred Indian languages that are 
mutually unintelligible. "Practically all of these have dia- 
lectic variations of sufficient degree to warrant recognizing 
them as dialects and the total of such dialects may be esti- 
mated at three times the above number of languages or six 
hundred.” 

As the Indians roamed the great central plains season after 
season in quest of the bison, the need of a common means of 
communication developed into the use of a sign language.^® 
With the passing of the buffalo, the need for this unique 
and picturesque sign language also languished. Today the 
Boy Scout organization has incorporated certain of the Indian ' 
signs into its rituals. Similarly in the coastal regions of Ore- 
gon and Washington, where numerous diverse dialects caused 
confusion in many villages, there grew up a jargon known as 
Chinook, by which these bands communicated with one 
another. 

Although various attempts have been made in recent years 
to foster the use of native dialects, especially in the South- 
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west, through the introduction o£ phonetic methods of re- 
cording, English is increasingly the medium of expression. 
The children and young people, in common with their fel- 
low- Americans of whatever racial background, express a 
preference for "the language of the land.” On state occa- 
sions and when important tribal business is on the docket, 
often the most fluent English-speaking Indian may avail him- 
self of an interpreter in order that all may share in the pro- 
ceedings. In Pueblo council meetings, Spanish is often the 
medium of interpretation. Some of the larger tribes like the 
Sioux and, to a less extent, the Navajos, are bilingual. The 
early missionaries put these languages into writing, thus 
stimulating the translation of the Scriptures and the prepa- 
ration of Christian literature in the Indian dialects; in the 
main, missionaries have encouraged bilingual expression. 

SOME CURRENT MISCONCEPTIONS 

After all the years of contact with these first Americans, 
it seems strange that fanciful notions about them are still 
held by many of their neighbors. One popular interpreta- 
tion of the Indian has been given through the highly colored 
^'Westerns” of the movies, which reflect not a distinctively In- 
dian life but rather the cowboy culture to which the Indians 
were exposed as white settlement spread across the continent. 
Again, our pictures and fiction have often characterized the 
Indian youth as a modern Hiawatha who while off at school 
indulges principally in football, track, and hockey, and then 
when school days are over goes *'back to the blanket” to 
'^hibernate” on government rations and lease money. 

Since the ubiquitous and thrill-hungry tourist has appeared 
on the American scene, certain commercial agencies that seek 
to exploit the spectacular have vied with one another in stag- 
ing exhibitions of Indians in picturesque costumes, supposedly 
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pre-Columbian, accompanied by tribal dances, some of wiuch 
are said to show French ballet and Moorish influence. Need- 
less to say, such shows give false impressions of dances that 
were originally ceremonial in their nature and largely con- 
nected with religious observances. 

Canada has by no means escaped the stream of tourist 
traffic on Indian reserves, with attendant ceremonials of 
^'adoption into the tribe” and the casual contacts of "intelli- 
gent tourists.” George McDougall, "missionary, statesman, 
and hero,” commenting in the 1870^5 on the significance of 
those trends, said: "One hardly knows how to apologize for 
the misstatements of intelligent tourists who travel these 
plains. Their descriptions of the 'noble, virtuous, honest In- 
dians* are all from the ideal point of view. Let them come 
down to real work, study the language and lives of the peo- 
ple, live among them as your missionaries do, and then they 
will be able to appreciate the wonderful changes wrought by 
the gospel.” 

Long before the highly romantic figure of the red man 
appeared from the pens of Chateaubriand and James Feni- 
more Cooper, there had been people on both sides of the At- 
lantic who had sought to confer such royal titles as "king,** 
"emperor,*’ and especially "princess” on the Indians. The his- 
toric example of this is, of course, "Edng Philip,” the succes- 
sor to Massasoit. And as for Indian princesses, their number 
has been legion. To this day there are those who masquerade 
under the title of princess, and to emphasize this "royalty** 
adorn their beaded headband with an eagle feather. Anyone 
cognizant of old Indian customs knows that such decorations 
were limited rather strictly to the members of the male sex, 
and then only for meritorious cause. 

Such disrespectful labels as "lazy Indian,” "good as a dead 
Indian,” "can’t be civilized any more than an Indian” 


are 



THE INDIAN IN AMERICAN LIFE 


15 


often used by the uninformed members of a dominant race 
to keep those of a minority group ''in their rightful place.” 
Someone has said that "every man is as lazy as he dares to 
be.” The placing of practically an entire people on rations 
was the first experiment with the dole, unfortunately not the 
last. The paternalism thus fostered has laid the cold blight 
of dependency on the Indian people. It is expressed in the 
phrase often heard on the reservations, "Why work? Uncle 
Sam won’t let us starve.” 

An Indian Service superintendent of many years’ experi- 
ence on the reservations is quoted in A Wild Indian as saying: 

The more I learn about Indians, the more convinced I am that 
their minds work the same way that ours do. I don’t believe that 
they are lazier, as a class, more fatalistic, or more prodigal than we 
are, or would be in their circumstances. Yes, many Indians are shift- 
less, and so are many whites. Not one man in ten saves enough to 
support himself in his old age. The government assumes that we in 
the Civil Service are too improvident to save enough for our own 
old age, and acts as our guardian by taking a part of our salaries 
for a f imd out of which to pension us at our retirement. Uncle Sam 
is not taking any chances on our thrift 

The oft-repeated adage "no good Indian but a dead Indian” 
was coined in the old frontier days of cruel and relentless 
warfare and has no bearing on ethical qualities, past or pres- 
ent. As far as being "civilized” is concerned, much depends 
on what constitutes the end product, so to speak. From some 
aspects of our Western civilization, perhaps the Indian prays 
to be delivered. 

On the other hand, there are those who assert that the 
Indian belongs to the Stone Age and that it is, and was, 
therefore, a mistake to try to civilize him. He is "a child of 
nature,” they say; "civilization spoils him,” Furthermore, 
"Don’t educate him; that makes him common like the rest 
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of us; let him live his own life in his own way.” These ro- 
manticists who seek to maintain the status quo of pre-Colum- 
bian days seem to be indulging in a naivete that closes their 
eyes to the blatant anachronism of their position, particularly 
when the Indians themselves do not desire to be diflFerent 
"for the sake of being different” nor to any perceptible de- 
gree resist the influences now making for social unity and 
harmonious cultural development. The educated Indian of 
today does not accept the false theory that, if a group pos- 
sesses some peculiar cultural heritage or some treasure from 
the past, the thing to do is to withdraw from others in order 
to preserve it. Rather does he hold that the way to preserve 
any such treasure is to share it with his fellow-citizens of 
whatever racial background. 

A PLEA AGAINST FALSE ROMANCE 

Some idealizers of the past, under the high-sounding rally- 
ing cry of "religious freedom,^* not only tacitly encourage 
but seek by legislative enactment to revive and preserve the 
cult of the primitive.^® Veil does such a long-time student 
of Indian life and lore as Frances Densmore, formerly with 
the Bureau of American Ethnology, say in voicing a "plea 
against the false romance cloaking the American Indian”: 

The present plea of romance is in behalf of the religion of the 
Indians. This is more subtle than the plea about his land and comes 
at a time when religious tolerance is in the air. Ve cannot return 
the land on which Chicago stands, and we find it rather diverting, 
on a stimmer vacation, to go watch the Indian worshippmg the Great 
Spirit according to the dictates of his conscience. Every tourist, 
hotel keeper, and auto livery proprietor will defend this religious 
freedom of the red man. . . . The old religion of the Indian had 
its roots in the calm of meditation and a rigor of self-discipline 
which is foreign to the younger generation. - . . The true Inians 
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of the old type do not need legislation to enable tbem to keep their 
native religious concepts. Its essence 'will be inherited by those of 
their own race who are fitted to receive it and by the poets of all 
time. A student from a government school could not absorb this 
religion by receiving permission to "take part in a ceremony.” 

That the Indian of an earlier day was a religions being, 
strong and steadfast in his adherence to ceremonial rites and 
usages, is a well attested fact. The very perils and hardships 
of the chase and warpath created in him a longing for some 
relationship with the unseen world of mystery round about 
him. So he established such relationships as he could through 
fastings and visions, sacrifices and immolations. The spirits 
that gave him good success in the chase and thus kept off star- 
vation and famine were not to go unhonored or unsung. 
They became the baalim of the nomad’s land, with the medi- 
cine men or priests as the chief exponents of this worship. 

SUBJECTED TO MANY CHANGES 

Anyone cognizant of the Indian peoples knows that they 
have been subjected to many changes, ill-advised experiments, 
and would-be reforms, governmental and otherwise. The 
Indian of the old trail, calm and meditative, moves slowly, 
although the life around him may be spinning in a veritable 
whirligig of change. Whenever a group of Indians are rushed 
into a new course of action or when something is "put over” 
on them in a hurry, they always suffer and often balk; there 
is invariably an unfavorable reaction. This is true of sudden 
legislative action, of abrupt and sudden shifts in their mode 
of living. Witness, for example, the promoting and building 
a decade or two ago of commodious frame houses among cer- 
tain Apache bands in the Southwest to replace their crude 
wickiups. The casual traveler on a visit to the reservation 
finds a number of them boarded up and abandoned- On in- 
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quiiy, lie leams that a death has occurred and the "ghost 
fears” are at work. The house-building program was well in- 
tentioned but premature and did not take into consideration 
the superstitions still regnant among that particular people. 
Numerous other examples could be given, such as the trans- 
formation from the carefree camp life to the static condi- 
tions of reservation life, from buffalo hunting to agriculture, 
from a semi-nomadic existence to a more sedentary one. 

However, in saying this, there is no thought of putting too 
much emphasis on the fancied injustice inherent in the In- 
dian’s having to conform to changing conditions and having 
to find his niche in present-day American life. Indian youth of 
today would be the first to resent such an allegation. The na- 
tion remembers the service of those enlisted in World War L 
They were not segregated in separate units but mingled freely 
with their white comrades-in-arms. The same is true of the 
present conflict. Of course, some of them were dubbed ^'Chief 
So-and-So,” all in a fine spirit of camaraderie. A Sioux war 
veteran, when asked how he got along, remarked, "Got along 
fine; first time in my life that I was taken for what I am, 
jusr another human being.” 

Let it be said as the closing thought of this chapter that our 
chief interest in the Indian is that he is a human being. The 
church of Christ owes him more because he is a human being 
than because he happens to be an Indian. Popular conceptions 
of "race,” especially when they stress superiorities and i ffer- 
ences, are often false and at times fraught with dangerous 
consequences. The Christian goal is to make all nations of the 
earth one. Its standards recognize no racial distinctions nor 
special privileged class or group. In the new Christian nature 
"there is no room for Greek and Jew, circumcised and uncir- 
cumcised, barbarian, Scythian, slave, or free man; Christ is 
everything and everywhere.” 
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The period from the primitive past to the highly complex 
life of the present covers a span of many centuries. In the 
next chapter, the cultural background of the American In- 
dian is vividly presented according to the culture areas in 
which he moved, his comings and goings, his type of habita- 
tion and dress, his arts and crafts, his customs and ceremo- 
nies — ^highlights of the varied ways of living practised by the 
original inhabitants of this country. 

*^But didn’t we take his land from him, and hasn’t he been 
subjected to drastic changes ever since Columbus discovered 
America?” are among the frequent questions addressed to 
workers among Indians. A brief summary of the history of 
Indian- white relations from colonial times to the present is 
found in Chapter Three with special emphasis on policies, 
past and present, that led to the development of wardship. 
There follows in Chapter Four a discussion of economic, 
health, and social adjustments that have formed an integral 
part of this transition period. The influence of what Indians 
used to call '^the white man’s black on white” (books) and 
his ''go-see-writing” (schools), all that we are accustomed to 
include when we speak of education, comes in for considera- 
tion under Chapter Five. 

That which gives meaning and purpose to missionary litera- 
ture is the story of new life on new trails, the Christian con- 
tribution to Indian life, discussed in Chapter Six. And the 
importance of this study of the Indian in American life is 
further enhanced by devoting the closing chapter to his part 
in the post-war world and to the church’s task and the new 
day. 
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CULTURAL BACKGROUNDS 
by Erna Gunther 


F ourteen ninety-two! that is the accepted date 
for the discovery of America — but we generally fail 
to add, from the Atlantic; for centuries earlier Ajner- 
ica was discovered and colonized from the Pacific. Probably 
ten thousand years ago some fishermen — ^yearning even then 
for the catch in the next stream — crossed Bering Strait and, 
finding familiar-looking country, continued their fishing, 
unaware that they were on another continent. Columbus did 
not fully realize his momentous discovery, nor did these Stone 
Age fishermen who first came across the Strait dream that 
they were standing on the threshold of two continents. 

Who were these fishermen from Asia? They belonged to 
the Mongoloid race and through centuries had been wander- 
ing northward. For many centuries more they streamed into 
America, gradually populating the two continents. As they 
settled in isolated places and intermarried in small groups, 
they developed the specific physical types of the American 
Indian, and that development differentiated them more and 
more from their Asiatic origins. This theory of migration is 
speculative, but it is based on scientific evidence that points 
toward these conclusions. One of the great tasks of American 
anthropologists is to find the facts necessary to fill in this 
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framework of speculation, and progress toward this goal is 
slowly being made by the archeologists who work eagerly 
every year during the short digging season afforded them by 
the brief Arctic summer. All the evidence fits into the frame- 
work already set up, and perhaps some day we can expect 
more substantial data on which to found our suppositions. 

To describe the Indian in a more detailed fashion, we find 
everywhere he has straight black hair, dark eyes, fairly high 
cheek bones, a skin that ranges from yellow to reddish brown, 
and considerable variation in stature. In early literature he 
was given the name ''red man,” but actually there are very 
few Indians that can be called red. In the central part of 
North America there are a few tribes with a reddish tinge 
to their skins, but they are largely outnumbered by those 
who are much more yellow or brown in skin color. 

In Europe the tallest people are found in the northern part 
of the continent, regardless of their nationality; a mixed 
group occupies a broad band in the central part; and the 
shortest people live in the south along the Mediterranean. 
In America these bands also exist, but they would run verti- 
cally, if spotted on a map, instead of horizontally. The tall- 
est Indians are in the central part of North America; they 
shade off to slightly shorter people on the Atlantic seaboard; 
but on the Pacific coast, the population takes a decided drop 
in stature. Just as in Europe the difference in stature is not 
reflected in their achievements, so in America the short peo- 
ple on the Pacific coast developed many remarkable features 
of culture. 

CULTURE AREAS 

In Europe we compare nationalities as to customs, govern- 
ment, and language. In Indian America, there were also such 
differences, but they were not recognized clearly until the 
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early settlers had traveled far enough into the country and 
seen Indians who differed substantially from those whom they 
had met on the Atlantic seaboard. Even then, to people who 
were trying to settle an unknown wilderness, the Indians 
were an obstacle, not groups whose interesting customs any- 
one wanted to study. One tribe seemed to scalp as well as 
another. Years of waiting intervened before these differ- 
ences were scientifically described. When the anthropologists 
began to analyze Indian culture, they found it convenient 
to divide the country into culture areas. Dr. Wissler in his 
book The American Indian popularized the term and while 
there are many weaknesses in this classification, it simplifies 
study. Each area consists of tribes that share certain cus- 
toms, both in ways of living and in social and ceremonial 
life. While most culture areas are by no means completely 
homogeneous, there is a general similarity that binds the 
group together. 

When the first wanderers came into America from Asia, 
they had nothing but an untouched continent before them. 
If these first immigrants to America went along the valley of 
the Yukon and into the interior of the continent, they prob- 
ably encoimtered rigorous weather, but no worse than they 
had known; if they went along the interminable, broken 
shore line, they battled fogs and tides, but usually had enough 
to eat. Since these early migrations are still a matter of specu- 
lation, it may prove profitable to turn to some of the ex- 
plorers known to history and review what they found as- 
they penetrated the continent from various directions. 

THE SOUTHEASTERN TRIBES 

In the four hundred and fifty years since the New World 
was discovered, the Indians have undergone many drastic 
changes. Had Columbus actually come to the mainland of 
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INMAN CULTURE AREAS IN NORTH AMERICA 

Adapted from Tbe American Indian: An Introduction to tlx 
Anthropology of the New World, by Clark "Wissler (see page 45). 
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North America he would probably have landed among tribal 
groups now known as Seminoles, of whom several hundred 
still Kve in the Everglades, while others have moved to Okla- 
homa. They, together with the Yuchi, Creek, Cherokee, 
Chickasaw, and others occupying the territory as far north as 
Virginia, formed the group now designated by anthropolo- 
gists as the Southeastern culture area. Some lived in swampy 
shoreiands and others on good agricultural land of which they 
made effective use. They raised maize (Indian corn) , pump- 
kins, melons, and tobacco. In the western part of the area, 
they hunted deer, bear, and buffalo. Fish were caught by 
poison — as is done in South America today — and many shell 
fish were used on the coast. The tribes lived in well fortified 
towns and made dugout canoes for traveling. They dressed in 
deerskins and buffalo robes, and wove some fabrics of bark 
fiber. They made baskets of cane and splints, similar in ma- 
terial, technique, and design to baskets made in the Philip- 
pines. Good pottery was made, resembling both in design and 
shape that of Central America. There were ceremonial houses 
and temple squares where fir^ were burned in worship of 
the sun.^ 

In most parts of America, Indian society was democratic; 
the Southeast was one of the exceptions. The chief was re- 
garded as a descendant of the Sun God and tmder his_ sacred 
influence, and below him there were four classes of people. 
A political system of strong confederacies was developed and 
the tribe was really a functioning unit. This stands in contrast 
to the weak tribal organization west of the Rocky Mountains. 
It is even difEcult to define the tribal organization there. On 
the ceremonial side these people had elaborate planting and 
harvest rituals, a trait found among many agricultural peo- 
ple. At their "busk” festival the new fire was kindled, and 
the people purified themselves by use of the "black drink.” 
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. During the seventeenth and eighteenth centuries, this tri- 
bal life was broken up and many groups were realigned. 
Considering this break with the past, it is amazing that so 
much of the former customs of these tribes have actually been 
recorded, a service for which one must thank patient anthro- 
pologists like Dr. Frank Speck and Dr. John Swanton.^ 

THE EASTERN WOODLANDS AREA 

Moving northward from the Southeastern cultuire area one 
comes to the Eastern Woodlands, a vast territory with many 
variations in customs and physical character. This stretches 
westward to Lake Superior and northward to the Arctic, 
where its people meet the Eskimo. This culture area, like the 
Plains and the Northwest Coast, extends into Canada and 
the aboriginal customs of the Indians did not change at any 
present international boundary. The people of the Eastern 
Woodlands were immortalized by James Fenimore Cooper, 
and, since his works were translated into many European 
languages, are the only Indians known to many Europeans. 
The Southern Algonquin and Iroquois were also agricultural, 
raising the same products as the Southeastern people. It was 
from these tribes that the Pilgrims learned how to plant com 
and roast it, that turkeys were good to eat, and to turn an 
Indian harvest festival into our Thanksgiving. They also 
taught the whites to make joumeycake and to have clam- 
bakes. 

They supplemented their farming products with hunting, 
fishing, and gathering wild fruits. Around the Great Lakes, 
wild rice flourished and stHl does today. It provided a fine 
food crop. The western tribes hunted buffalo, while those 
in the east contented themselves with deer. The northern 
tribes shared the caribou hunt with the Eskimo. 

Just as food habits varied, so did housing. People like the 
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Ojibway, Cree, and Salteaux Kved in conical skin- or bark- 
covered shelters, while the tribes on the Atlantic seaboard 
lived in similar shelters in the winter, but moved into rectan- 
gular bark-covered houses in the summer- Clothing through- 
out the region was very much alike, the materials and quan- 
tity conforming to the local conditions. Leggings, breech 
clout, sleeved shirts, and soft-soled moccasins were worn by 
the men; and a skirt and jacket, or a one-piece dress, was 
the characteristic costume of the women. A fabric of bark 
fiber was woven with the fingers. Bark was also used for 
household utensils. Stone tools were universal, but in prehis- 
toric times much copper was used by the people in the cen- 
tral region. 

The birchbark canoe, associated in the popular mind with 
all Indians, was used by the tribes in the northern part of 
this area, while those in the south used the dugout similar to 
that used in the Southeast. For winter travel the northern 
peoples used snowshoes and toboggans. 

In social and political life the real distinction between the 
Algonquin tribes and the Iroquois comes out. The Algon- 
quin generally had a simple family organization with inde- 
pendent villages, but the Iroquois developed a system of 
descent through the mother, who was not only the head of 
her family but also represented it politically. This descent 
reckoned through the mother is referred to as a clan organi- 
zation, and is found among many primitive groups. Am ong 
the Iroquois, it was exceptionally well developed, for the clan 
formed not only the basis of the family but also the nucleus 
of a system of representative government unparalleled in 
Indian America. The tribes were further bound together 
into the ^'League of Six Nations,” with a government that 
carried on some systematic conquests. 

The decorative art of this area was largely executed within 
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the historic period with materials secured from trade with 
Europeans. The French brought in the technique of ribbon- 
work, which is now being revived in Oklahoma. The traders 
brought beads, which replaced the porcupine quill em- 
broidery, formerly done on buckskin. Beaded designs were 
worked in floral patterns and resembled the designs etched 
in the birchbark kettles. Their basketry was largely utilitarian 
and not an outstanding art like that of many other tribes; 
the same was true of their pottery. An art form linked with 
ceremonialism was the mask used in the rituals of the secret 
societies. 

Ceremonial life of these people included the celebration of 
a corn festival, secret-society dances, and, in the western part 
of the area, the great Midiwiwin or Medicine Lodge cere- 
monies. There they also shared with tribes of the Plains cul- 
ture area the use of ceremonial bundles for war and hunt- 
ing, and a fixed ritual for procedure in conducting a war 
party. The individual also went out on the guardian spirit 
quest, as was regularly done to the westward. 

As in the Southeast, the aboriginal culture of these tribes 
is difficult to reconstruct, since they have been in contact 
with whites from the earliest appearance of the French, 
Dutch, and English. But once more the painstaking work of 
a few anthropologists has brought this culture together into 
a fairly integrated picture. Today there are very few Indians 
left along the Atlantic coast, but near Buffalo there are a num- 
ber of Iroquois, and many of the western tribes of this area 
are still to be found fairly near their historic locations. 

PLAINS CULTURE TRAITS 

Since the westernmost tribes of the Eastern Woodlands 
exhibit so many Plains culture traits, it is most logical to 
proceed to that area. Extending from the Mississippi to the 
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Rocky Mountains and practically from the Gulf of Mexico 
to the tundra of Canada, they, like the Woodlands people, 
are well known historically. White persons who were not 
brought up on James Fenimore Cooper but who read the 
more recent ''Westerns” are familiar with Indians who rode 
horses, lived in circles of tepees, wore gorgeous feathered war 
bonnets, shot buffalo, and lay in wait for the unwary trav- 
eler across the great plains. The physical type of this Indian 
has been used in the coinage of the United States on both the 
nickel and the penny. 

Few people stop to think that the horse, which they regard 
as practically one with the Indian, was a relatively new 
acquisition to which the Plains Indians themselves had just 
become adjusted before the white explorers began to come 
into their cotmtry.® The horse brought so many changes into 
Plains culture that in discussing the history of the area the 
distinction between conditions before and after the coming 
of the horse needs to be noted. 

Before the Plains peoples secured horses to facilitate travel, 
the tribes — especially those in the Dakotas, Nebraska, and 
Iowa — ^lived in villages of earth. They planted corn, and in 
the summer, when their crops were well started, they went 
out on foot for the commimal buffalo hiint, under recognized 
leaders who planned the trip and directed the hunt itself. 
During this expedition they lived in small skin-covered te- 
pees. Their kill was butchered and the meat dried so that 
larger quantities could be carried home. After the hunt they 
returned home and harvested their corn, which had flourished 
or not according to the kindness of the elements. 

The horse was introduced from the Southwest, where it 
had been brought by the Spaniards as they pushed north 
after the conquest of Mexico. Its use gradually spread north- 
eastward as one tribe traded with another. Then it was traded 
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westward, until by 1750 it was a familiar sight in almost 
every Indian camp between the Mississippi and the Rocky 
Mountains. As the many tribes became accustomed to this 
important cultural innovation, their ways of life were 
changed, not so much through the introduction of new traits, 
however, as through the accentuating of trends already es- 
tablished. Instead of planting corn and then going on the 
buffalo hunt, they went hunting for a longer season and 
gradually abandoned the planting altogether. Instead of liv- 
ing in earth lodges in the winter, they made larger, sturdier 
tepees and lived in them all year. It was the woman's job 
to dress the skins for the tepee, sew them together, set up the 
tepee and take it down, and keep the skins in repair. This 
sounds like a great deal of work and there is no denying that 
it was, but Plains women developed an efficiency that was 
remarkable. Even today, when tepees are not used very much, 
contests in erecting them and taking them down are often 
features at Indian gatherings. Also, after the coming of the 
horse, the Plains tribes gave up making pottery, because it is 
just as difficult to carry it on continuous camping trips as is 
our chinaware. For cooking they used a skin container, as 
well as earth ovens, and followed the usual camping expedi- 
ent of roasting meat by an open fire. 

One of the interesting features of Plains Indian culture is 
the perfect adaptation of the objects they made and used to 
their manner of life. All their possessions folded and packed 
easily; they were not breakable. One of their principal forms 
of decoration on clothing and horse trappings was fringe. 
Have you ever seen Plains Indians today in a parade with all 
the fringe on their clothing and saddle bags moving gently 
as they ride along? It is a mode of decoration that looks best 
in motion, and of all people in North America they were 
most frequently on the move. 
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After the widespread use of horses had made them a no- 
nadic people, they did not wander at random, but at the 
ame season each year could be found in approximately the 
ame area, primarily because some favorite food was available 
here, some roots or berries, buffalo or elk or antelope herds. 
Tribes who wander instead of remaining in permanent set- 
tlements are often regarded as shiftless and as living with an 
unplanned economy. With the Plains people that is not true. 
It took great foresight to be at the right place for hunting 
and for gathering a wild crop when it was ripe. It took care- 
ful planning to move families with all their possessions in 
reasonable comfort over an area where extremes of tempera- 
ture are encountered both in winter and in summer. The 
test of any mode of life is the degree of adaptation to environ- 
ment that it insures for the people who follow it and their 
consequent prosperity and happiness. It seems to anthropolo- 
gists who have studied the Plains tribes that they achieved 
these ends. 

THE PLATEAU CULTURE 
Between the Rocky Mountains and the Coast range there is 
a semi-arid region known as the Plateau of Western Amer- 
ica. It does not have much to recommend it climatically; it 
is high land, largely in the drainage basin of the great Co- 
lumbia River, and north and west of that including the 
upper waters of the Fraser. When the early fur traders first 
encountered the people of this region, they had just devel- 
oped closer contact with the Plains tribes through the use of 
the horses secured in trade. With better transportation, the 
Plateau tribes, such as the Flathead and Kutenai, quickly 
adjusted themselves to a Plains way of living and went on 
longer and more extensive buffalo hunts. Gradually the use 
of the horse and some of the traits and customs of Plaixis 
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Indians extended farther west to reach the Nez Perce and 
the Yakima and to other Sahap tin-speaking people farther 
south. The ease of movement with the horse, the wild 
thrill of the buffalo hunt, the joy of making more elaborate 
buckskin clothing, and for the young men the excitement of 
the Plains pattern of war brought about a quick change in 
the whole aspect of Plateau culture. In contrast, the Salish- 
speaking people — ^now living on the Colville Reservation — 
like the Sanpoil and Nespelem, retained their slower way of 
living, using horses, doing a little more hunting, but not 
adopting the Plains social attitudes. In this century there 
has been found in eastern Washington the curious aspect of 
two cultures that form a historical continuity existing side 
by side. 

EXTENSIOlSr OF THE PLATEAU CULTURE 
In the north, the Plateau culture merges with that of the 
great Mackenzie basin and is represented by the Northern 
Athapascan tribes like the Carrier, Chilcotin, Sekani, Dogrib, 
and, turning westward into the Yukon valley, the Kutchin 
and Tanana. Southward, the Plateau culture shades into the 
Great Basin with its Shoshonean tribes, who, like the eastern 
Plateau people, have taken on many Plains traits. The "Snake” 
Indians were Shoshoneans who were feared by the early trav- 
elers in this region as well as by their more peaceful neigh- 
bors. The Great Basin includes many diverse groups ranging 
from these Plains-like ones in the northeast to the seed-gather- 
ing tribes on the eastern slopes of the Sierra Nevadas. Like 
the Plateau, the area is bound together to a great extent by 
the fact that many of these tribes lack some of the spectacu- 
lar customs of their neighbors- 

In the southern part of the Great Basin are the warlike 
Ute, who worried the quiet farmers of the Southwest just 
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as the Snake preyed on their neighbors. In this region the 
political organization so well established in the East and still 
holding strong in the Middle West disappears and the defi- 
nition both of the chief and the tribal unit is uncertain. 
People lived in small bands, partly for an economic reason. 
Their territory did not produce enough food for larger 
groups. They moved about because the search for food had 
to be conducted over a large terrain. Their household pos- 
sessions were few and light, baskets being used for almost 
everything, a trait that ties them to the California area. 

THE SOUTHWEST CULTURE AREA 

Bordering on the Great Basin in the south are New Mex- 
ico and Arizona, which comprise the Southwest culture area, 
famous for its Navajo, Apache, and Pueblo tribes. Their art 
and ceremonials are as well known to white Americans inter- 
ested in Indian life as the horse-riding Indian is to the 
habitu& of Western movies. The Gallup ceremonials com- 
bine many of the famous dances of the Southwest, even 
though not done there in their aboriginal settings. This area 
has a long history, which the archeologists have traced back 
through many centuries before the Spanish invaders came 
from Mexico. 

In myth these people trace their wanderings from the 
place where they emerged from a hole in the earth’s surface, 
after Hving far underground in very unpleasant surround- 
ings. In their journey southward they looked for the center 
of the world, where they wanted to build their pueblos. The 
journey took many generations and on the way they learned 
all the arts of life, like planting crops, crafts, and ceremo- 
nials. On part of the journey they were entertained by the 
dancing gods, the Kachinas, but once an unthinking individ- 
ual made fun of their grotesque faces and figures, so the 
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Kachinas told the people that they were offended and would 
no longer stay with them. They retired to the lake o£ the 
gods, but before they left they allowed the people to copy 
their costumes in order that man might imitate them in hiS 
dances. That is the origin of the Kachina dances, w^hich can 
still be seen today; the Pueblo people divide their year into 
two halves, when the gods are with them, and when they are 
away. The change comes at the winter and summer solstice. 
The combination of mythology and archeology gives the 
Southwest a feeling of antiquity not encountered elsewhere 
in Indian culture in the United States. 

For some time in the past the peoples of the Southwest 
area have been divided according to mode of life into three 
groups: the Pueblos, the camp-dwellers, and the village peo- 
ple along the Colorado River. 

The Ptiehlos 

Among the well known Pueblo tribes are the Zuni, Hopi, 
Acoma, Taos, Laguna, Santo Domingo, Santa Clara, and the 
dwellers in many other small pueblos along the Upper Rio 
Grande. The most stationary of the Southwest groups, they 
have aptly been called by Dr. Ruth Underhill the 'Tenthouse 
Dwellers.”^ They live in great apartment houses built of 
masonry and adobe, each consisting of many rooms and shel- 
tering a number of families. Many pueblos were built on 
high mesas for protection against Navajo and Ute marauders. 
Often a single trail up the mesa was the only one that needed 
to be defended, as at Acoma. 

These Pueblo people were farmers, but strangely enough 
they did not live on their farms. They combined in a peculiar 
way the traits of both farming and town living. Surround- 
ing each pueblo at a distance of up to seven miles lay attached 
farming villages. Here each family had a rude hut where they 
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stayed overnight at those seasons when the crops needed 
special attention. Otherwise they went out early in the morn- 
ing, cultivated their fields, and returned home for breakfast. 
Their crops were similar to those of the Southeast — corn, 
squash, melons, beans. Corn was ground on the metate to 
varying degrees of fineness and used as a basic food in the 
form of bread and corn cakes, as well as a thickenmg for 
rabbit and venison stews. The men contributed to the larder 
through hunting deer and antelope, and communal rabbit 
hunts provided fine meals and picnics for the whole group. 

Along with the metate lor grinding corn, every household 
had a number of cooking pots and water jars. Serving a 
humble purpose in their original setting, they are beautiful 
enough to be placed in both anthropological and art museums. 
The pottery of the Pueblos is one of the outstanding Indian 
crafts in America. It is still being made and it points an un- 
erring finger at the past of its makers. Throughout the area, 
the archeologist dates his finds by the style and character of 
the broken pottery he encounters. Each group developed dis- 
tinctive styles in historical succession. The pots were made 
from clay locally mined and shaped by the coiling method. 
Their remarkable symmetry pays a high tribute to the skill 
of the women who made them. After the pot had dried, it 
was painted and then fired in a crude oven. It takes a re- 
markably short time to make a pot, but every movement has 
to be exact and sure. Free-hand painting of beautiful geo- 
metric or semi-realistic designs was sometimes done by men 
as well as by women. The designs included the terraced 
clouds, lightning, rain, the germinating corn and sprouting 
bean, all symbols of their ceremonial interest in the rain on 
which they were dependent for their crops. In fact, the agri- 
culture of this region is carried on in spite of unfavorable 
climate. The small amount of rainfall is essential to the last 
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drop. I£ this rain should fail, the Pueblos would starve. The 
importance of rain is stressed in their ceremonial life, and 
the gods are closely connected with rain, fertility, and crops. 
Designs symbolizing these concepts appear on the pottery and 
recur frequently in Pueblo art. One interesting pottery dish 
used to contain cornmeal for ceremonial purposes even has a 
S3rmboIic shape. It is square, with sides terraced or step-like 
along the top, representing the clouds, the symbol of rain. 

Tbe Camp-Durellers 

As we turn to the Navajos we come to the second large 
subdivision of the Southwest. The camp-dwellers were 
formerly nomadic htmters and gatherers, but after the Span- 
iard introduced horses, sheep, and cattle, they became herds- 
men. Their material life was much simpler than that of the 
Pueblos, but their ceremonial life was very complex. They 
lived in earth-covered houses, called hogans, planted a little 
corn, but much preferred to raid a pueblo with full storage 
rooms after the harvest. They made a httle very crude pot- 
tery. They borrowed many customs from the Pueblos, in- 
cluding weaving. Before Spanish days, the Pueblo people 
grew cotton for their weaving, which was gradually replaced 
by wool after sheep had become common. The Navajo be- 
came skilled weavers and for several centuries have produced 
the blankets for which they are famous. While Pueblo weav- 
ing is done by men, the work among the Navajos is done by 
women. Amsden, in his book on Navajo weaving, traces the 
history of design and shows the development of the Navajo 
blanket through successive periods of native yarn and com- 
mercial wools, vegetable dyes and aniline dyes. These blan- 
kets were originally worn as part of the costume and were 
also used as bedding. 

Much in Navajo ceremonial was also borrowed from 
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the Pueblos. As was noted in the discussion of Pueblo pot- 
tery, the dominant concept in ceremonial was prayer for 
rain. The Navajo, in borrowing these ceremonies, retained 
much of the form, but their purpose was changed to that of 
curing the sick. Both peoples seemed satisfied with the results 
they achieved. The corn dance of the Zuni honored the corn 
goddess, the snake dance of the Hopi was a direct prayer for 
rain. The use of snakes was not just a spectacular piece of 
bravado, but grew out of the belief that snakes were the 
messengers of the gods. During the dance a prayer for rain is 
breathed onto them and then they are released on the edge of 
the mesa and sent to the gods with it. Interesting to note is 
how the economy and the religion of these people were inter- 
twined, for then one can realize how the destruction of one 
of these features would necessarily affect the other. That, 
of course, is true of the customs of any society. AU culture 
traits are interdependent and to destroy any one trait harms 
the whole structure, just as an injtiry to any part of a living 
organism affects the entire being. 

The great ceremonials of the Navajo were the Mountain 
Chant and the Night Chant, both rituals conducted for the 
curing of the sick. The mythological background and the 
masked figures that appeared in these dances were part of the 
ceremonial complex shared with the Pueblos. 

Living along the northeastern, eastern, and southern bor- 
ders of New Mexico and Arizona were the Apache, with 
bands such as the Jicarilla sharing many culture traits with 
their Plains neighbors like the Kiowa. The Apache in south- 
ern Arizona, on the other hand, were more like the Pima and 
Papago. The Apache were nomadic, lived in lightly built 
brush shelters, and, until herds were introduced, subsisted 
largely by hunting. They made no pottery, but did weave 
strong, durable, and handsome baskets. They, like the Navajo, 
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were representatives of the great Athapascan-speaking lan- 
guage family, which is spread over America from the valley 
of the Yukon to northern Mexico. 

Yilldge-Dwellers along the Colorado 

This leaves in the Southwest culture area only the Indians 
who lived along the Colorado and Gila Rivers in small villages 
or rancheriasy as they were commonly called. Among them 
were the Yuma, Havasupai, Walapai, Maricopa, Yavapai, and 
Mohave, and the Pima and Papago on the Mexican border of 
Arizona. All were agricultural, the intensity of this activity 
depending on their immediate environment. They also gath- 
ered such fruits and seeds as the desert around them yielded, 
and, as with the Havasupai, spent half the year hunting. 
Crafts in this region were not done with the fine technique 
of the Pueblos; the same indifference also applied to their 
social life. In spite of the apparent lack of internal cohesion, 
however, there was a sense of tribal unity that centered 
around two interests — ^the tribal chief and the conduct of 
war. 

The tribal chief of the Yuma, for example, had to have 
visionary power through which he could guide his people and 
promote their welfare. Every act of his depended upon an 
auspicious dream. In battle he had to remain apart, for the 
integrity and strength of the tribe depended on the security 
of his person. In contrast to the peaceful Pueblos, these 
Lower Colorado tribes were engaged in small warfare all the 
time. Food gathering and agriculture took relatively little of 
their time, and they had no elaborate ceremonials; so they 
gained their morale from war. A formalized ritual battle is 
still one of the features of the annual ceremony where the 
dead are mourned and the well-being of the living increased. 
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THE CAEIFORHIA CULTURE AREA 

Nearest neighbors of these Lower Colorado River tribes in 
California were people like the Diegueho and Luiseho who 
resembled them closely- On the coast of California, well 
northward to San Francisco, the Indians lost their native cul- 
ture very early during the Spanish rule. They clustered 
around the missions and even became known by the mission 
name — as, for instance, the "San Gabrieleno” — ^thus losing all 
their tribal identity. Under these conditions modern anthro- 
pologists have been able to learn very little about them. North 
of San Francisco the Indians fared better, tribally speaking, 
and still consist of fair-sized groups that have been carefully 
studied. Their mode of life was typically Californian, hunt- 
ing deer, gathering seeds, wild fruits, and berries- Their 
household utensils were mostly of basketry and in this craft 
they were probably the world’s j&nest workmen. Among them 
the names of the Porno, Miwok, and Washo are outstanding. 
Farther north along the lower Klamath, the Trinity, and the 
Humboldt Rivers, were the Hupa, Karok, and Yurok tribes, 
who shared many of their customs with the Northwest coast 
tribes but like their fellow-Californians had beautiful baskets 
for every use, from hats to salmon plates. 

Even this brief survey shows how the culture area we call 
California is subdivided- In the southern part the relationship 
to the Southwest is pronounced; in the center there is the 
most distinctive culture; to the north, the customs resemble 
those of the tribes of Washington and northward. 

THE NORTHWEST PACIFIC COAST 

Perhaps the least known of the important culture areas of 
America is the Northwest Pacific Coast. While occasional 
Spanish ships visited this coast during the days of Spanish rule 
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in California, this region did not attract much attention from 
the English-speaking world until Captain Cook made his 
report on it after his voyages during and immediately follow- 
ing the American Revolution. In 1792 another Englishman, 
Captain Vancouver, sailed along these coasts and settled the 
dispute over this territory with the Spaniards, traded with 
the Indians, and saw the possibilities of the fur trade. Mean- 
while, much farther north in Alaska, the Russians had secured 
a toe-hold and were exploiting the wealth in furs that that 
territory yielded. This glance at history will show how re- 
cently this part of Indian America became known to the 
white man in comparison with the areas touched by the 
Spanish invasion of the Southwest in the sixteenth century 
and by the settlement of the Atlantic coast in the seventeenth. 
When this vast region was opened up to the whites, they 
came in so fast and exploited the country for their own ends 
so thoroughly that even though little more than a century 
has passed, the Indian cultures of the Northwest have suf- 
fered more disruption than, for instance, the Pueblos with 
their centuries of contact with foreign peoples. 

This area consists of the strip of land west of the Cascade 
Mountains and stretching from the southern border of Ore- 
gon to southeastern Alaska. The international boundary did 
not exist in this culture, and without the link of British 
Columbia the relationship between the Indians of Washington 
and those of Alaska would be difficult to understand. 

Along this broken shore line Indians lived in small villages, 
often closely spaced. Had this situation prevailed in the East- 
ern Woodlands instead of the Northwest there would have 
been some political relationship among these villages; but 
here not only was that lacking, but there was no obvious 
organization within the village itself. In these communities 
each person had a definite social position, which was deter- 
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mined by his wealth and the prestige of his immediate ances^ 
tors. The people were divided into an upper class including 
the wealthy men and their relatives, and a lower class of 
common or poor people. There were also the slaves, unfortu- 
nate captives taken in raids and held as chattels. The status 
of the slave class was fixed; that of the other two was chang- 
ing and uncertain. If a person lost his social prestige through 
failure to return his potlatch gifts or fulfill the obligations 
of his family, he would gradually slip from the upper class 
into the lower group. If a poor man had exceptional luck 
and succeeded in accumulating enough surplus goods to give 
a big potlatch and thus raise his status, his family might 
eventually be counted among the upper class. These changes 
were gradual and furnished good meat for the village gossips. 

Potlatches and slave raids, major aspects of tribal life in 
the Northwest, demand careful examination. 

The potlatch was a large feast provided by a man, with 
the help of his family, to which he would invite all the 
important people from the neighboring villages and tribes. 
After several days of feasting, dancing, and other amuse- 
ments, the climax came when the host gave away to chosen 
guests large amounts of property in the form of canoes, slaves, 
blankets, food, and materials of all kinds. Of course after 
foreign traders reached these Indians, the character of these 
gifts changed greatly. Each person who accepted such a gift 
obligated himself to return another gift to the host, greater 
in value than the one he received. Among some tribes, such 
as the Kwakiutl of northern Vancouver Island, the increase 
in value of the gift returned was generally about one hundred 
per cent. This return had to be made in a reasonable amount 
of time, at least in a few years. Through this gift-giving 
the host gained in respect and standing among the tribes from 
which his guests came, and his family reflected his glory. 



CULTURAL BACKGROUNDS 


43 


Important men gave only a few potlatcJoes in a lifetime, so 
great was the task and expense of preparing for them. Each 
feast put the family higher on the social ladder. From the 
economic angle these feasts were also interesting, for they 
were the basis on which was founded the most capitalistic 
society in Indian America. The potlatch was really a fine 
investment system, with a rate of interest never dreamed of 
in our own culture! ® 

In order to supply all the goods needed for these feasts, 
it was necessary to find more labor than the average family 
could furnish. Since the idea of paying for services had never 
entered into this tribal economy, the method of securing 
workers was to capture slaves. Instead of going to war for 
adventure or raiding for horses, as the Plains Indians did, 
these people took long canoe trips for the purpose of kid- 
napping unwary women and children. Frequently their cap- 
tors used them, or, if they did not want them, they were 
sold or given away at potlatches. These slaves were quite well 
treated; they lived in the large house with their masters and 
worked with them. Sometimes they married into the tribe 
that they served, but it was always remembered if a person 
had slave ancestry. They often belonged to the highest class 
in their own tribes, but that did not help them any, except 
that occasionally, if their people located them, a trade was 
made for them. Even today slave ancestry is not forgotten. 

The ceremonial life of the Northwest was colorful and 
unique in the pageant of American Indian life. They needed 
no dances for rain, but they had great gatherings to watch 
a medicine man cure the sick. They helped with the singing 
and watched with awe his summoning of his spirits. During 
the winter the guardian spirits that each person possessed 
came back to him. In order to appease them, the people gath- 
ered and helped a ”sick” man sing his spirit **out” so that 
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it could go on with its journey over the world and the "'sick’’ 
man could live through another year with renewed vigor. 
These spirit visits conveniently came after the summer season 
of fishing and root gathering, when plenty of food was at 
hand for the inevitable feasting that accompanied all such 
affairs. Farther to the north the Kwakiutl, Haida, and Tsim- 
shian had very elaborate ceremonials through their secret 
societies. By contrast the simple spirit singing of the Puget 
Sound Indians seems rather colorless, but anyone who has 
seen it feels that its sincerity is easily as satisfying as the 
theatrical showmanship of the North. 

This all too brief summary of American Indian life points 
out just a few of the highlights of the varied ways of living 
practised by the original inhabitants of this continent. Many 
lessons can be learned from it. Everywhere the Indian adapted 
himself to the environment in which he lived and developed 
an integrated and harmonious life within the functioning 
social unit. It was, therefore, a serious matter when the white 
man appeared and destroyed any one part of this pattern. 

When through the introduction of new goods, desires were 
created that the old economy could not satisfy, people were 
torn from their old ways of living and families were dis- 
rupted. When white settlers moved into the great plains and 
slaughtered and scattered the buffalo herds, the Indians could 
no longer live their own life. People do not turn easily from 
the free life of a hunter to the settled routine of a farmer. 
Together with the disappearance of the basic economy, the 
very acts that brought social prestige and esteem to a man 
could no longer be carried out. In this depleted and transi- 
tional stage the Indians have been suspended for a century 
or more, the character and degree of the change depending 
on the region under discussion. 
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Many well intentioned programs have been developed to 
help the people adjust themselves to the new conditions, but 
since each region presents a different situation, these national 
plans have not always been well adapted to the need. Today 
many Indian groups have found a place for themselves in 
the white communities where they live. This means usually 
abandoning almost completely their old economy and many 
customs; but it is to be hoped that with a clearer understand- 
ing of the spiritual values of their older forms of Kfe many 
of their concepts can be used as a basis for their present-day 
living. There was much in American Indian culture that was 
fine and on a high plane. A real effort should be made to 
salvage those ideas that are constructive for today’s world 
without seeking to restore what has already been abandoned. 
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chapter III 


INDIAN-WHITE RELATIONS 
by Flora Warren Seymour 


T he early European comer to these shores did 
not for a moment question his right to a foothold 
upon the new continent. Here was a vast region, 
sparsely inhabited by groups of semi-nomadic pagans who 
lived more by the chase than by agriculture, in a state of 
unremitting warfare one with another. Clearly it was more 
than a right; it was a duty to introduce to these peoples 
Christianity and civilization. Discovery, exploration, and set- 
tlement gave the newcomers a three-fold title that no court 
of law would ever question. 

In the European sovereign, however, the legal title to the 
new lands rested. It was the Crown who granted to subjects 
the right to explore or colonize. With the natives remained 
the right of occupancy — a right recognized in court decisions. 
Thus the settler might acquire land by conquest or purchase, 
or possibly by an enforced combination of the two. As the 
Cherokees who by the Sycamore Shoals Treaty of 1775 sold 
Henderson the Kentucky country advised him, "Brother, you 
have bought a fair land, but you will find it hard to hold,” 
so often the land purchased with gold and goods had to be 
defended with blood and sorrow. The red man had no such 
approach to the question of land ownership as had the white 



INDIAN-WHITE RELATIONS 


47 


man. Land was not to him a permanent possession, but a 
region over wliich bis tribe roamed in search of game or in 
warfare. He sold no more than he deemed himself to possess 
— ^the right of his group to hunt there until some stronger 
group drove them out. 

This was the fundamental error at the bottom of the long 
series of purchases and treaties by which the w^hite man sought 
to take peaceful possession. The European of the sixteenth 
or seventeenth century — ^no student of social development — 
read his own feelings into the aboriginal American, and acted 
accordingly. 

In the same way he seemed to recognize in the almost form- 
less groupings of the native the trappings of his own courts. 
It was an Indian '^princess” who gave DeSoto a string of 
pearls. Powhatan, coming down the James in his dugout 
canoe, was an "emperor,^^ and his lively little garmentless 
daughter, turning cartwheels on the sandy beach, was to 
become Mrs. John Rolfe, to be called ''the Lady Rebecca,” 
and to give the great Queen of England an anxious moment 
lest Mrs. Rolfe’s admirers should accord her equal rank. 

Indian "chiefs,” in truth, are much more the creation of 
the white man than of the red.^ Such leadership as Indians 
recognized was for warfare and had no relation to peace. But 
to do business spokesmen became necessary; or at least the 
European thought so. He picked out leaders who should 
receive the guns and powder, the blankets and calico, the 
trinkets and beads and mirrors for which the red man bar- 
tered his wares. These chiefs could distribute the goods among 
the people as they wished. 

One sees the process beginning almost with the coming 
of the first Spanish caravels- Sir William Johnson, super- 
intendent of Indians for the British Crown, described in 
detail his process of choosings chiefs, binding them to his 
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interest.^ A century later. United States employment of his 
methods is plain enough in the choosing of Oshkosh to repre- 
sent the Menominees, or Keokuk among the Sac and Fox, 
Yet to this day there lingers in popular belief the false idea 
of Indians as ruled by chiefs. 

The United States inherited the difficulties of a long colo- 
nial period. As the new nation grew it was to add many more. 
During somewhat more than the first half of our national 
existence, peaceful dealings with the Indian tribes were car- 
ried on by way of treaties, at first under the theory that the 
Indians were separate nations, and later under the power 
granted Congress to 'Tegulate commerce’’ with the Indian 
tribes. 

Even in colonial times the fiction of Indian nations was 
wearing thin. The Iroquois, who had the nearest approach 
to governmental organizations, were quite independent tribes, 
for all their council fires. And ever the dependence of red 
man upon white became more obvious. For while gun and 
powder and ball had transformed his life, the red man could 
not reproduce these for hunt and war. He did not learn to 
make repairs, but must petition for a blacksmith to keep his 
weapons in order. 

Backed up by his ^'British father” at Fort Malden, Tecum- 
seh, in the first decade of the nineteenth century, essayed 
the ambitious task of uniting many dissimilar tribes in war- 
fare. At the close of the war in which he gave his life for 
England, the British peace commissioners suggested that an 
Indian nation be created in the ''Northwest Territory.” The 
American veto of this idea was unhesitating.® If Indians were 
to have a political organization, it would not be supervised 
from across the Atlantic. 
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THE CONCENTRATION POLICY 

The vision o£ an Indian state, however, v’-as strong with 
our forefathers of a century or so ago. Beyond the ^Mississippi, 
there could be established a gathering place for many tribes, 
to govern themselves and eventually develop into a state. This 
plan of concentration dominated United States policy on 
through the middle years of the century, until the idea of 
the Indian as "driven west’’ has become another of our na- 
tional misapprehensions. The removal to the banks of the 
Arkansas River of the Southeastern groups known as the Five 
Civilized Tribes was a lively issue in those days, and the smoke 
and heat generated by that debate tended to gather around 
all Indian matters for many a year. 

During this contest Supreme Court decisions were rendered 
that have influenced Indian relations ever since. Most notable 
was Chief Justice Marshall’s dictum that the Indians were 
not foreign sovereignties, but "domestic dependent nations.” ^ 
This was a new classification in law; domesticity and depend- 
ence are characteristics incompatible with the usual idea of 
nationality. Phrased more simply, this meant that the Indians, 
still taking care of their own affairs within the tribes, were 
legally incapable of handling affairs outside. They could not 
enter into treaty relations with any other country, nor could 
they dispose of their rights of land occupancy to any other 
nation or individuals. 

One would naturally conclude that a group so situated was 
in no position to make a treaty with the United States, the 
inequality between the contracting parties being so marked. 
Yet treaty-making was to go on until the administration of 
President Grant. 

As the years passed, more and more tribes came within the 
borders of the nation. 'SJThen mid-century found the United 
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States fixed in its present continental boundaries, there was 
a wide expanse o£ white-dominated country east of the Mis- 
sissippi and Missouri, a rapidly growing Pacific fringe, and 
between the two a region where many tribes roamed and 
hunted and resented the travel of the westering pioneers 
through the lands they knew. 

This, then, was Americans ultimate frontier — ^not the Pacific 
coast, but the plains, plateau, and mountain regions. Here 
were the last stands of many tribes, who set the fighting 
power in which they gloried against the small groups of 
traveling whites, unable to realize that behind these few 
pressed greater and greater hordes. The century was nearly 
done before the last of the Indian wars was ended. 

But amid the war-making, there was growing up the move- 
ment to bring the Indian into civilization as an individual. 
The treaties, by setting boundaries to roaming and hunting 
grounds, had thus created ‘‘reservations,*’ as the lands re- 
served for Indian occupancy were called. The hope was that 
there should be use as well as occupancy; that the Indian 
would learn to live by the soil, as the white man had done. 
For America was still markedly agricultural. Love of the land 
had been the deep underlying motive of the great migrations 
across this vast continent. Again reading into the red man’s 
mind his own impulses, the white man assumed that the 
Indian, too, clung to the soil and depended upon it. 

THE ALLOTMENT POLICY 

Therefore, so the white man reasoned, if the Indian had 
an individual piece of land, his own allotment, sectired to 
him by law, he would build his life and his Kvelihood about 
it. Having the means of self-support, he would become self- 
supporting. Through all his contact with the white race, the 
Indian had thought of his claim to the land merely as some- 



INDIAN-WHITE RELATIONS 


51 


thing that could be brought forward as a demand for pres- 
ents, annuities, and rations. Yet now it was assumed that he 
would at once take the reasoned attitude of the homesteader. 
With the exception of the village Indians of the Southwest, 
none of the tribes had developed a farm economy. Many of 
the buffalo-hunting groups raised no agricultural products 
whatever. In other sections the women did a little planting of 
corn and beans and the like. But only in those few small 
settled groups who had had long contact with the Spanish 
settlers did the men do any tilling of the soil. 

Early trials of allotment showed that it is easier to change 
a legal status than a mental outlook. There were instances 
where individual titles were granted, as in the case of the 
Indians of Michigan, whose long admixture of white blood 
and long contact with white life should have given them 
some insight into the value of land. Yet when these part- 
Indians received title to individual farms, it was all but uni- 
versally the case that they sold at the first offer. 

Those who advocated allotment — ^and among them were 
many of the most devoted friends the red men ever had — 
now added to the demand for land in severalty the proviso 
that for a number of years the land should be held in trust 
by the government, its sale forbidden. At the end of this 
period it was to go to the Indian owner without encumbrance, 
a property free from debt and all his own. The intervening 
years were to be a time of training in citizenship and indus- 
try. Eventually the period of trust was set at twenty-five 
years, evidently too long for an educational program. Yet 
with such proviso the General Allotment Act, or Dawes Act, 
was finally passed.® 

This Act provided for the making of allotments as each 
tribe was judged to have reached a suitable degree of civiliza- 
tion. Unfortunately, enthusiasm often outweighed caution. 
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and in the thirty years following the passage of the Act a 
great proportion of the reservations were divided up into 
allotments. If there was land remaining, it was to be sold and 
the proceeds used for the erection of houses and the purchase 
of the materials, machines, and work animals that would set 
a man up as a farmer. This sale of "surplus” land was one 
of the things that in recent years has been represented as a 
systematic despoiling of Indian lands by the rapacious and 
cruel white man. It should be noted that the sales were of 
land over and above what was supposed to be a sufficient 
allotment for each individual; and that the proceeds of the 
sales were by no means lost, but dedicated to Indian use. 
A reservation in which allotments have been made and the 
surplus land offered for sale is an open reservation. There 
are many reservations stdl ‘'closed,** in the sense that the land 
has not yet been given out to individuals, the Navajo reser- 
vation in New Mexico and Arizona being an example. 

While the purpose of allotting lands individually was to 
educate the Indian in self-support, several modifications of 
the original law took place almost immediately. These had 
the result of weakening the good intent of the Act, if not 
absolutely defeating it. Thus it was provided that the allottee 
should, on receiving his trust patent, become a citizen of the 
United States and of the state in which he lived, subject to 
the laws, both civil and criminal, of both jurisdictions- Three 
or four years later an amendment wiped out the portion 
requiring obedience to state laws; ® to this day a great number 
of Indians, with or without allotments, are free from obedi- 
ence to the laws binding upon their fellow-citizens, and are 
even officially advised to disregard certain enactments.^ 
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IKDIAN ACT OF CANADA 

In contrast to this is the "Indian Act” of Canada, which 
provides for the withdrawal of an Indian from his wardship 
status if a board declares him fit to undertake life unsuper- 
vised. If his application for "enfranchisement” is approved, 
his lands, previously assigned to his use by the tribe, are given 
to him in fee simple. He pays the tribe for its interest in 
these lands; and at the same time receives his proportionate 
share of tribal moneys. Two years later his enfranchisement 
is deemed complete. His property becomes subject to taxation 
and he is assured of "all the legal powers, rights, and privi- 
leges of His Majesty’s other subjects.” ® Thereafter, he is no 
longer an Indian within the meaning of the Act. 

In contrast to this clean break with old relations and as- 
sumption of a new status, allotment in the United States left 
the relationship much less clearly defined; and subsequent 
modifications of the Act had still greater effect in retarding 
Indian development. 

ADVENT OF THE LEASING SYSTEM 

Thus, the idea of the allotment as a farm involved family 
ownership. The expectation was that a family should reside 
upon a farm, make their living therefrom, and hand it down 
to a son for the use of the next generation. "With this idea in 
mind one or two reservations, as with the Oneida in Wis- 
consin, were divided on the basis of a certain number of acres 
for the head of a family, and a smaller number for young 
people who would presumably be founding families of their 
own. But before long it became apparent that the alleged 
looseness of marital ties, and in particular the polygamous 
relations common within a number of tribes, made it quite 
imcertain that allotment to a man made any provision for his 
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wife or wives. Besides, a great argument was raised that every- 
one should receive an allotment. The use of the land was 
forgotten; ownership loomed up as the only desideratum. 
Accordingly, the rule was adopted to give everyone equal 
acreage. Old people and infants, hale men and invalids, even 
people who died in the course of the roll-making, were as- 
signed equal shares. 

This rule meant that an Indian family, instead of owning 
one farm, held title to a varying number of farms, most of 
which they could not possibly use. The practical answer to 
this problem unfortunately involved the creation of another 
of those evils that have been brought upon the red man with 
all good intentions for his welfare. Where the land was worth 
using, white men stood ready to lease it; and after various 
shifts the law finally settled down to permitting the lease of 
an Indian’s land, whether he himself was or was not able to 
use it. The government handled the business details at no 
expense to the owner. No one can wonder that he too fre- 
quently preferred to become a landlord, rather than to earn 
a livelihood by the sweat of his brow. Even if he had not 
still clung, in many cases, to the primitive scorn of tilling 
the soil, he would be of superhuman fortitude to choose to 
get by the hard way what he might receive without effort. 

So allotment too often simply confirmed the Indian in the 
idea that had been created in the old treaty days. Ownership 
of the land still meant no more than an opportunity to get 
something from others, and not out of the soil itself. Conse- 
quently, when the Indian became legally competent to sell 
his land, it is not surprising that his first impulse was to barter 
it off for an3rthing that took his fancy, whether or not of 
equal value. The educational purpose of allotment had been 
practically forgotten; nothing in his experience had taught 
him the real value of the land. 
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It had been assumed that making the new allottee a citizen 
would make him a taxpayer as well. Instead, it was not long 
before the courts decided that the land must emerge from 
the trust period entirely without encumbrance, even to the 
extent of taxes. 

Again the material estate of the Indian was to benefit at 
the expense of his morale. And in the mind of the pubhc 
there grew up the idea that for some reason based on his 
possible possession of some aboriginal blood, the red man was 
to be forever free from civic obligations. 

IMPLICATIONS OF WARDSHIP 

Both Canadian and United States law had long forbidden 
the sale or gift of liquor to an Indian or within Indian coun- 
try. The Canadian liquor ban did not apply to an enfran- 
chised Indian; while in the United States in the early days of 
allotment the Indian who had attained citizenship was for- 
mally adjudged by the courts to be possessed of the right to 
walk into a saloon and call for fire water. 

For some years this situation existed; then a decision in 
1^16 reversed the decree and prohibition laws were held to 
apply even to an Indian citizen. The theory was thus estab- 
lished that it is possible for an Indian to be at the same time 
citizen and ward. An Indian might be a voter in the state 
and at the same time exempt from obedience to its laws. He 
was to have the restrictions as well as the privileges of ward- 
ship despite his status as a citizen. 

But before this second decision, the Congress of the United 
States had taken other action in amendment of the General 
Allotment Act. By a measure passed in 190^, known as the 
Burke Act, it was provided that in allotments made there- 
after, citizenship should be reserved until the trust period 
was over and the final title, or patent in fee, was issued. 
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Already, however, a substantial proportion of the red men 
had become citizens. Under this Act or other laws and treaties, 
fully two-thirds of the Indians of the United States were 
citizens before the passage of the Act of 1924 granting citi- 
zenship to all born within our borders. All are now citizens, 
and the co-existent wardship is a matter of so many restric- 
tions and exemptions, so many decisions of varying applica- 
bility, that citizenship is thus hemmed in by a vast cloud of 
uncertainty. Clarification of the situation is urgently needed. 

Among other features of the Burke Act was a provision 
that, if an Indian proved himself competent to handle his 
own affairs, he need not wait until the end of a twenty-five 
year trust period before being given full title to his land. 
Upon the showing of the allottee’s physical and mental ca- 
pacity, the Secretary of the Interior was authorized to issue 
a patent in fee. 

COMPETENCY COMMISSIONS ESTABLISHED 

At first this issuance of complete title went on individually 
and with no great speed. But a new policy, inaugurated when 
Franklin K. Lane was Secretary of the Interior, hastened the 
matter of dismissing land from supervision. Competency 
commissions were appointed to pass upon the qualifications of 
all holders of trust patents. If these allottees were found to 
be of good health and mentality, in the years of vigor and 
activity, English-speaking and educated, it was presumed that 
they should be able to assume full responsibility for their own 
property. Many such were found and patents in fee were 
issued. 

The result was all too often an immediate sale. Health, 
strength, and school training did not necessarily give a man 
or woman economic wisdom, nor incline him or her to the life 
of a farmer. Nor is this failure to use the land and to appre- 
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date its value as a capital asset to be attributed to any par- 
ticularly Indian qualities. One has but to consider a moment 
what might be the eflFect if every man, woman, and child 
in a village were to receive an endowment of a farm. How 
large a proportion would, or could, take to farming? After 
those who were too old or too young, too feeble in mind or 
body, were set aside, would the eligible remnant take up the 
plow or reaper just because of the possession of property? 
How many would there be who would fail to do just what 
the larger proportion of the Indian owners did — sell the land 
and enjoy the proceeds? 

The time of this new policy, be it remembered, was also 
that of World War I, when land was in greater demand for 
wheat growing than at any period in Americans history. For 
the next few years land prices were to reach an all-time high. 
The temptation to sell was irresistible to many. 

Later on these sales of land were also to figure as "losses,” 
stigmatized by some as further instances of white greed. 
Nevertheless, it is probable that a dispassionate study would 
show that a great proportion of the lands sold could be pur- 
chased now for a much smaller sum than the Indians received 
back in the expansive twenties. 

With the coming of a new administration this policy was 
abandoned, and as the twenties went on it was usually the 
case that when a tribe neared the end of the twenty-five year 
trust period, an executive order would be sought and ob- 
tained, extending the life of the trust for ten or fifteen years, 
or even another quarter-century. The educational purpose 
was now quite forgotten, since after a half-century of super- 
vision as an Incompetent there could be no expectation of 
development into competency. 

Indians soon learned to think of this issuance of patents in 
fee as an injustice and an injury. An outcry against "forced 
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patents’’ was raised and may still be beard from time to time. 
The term is applied commonly, now, to any receipt of author- 
ity to sell. Yet an analysis of the actual situation in any case 
may prove that full title to the land was by no means forced 
upon its owner. 

THE CASE OF THE PAWNEES 

A study made in the early thirties of the Pawnee allotment 
roll offers some revealing facts. This tribe, situated in north- 
central Oklahoma, received trust allotments in 1893, so that 
the expiration of the twenty-five year trust period coincided 
with the high land value period just follov/ing the First World 
War. Nevertheless, the trust was extended on many of the 
tracts of land that had been allotted. On the other hand, a 
considerable number of allottees received their fee patents 
and sold their lands for prices that seemed almost fabulous 
when the study was made, in a time of depression. In some 
cases the prevailing high land prices were augmented by the 
hope of oil discoveries. 

Fifty allotments were chosen for an intensive study. The 
talk of ''forced patents” was prevalent here, and attention 
was especially given to that point. The issuance of fee patents 
had indeed been general. The competency commission had 
listened to the requests of a great number of Indians, and 
had granted them. The interesting point was that in nearly 
every instance there was a justification that would seem rea- 
sonable to anyone. The allottee was old and needed the 
money. (It must be remembered that a large proportion 
would come in the upper age brackets, twenty-five years 
after allotment.) This one needed an operation; and at that 
time the government had not developed the free surgical serv- 
ice now available to Indians. That one was employed else- 
where, could not use the land, but could use the money to 
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better bis condition where he resided. So the stories ran. All 
the reasons seemed plausible and convincing. 

In the cases studied only two instances were found of any- 
thing that could be termed a "forced” patent* These cases 
involved one young man and one young woman, both well 
educated, able-bodied, in the prime of life, only partly of 
Indian blood, both holding positions in government service. 
Their patents in fee were issued without application, on the 
theory that they had been prepared for the responsibility of 
fuU land ownership and were capable of undertaking it. If 
such young people as these disposed of their land and later 
regretted their action, they were in no sense forced to do so. 
Should such transactions be charged in the public conscious- 
ness as land losses due to white rapacity or betrayal of trust? 

The lesson behind all this, obvious to the student, was 
entirely missed by the casual observer. It was plain that 
Indians in general did not have the view of the ownership 
and use of land that the white man assumed to be a common 
human characteristic. It was also evident that the Indians 
would not become one hundred per cent tillers of the soil, 
however much they possessed and under whatever title they 
possessed it. Yet the public, so far as it knew or cared any- 
thing about Indian matters, persisted in the impression, aug- 
mented by wide publicity from time to time, that the sole 
cause of difficulty was the defrauding of the Indian of his 
land, and that restoring land to him was the only way of 
expiating a crime as well as insuring his wealth and happiness. 

ASSUMPTIONS OF THE NEW POLICY 

A similar assumption underlay the legislative proposals of 
r$34, sponsored as a ^'self-government” bill. This bill of 
forty-eight pages prescribed a return to tribal life and to the 
status of incompetency from which the Indian had been try- 
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ing to emerge. Under the provisions of this bill no Indian 
was ever to receive full title to his acreage. Indeed, the orig- 
inal proposal was to take the land from those who had 
received title in trust, and put it again into tribal and gov- 
ernmental ownership. This proposal was a complete violation 
of Constitutional principles. Indeed, it struck at the very 
foundation of English law. It assumed a power over land 
titles such as no British sovereign had ever claimed. Yet when 
this provision was deleted from the bill, the omission was 
less because of its patent illegality than because the Indians 
had made it plain that they would not relinquish their land. 
The framers of this legislation had thought of the red man 
as devoted to a communal ideal of all for one and one for all. 
They learned with surprise that while the Indian lacked 
European ideas of land ownership, he was quite as whole- 
heartedly individual^tic as any product of civilization. 

Much public protest arose over this bdl, the greater share 
from the Indians themselves. In its final form, one-fourth 
the original size, many of the dubious provisions were 
omitted.® Enough remained, however, to mark a serious 
change in Indian policy. The Indian Office now declares it 
deals with the tribes rather than with the Indian as an 
individual. 

The sale of Indian lands has been banned. The issuance of 
allotments is forbidden. Much land has been purchased by 
the government to be added to Indian reservations. The possi- 
bility of such "enfranchisement” as Canadian law permits is 
not considered. 

For dealing with Indians tribally an elaborate machinery 
has been instituted. First it was provided that the tribes 
should vote separately on the matter of accepting the new 
law. Some have adopted the plan; others have rejected it de- 
spite a vast amount of persuasion and inducement in the 
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o£ various subsidies. The next step was to be the forma- 
tion of a constitution. Finally, it was expected that the tribe 
would proceed to the organization of a corporation, with a 
charter and the right to borrow money from the government 
and enter into business, which would thus be termed a 
"cooperative.” Needless to say, every step of this procedure 
was to be taken by and with the consent and advice of the 
Secretary of the Interior. 

This procedure, which has in some cases been followed 
through the various contemplated steps, has for the most 
part resulted in a cooperation no more actual than that of a 
stockholder who receives a dividend from a share of Standard 
Oil stock that has been given him. Technically he may be 
said to be helping to manage the affairs of the company, but 
his actual cooperation in anything except a share of the profits 
is rather remote. 

REVIVAL OF TRIBALISM 

By this intricate legalistic web the Indian is understood to 
be returning to the tribal autonomy that his fathers were 
presumed to enjoy. The legislation, after being called the 
Self-Government Act, was later known as the Organization 
Act. More recently this has been changed to the Re-organiza- 
tion Act, to emphasize the idea that it is a restoration of the 
tribal government that Indians once enjoyed. To anyone even 
slightly acquainted with their history, comparison of the 
present complicated entanglement with their free, almost 
governmentless existence is farcical indeed. 

The logic of present events, likewise, is all in opposition 
to continued segregation. The blood mixture that began in 
the days of Columbus has gone on progressively, until it 
would be impossible to prove that there is any so-called 
Indian within our country whose tribe and family group 
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have not received at some period a non-Indian strain. The 
regulations concerning Indians more and more apply to people 
of small degree of Indian blood, whose continuing adaptation 
to white ways is a matter of generations if not of centuries. 
It is unnatural to require them to remain primitive in the 
face of such undeniable development. 

The Canadian Indian Act provides that an Indian who 
absents himself for five years from its jurisdiction without 
consent of the Superintendent General ceases to be an Indian 
within the meaning of the Act. An Indian woman marrying 
a white man loses her Indian status, receiving her share of 
tribal funds on her dismissal. It is also provided that the band 
exclude illegitimate children from its rolls and benefits. Thus 
in various ways the northern Dominion provides legally for 
the continual seepage into the white race. It is much more 
realistic than United States law, which ignores the constant 
increase of white blood. 

A PRESENT-DAY ANOMALY 

Legally, the present situation of the American Indian is 
strangely anomalous. He is a citizen of the United States, and 
at the same time is in that position "analogous to wardship*’ 
of which Chief Justice Marshall spoke a century ago. While 
Marshall referred to the tribe rather than the individual, the 
business of government oversight has been carried on for 
both individuals and groups until it is the assumption of 
white and red men alike that the mere possession of a small 
portion of Indian blood in his veins entitles a citizen to any 
number of more or less vaguely defined restrictions and ex- 
emptions. 

Thus, while he moves among white men, he is subject to 
the laws that govern them. But on restricted land, that is, 
land still held in trust by the government, he is not subject 
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to the laws of the state. For a murder committed on the 
reservation he is answerable to a Federal court; for one com- 
mitted in the near-by town, he may be taken in hand by the 
local authorities. And of course there can be a nice case of 
jurisdiction brought up to complicate the inquiry into the 
crime itself. 

In lesser matters, domestic relations and the like, he is, 
on the reservation, independent of state law. In 1934, as 
previously noted, the Hopis were officially advised that noth- 
ing required them to obey the Arizona statute as to marriage 
and divorce. Following their own rather casual and informal 
procedure in such matters, a number of the young men of 
the Hopi tribe in the armed forces are now jEinding it dif- 
ficult to give any substantial evidence of a marriage relation 
stable enough to justify claims for their families. 

At the same time, though frequently exempt from obedi- 
ence to state laws, many Indians are voters and help to choose 
the lawmakers of the state. In Arizona and New Mexico 
certain groups of Indians are excluded from suffrage on the 
ground of their wardship relation to the Federal government 
and their exemption from taxpaying; but in most of the 
states Indians enjoy suffrage imder the same conditions as 
other citizens. Thus, in the Dakotas an Indian might vote for 
members of the state legislature, might indeed even himself 
be elected to that lawmaking body, and yet, on returning to 
his home on the reservation, be without responsibility to obey 
the law that he himself had helped to make. 

In the United States, compulsory elementary school attend- 
ance is enforced against all peoples except the Indians, who 
alone have special government schools provided for them. 
It may be added that some states, such as South Dakota, have 
compulsory school laws for Indians as weE as other citizens. 
By Canadian law the Indian band enforces school attendance 
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between the ages of seven and fifteen, or until the elementary- 
grades are completed. Indian parents not complying with the 
law may suffer fine or imprisonment for their failure. 

While lands held in trust are untaxable, other property 
owned by Indians of the United States may be subject to 
taxation. Here again is a twilight zone in which the Indian^s 
status varies in a manner to confuse citizens much more 
experienced than he in legalities. 

WHO IS AN INDIAN? 

And indeed the very question as to who is or is not an 
Indian is a matter of great perplexity. There are owners of 
trust allotments who do not possess even a trace of Indian 
blood, descendants of white captives or freed slaves. There 
are others whose claimed percentage of Indian blood is so 
little that the connection with a tribe is all but non-existent. 
Allottees who must go back six to ten generations to find 
a completely Indian ancestor certainly have a very slight 
claim upon the racial name. The idea that so distant a con- 
nection should exempt them from obedience to the law, for 
example, is preposterous. Yet so completely is the whole mat- 
ter of Indianism beclouded, both historically and legally, that 
the attempt to make a definition is beset with many difficul- 
ties. It is obvious, however, that some boundary should be 
set, beyond which the claim to special treatment should be 
ruled out. 

Of recent years the use of the term wardship has been 
somewhat discouraged officially. It has come to mean both 
so much and so little that the phrase does not recommend 
itself to careful usage. But the fact of Indian dependence 
upon Federal supervision is ever more and more emphasized. 
The whole effect of recent legislation is to draw the net more 
tightly about those known as Indians, to segregate them more 
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and more from their white brothers on the other side of an 
almost imaginary dividing line. 

That this segregation works hardships as well as good is 
increasingly obvious. If there is any benefit to the Indian in 
not being bound by the state laws, it is outweighed b}’’ the 
attitude this exemption creates both in himself and in his 
white fellow-citizens, who cannot fail to think of him as a 
person below the level of law observance. If he is relieved 
of the payment of taxes on his land, he pays intangibly for 
the relief in the lowered esteem of citizens who do their part 
in maintaining local government. And both in the min ds of 
his neighbors, who resent his freedom from obligations, and 
in the hearts of those who sentimentally implore for him 
greater benefits, he becomes stigmatized as the perpetual 
recipient of public funds for which no return is to be given. 

It is a stigma from which many of the race wish to be 
relieved. The Navajos, for example, are accounted among the 
more primitive of the tribes. Yet they understand well the 
nature of the prejudice created by government subsidy. In 
planning the purchase of extra lands with tribal funds, they 
have petitioned that they may hold these lands subject to 
the taxation of the state.^® Their equality with other citizens 
is more valuable to them than the saving that nonpayment 
of taxes would bring. 

It has been possible to touch upon only the highlights in 
the vast picture of the red man’s legal situation. So far as 
blood content is concerned, Indian assimilation is proceeding 
constantly, rapidly, inescapably. Moreover, adaptation to 
American life is going on with equal speed, despite efforts to 
hold back the advance in order that aspiring antiquarians may 
be occupied or curiosity-seeking tourists may be titillated. To 
attempt the restoration of Indian culture is the most futile of 
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endeavors, since culture in its very nature involves change. 
Any culture that can be arrested and fixed in its mold is dead 
and no longer the possession of living human beings. 

Yet this modern Indian, who probably has more white 
ancestors than red, who is perhaps of the third generation 
among his Indian forebears to enjoy educational benefits, 
who is indubitably a citizen and in most instances a voter, 
is still bound like Guili^’er in a tangle of Lilliputian laws and 
regulations. It is not surprising that his movements are often 
hampered and his strength weakened. The day should not 
be far distant when he will stand erect, call his muscles into 
play, and achieve the freedom Americans prize. 
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ADJUSTING TO SOCIAL CHANGE 

^ IlSTDIAISrS OF THE OLD TRAIL ^AGED A HARSH 

Struggle for existence in which the mere act of sur- 
JJL vival often became an hourly triumph over fate is a 
well attested fact. Champlain, the intrepid, early-day explorer 
whose contact with the red men was intimate, phrases it as 
follows: ^'Their existence is miserable as compared with ours, 
but it is satisfactory to them because they have not tasted 
better, and because they believe that there is none more 
desirable. They are content among themselves, having no 
other ambition than to keep alive.’’ ^ 

This is a far cry from those to whom the old Indian life 
appears to have been idyllic and who bemoan the passing of 
the carefree tribalism of the pre-Columbian era when game 
was plentiful, wild fruits, roots, and herbs abounded, and 
social as well as economic security lay within reach of all- 
However, the painstaking work of eminent research students 
of the past reveals no such Golden Age. In fact, they aver 
that whatever Golden Age the Indians may have enjoyed 
was the era of trading with the whites. That was the "period 
of great economic prosperity for the Indian.” “ That the fur 
trade increased the larder of the Indian as well as that of 
the trader, few will question- Oliver Faribault, a noted fur 
trader, used to say that he counted it a loss of five hundred 
dollars for every Indian who learned to read and write. 
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But in the face of white expansion the Indian could not 
rely for his subsistence on the chase. It was only a question 
of time before the buffalo was wiped out and the Plains 
Indian called upon to make new adjustments. His nomadism 
came to an abrupt end; nor could he forever rely upon 
rations. He must at least be exposed to some of the rural 
experiences of him who "tills a lonely field to reap its scanty 
corn.” In short, the one-time warrior and hunter was called 
upon to learn the dignity of labor, that "the first farmer was 
the first man, and that all historic nobility rests on possession 
and use of land.” 

CHANGE TO A LAND ECONOMY 

Needless to say, this transition was not an easy one. It was 
considered beneath the dignity of the hunter and warrior to 
engage in manual labor. Planting, cultivation of the field, and 
even harvesting were tasks generally assumed by women, 
though by no means a universal procedure. Then, too, among 
certain tribes the earth was thought of as their mother and 
there was a marked aversion toward using hoe or spade in 
injuring her surface. Had not Mother Earth been gracious 
in supplying wild fruit and nuts without cultivation? More- 
over, in the Pacific Northwest a cult known as "Dreamers” 
held it a sacrilege to mar the landscape by plowshare or 
pruning-hook. Some believed that certain epidemics were 
due to the white man’s cultivation of the soil. 

There were some striking exceptions to this general rule. 
The village dwellers of the Southwest, especially the Pueblos, 
Zuhis, Hopis, and Pimas, were already agriculturalists. They 
were, for the most part, peaceful, stay-at-home people, who 
for unknown generations had fought nature on their semi- 
arid deserts. Some of them practised irrigation long before 
the advent of the white man. 
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In the Southwest, too, are the Xa^^ajos, now the largest of 
all the tribes, living on a reservation the size of several New 
England states. Once feared as raiders, they are known in 
our day as the most successful land group operators among 
Indians, wresting a living from the soil where few white men 
would attempt it. This does not mean that they are "dirt 
farmers” as that term is usually understood. They do, how- 
ever, plant corn, melons, and other field crops wherever 
nature has permitted enough water to gather in their desert 
land. But their main dependence has been, and still is, sheep 
and goats. Navajo women have excelled in rug weaving and 
some of the men have become proficient in silversmithing 
and kindred crafts. 

Only a few years ago these same people, whom Kit Carson 
once called ""The hardy, industrious Navajo,” were suddenly 
subjected to a radical sheep and goat reduction program,, 
having as its aim the control of soil erosion. This effort was 
coupled with the introduction of a wage economy program. 
Both of these left the Navajos confused and uncertain. Back 
of these attempts lay a lack of knowledge of the Navajos and 
of sympathetic understanding of the human issues involved 
in carrying out experiments in soil erosion control. Almost 
overnight, Navajo land was called upon to bridge the gap 
between a nomadic shepherd economy and a modern wage 
economy. Under the old manner of life the women own the 
sheep, weave the blankets, trade and barter; and usually they 
make both ends meet. The new situation meant that the men 
were employed on various relief projects at sixty dollars a 
month and that they thus became very wage-conscious. At 
once they were exposed to influences demanding a standard 
of living far removed from that symbolized by the hogan 
fare of mutton and black coffee. 

It is not our purpose to discuss here the various attempts 
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to fit the Indian into a land economy. Suj05ce it to say that 
his career as an agriculturalist has been a checkered one. 
Whether agriculture is his most important means of sub- 
sistence is a moot question. To assume that all Indians must 
farm is folly; the assumption that no Indian makes a good 
farmer is equally wrong. The fact remains that while Indian 
land holdings are limited,^ the amount of land still held is 
sufficient to afford each Indian approximately one hundred 
and sixty acres per capita.^ Of course, much of this might be 
classed by land appraisers as arid, swampy, mountainous, and 
otherwise unproductive. The latter is especially true in Cali- 
fornia, where Indians were assigned scattered public domain 
allotments, generally worthless, or other equally meager hold- 
ings where they rarely had enough land to earn individual 
livings. A similar situation obtains among certain Nevada 
groups. However, the total area still in Indian ownership 
causes one to wonder whether the thesis that has been so 
widely publicized of recent years, that "the Indian’s master 
problem is land,” ® can really be taken seriously. 

Land itself is only potential wealth. The use made of the 
land is what counts in the final analysis. If land and the 
possession of the fruits of the land, such as natural resources, 
including oil, minerals, and timber, would bring "racial sal- 
vation,” then certainly such tribes as the Osages, Klamath's, 
Menominees, and Quapaws should be the happiest, most con- 
tented and "racially saved” people on earth. Unfortunately, 
this condition does not obtain. 

TRANSITION IN CANADA 

In Canada the basic Indian pursuits of hunting and fishing 
have been powerfully influenced not only by early European 
contacts, but more especially by the fur trade of the Hudson’s 
Bay Company. Trade relations continued virtually uninter- 
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rupted for centuries, and this relationship ceased only when 
the right to the land passed to the Canadian government and 
the lords of the plains became the wards of the government. 
Even today in the wilder regions life is still on a primitive 
scale and hunting the principal means of livelihood. Looking 
at a map of these vast spaces it is difficult to realize that the 
supply of game is diminishing. In fact, in some provinces, 
notably Quebec, several reserves of territory have been set 
aside in recent years for the benefit of those tribes dwelling 
in the forest region and designated as ^'Indian Hunting 
Ground.” 

However, the agency that has broken the isolation of the 
Indians in the prairie provinces has been the Canadian Pacific 
Railway, '^ith the coming of settlers to make homes where 
once the buffalo roamed, the red man, placed on reserves on 
the basis of six hundred and forty acres to each family of five, 
or one hundred and twenty-eight acres for each individual, 
soon found himself directed toward such agricultural pur- 
suits as stock raising and diversified farming. 

PROGRESS m AGRICULTURE 

What progress has been made in stimulating the Indian 
to take up agricultural pursuits? Twenty years ago the U. S. 
Indian Bureau pointed with pride to 50,000 Indians who were 
cultivating a million acres or more, while 44,000 were en- 
gaged in the stock-raising industry; 27,000 were listed as 
following other pursuits, including, for instance, such handi- 
crafts as blanket and basket weaving, bead-work, pottery, 
and similar occupations.® Since then drought and depression 
have left their toll of victims among Indians as well as whites. 
Great numbers were thrown upon relief, either direct relief 
or so-called ''made work*’ projects, such as road building, 
timber restoration and conservation, and similar projects. In 
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many respects this marked a period of poverty and low in- 
comes perhaps unparalleled in recorded Indian history. 

A turn for the better has come in very recent years, but 
whether this is due to more normal climatic conditions and 
better prices, or whether the relatively large sums released 
as "credit loans’’ by the Indian Office are a factor, may be 
open to question." While comparable figures covering two 
decades are not available, it may be of interest to note that 
in 1923 Indian farmers numbered 40,962, and they were cul- 
tivating 890,700 acres of land. The value of all cattle owned 
by Indians at that time was estimated at $35,000,000.® In 
1940 the number of Indians owning beef cattle is reported 
as 16,624. Livestock owned by Indians is distributed as fol- 
lows: beef cattle, 262,551; dairy cattle, 39,375; sheep and 
goats, 802,603; swine, 43,496; poultry, 645,929; horses and 
mules, 133,067. The value of all livestock owned totals 
$18,849,279, while the amount received from the sale of all 
livestock and products totals $5,859,299. When it comes to 
the actual cultivation of the soil, the record is not encourag- 
ing, for we learn that the acreage of field crops harvested 
was 595,440, vrhile the production of forage crops was 279,- 
626 tons, that of cereal crops, 2,970,957 bushels, potatoes, 
192,747 bushels.® 

The foregoing recital would seem to indicate that stock 
raising offers a greater appeal to the Indian than the more 
prosaic tasks incidental to tilling the soil. He makes a good 
cowboy, for he is fond of horses; the annual round-ups and 
rodeos seldom lack for Indian support and participation. 
Perhaps the most promising features of latter-day reservation 
activities, where grazing lands abound, are the cattlemen’s 
associations, managed to a certain extent by the Indians them- 
selves. 

The Blood Reserve near Cardston, Alberta, approximately 



73 


ADJUSTING TO SOCIAL CHANGE 

thirty by sixty miles in extent and said to be the largest in 
the Dominion, exhibits a fair example of progress in agricul- 
ture and stock raising on the part of buffalo-hunting Indians 
of a generation or two ago. Here one may meet progressive 
farmers with well tended cattle herds, with milch cows as well 
as a limited supply of hogs and poultry. Of course, the pres- 
ence of horses, mostly range animals, often eating more than 
they are worth, is a carry-over from the past, when wealth 
consisted largely in the number of horses owned. The use of 
modern combines indicates that wheat and small grains are 
the main dependence in this and other typical prairie reserves. 

MODERN TRENDS 

But what about those who do not take readily to rural 
life, whether it be plowing the field or riding the range? For 
obviously one cannot expect all Indians to become farmers 
and stockmen. Not long ago in one of the larger vocational 
government schools, which specializes in agriculture, 428 
boys were asked to give their choice of industrial training. 
Of these, 282 elected such courses as auto mechanics, welding, 
and sheet-metal work, although agriculture courses were re- 
quired the first year. In this, of course, they do not vary 
greatly from average American youth of the present day. 
Contributing factors are the static conditions inherent in 
reservation life, the delayed pay-check, loneliness after group 
living in the boarding schools, and the pauperization that 
has too often characterized these "government almshouses,” 
as someone has characterized the reservations. To them the 
more aggressive Indian youth are reluctant to return. 

With the general spread of education and increasing con- 
tacts with feUow-citizens of other groups, the lure of the out- 
side world, with the promise of more gainful employment, 
has asserted itself. Today it can be said that the cream of 
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Indian youth tend to establish themselves in organized towns 
and cities. In a recent survey (1941) of the Oneidas of Wis- 
consin, it was found that fully one-half of the 3,394 on the 
annuity roll were Kving away from the reservation. The same 
can be said of the Santee Sioux of Nebraska, as well as of 
other tribal groups. A number of these have positions in the 
Indian Service as teachers, matrons, nurses, mechanics, clerks, 
foremen. 

In 1938, more than 50 per cent of the 8,500 employees in 
the Indian Service were Indians and the percentage is still 
increasing, according to Miss Edna A. Gerken, specialist in 
adult education.^® A rapidly increasing number of young men 
and women are in positions of responsibility, involving skill 
and a knowledge of high standards of work and of profes- 
sional ethics. They are occupying, by and large, positions open 
to any other citizen, regardless of race or creed. Many not 
only are earning a living but at the same time are bringing 
up children, well cared for and well behaved, in homes that 
have frequently more than the necessities of life. 

A survey of Indians in urban life made by the writer 
a few years ago revealed that a certain midwestern urban 
center provided a place where Indians lived independently in 
the ordinary community and where assimilation had been 
going forward for a considerable period; that there were no 
segregated Indian residential districts; that ''Indianism*’ as 
such was not capitalized nor commercialized — ^the gaily be- 
decked headdresses and ceremonial dress were seen only at 
show time; that there were no segregated Indian schools, 
government or private; that many people of Indian blood 
were not “race-conscious,” although they did not hesitate to 
point with pride to their Indian lineage at the annual banquet 
of the Indian club; that every one of the well known welfare 
agencies reported, “We do not have any Indian families 
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among our clients at the present time, or, if we have, we do 
not recognize them as such/* 

To the question. Is it possible for the Indian to become 
adjusted to city life under modern conditions?, the answer 
is virtually the same as the one given to the oft-repeated 
query. Is it possible to civilize an Indian? The Indian can 
become adjusted to urban life even as he is becoming adjusted 
to modern civilization. Of course, those who would 'Tester 
the ancient traditions’* may not welcome this viewpoint. It is 
possible to put too much emphasis on the fancied injustice 
of requiring the Indian to conform to changing conditions. 
This is far from saying, however, that every Indian should 
be urged to leave his rural community and exchange a pre- 
carious livelihood for what might easily prove to be a still 
more uncertain one in the city. 

Indians in ever growing numbers, whether in rural or 
urban surroundings, increasingly realize that the road to eco- 
nomic success lies in work and thrift; there is the recognition, 
too, that even if Uncle Sam in a generous mood might hand 
out largess on a silver platter, more than satisfying "claims” 
to past hunting grounds, such benefactions would be impov- 
erishing, not only to the Indian but to his children’s children, 
for they do not lead to independence and self-respect. 

HEALTH AND PHYSICAL WELL-BEING 

Romance has pictured the Indian of the old trail as pos- 
sessed of a bronzed body, inured to heat and cold, hunger 
and privation, of marked athletic propensities, his whole being 
vibrating with health and physical vitality, A story is told 
of a Yankee, traveling abroad, who on being shown a statue 
of Apollo exclaimed, "WeU, I’ll be jiggered if it ain’t a 
Mohawk.” Whether the North American Indians were in 
reality such perfect physical specimens, among whom the 
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ravages of illness were practically unknown prior to the com- 
ing of the white man, is seriously open to question. Com- 
menting on this. Dr. J. G. Townsend, former director of 
health in the United States Indian Service, says: “Certainly 
it is true that the diseases commonly affecting the white man 
had a fruitful habitat in the body of the American Indian 
w^hen he met for the first time another race harboring these 
diseases.''^ 

Between 178 r and 1840 smallpox made its rounds no less 
than three times in certain areas, ravaging entire tribes. It 
was more deadly in its effects than the Spanish influenza of 
World War 1 . Before immunization measures had developed, 
such epidemic diseases as measles took a heavy toll. Then, too, 
when Indians were first concentrated in restricted areas with 
meager sanitary facilities, there was a rapid rise in such dis- 
eases as colds, diphtheria, pneumonia, tuberculosis, and tra- 
choma. At present, tuberculosis is stfll the great killer, while 
trachoma is all too prevalent despite remarkable results re- 
cently attained through the use of sulfa drugs. 

In the early days, medical care was largely limited to what 
a few missionary doctors and army surgeons were able to 
do. As a matter of fact, many tribes beKeved most sicknesses 
were caused by the activity of evil spirits, spirits that might 
lie in ambush, beside a shrub, tree, brook, or swamp, ready 
to wreak vengeance on the unsuspecting. Consequently, it 
became the duty of the medicine priest to lure away these 
spirits. 

It is a far cry from the primitive sings and exorcisms of 
the medicine man to the treatment available for Indian pa- 
tients today in modern reservation hospitals. Today not only 
Indian school children, but adults as well, receive more ade- 
quate medical care than a large percentage of the surround- 
ing white population. There are to be found in the govern- 
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ment Indian Service 78 general hospitals and la sanatoriums, 
with a total of 4,528 beds and a medical personnel of nearly 
2,000 in the field.^"* Appropriations for these hospitals and 
sanatoriums for the fiscal year ending June 30, 1943, amount 
to 

In Canada, probably the earKest hospital devoted exclu- 
sively to the care of Indians was the Dynevor, opened in 189^ 
on the banks of the Red River near West Selkirk- Originally 
promoted by church agencies, it now receives an annual grant 
from the government, supplemented by private subscriptions. 
In a number of reserves there are now similar hospitals, while 
the Indian Department provides field matrons, district nurses, 
and contract doctors. 

As in the United States, tuberculosis is the most frequent 
cause of death. To combat this, extensions for the accommo- 
dation of tubercular patients have been added to a number 
of hospitals, and in 1921 the Sarcee School in Alberta was 
converted into a tubercular institution, being transferred to 
the Dominion government for that purpose- On the Pacific 
coast medical missions similar to the famous Grenfell Mis- 
sion of Labrador have been established. The steamers of the 
Columbia Coast Mission often are provided with hospital 
wards as well as dispensaries to meet the needs of lonely and 
isolated Indian fishing villages. 

In Alaska, hospital facilities have been provided for the 
Eskimo by church agencies, while the government has been 
largely responsible for medical services to the Indians in the 
southeastern region. Tuberculosis and social diseases are caus- 
ing the native population to diminish in the Territory. 
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PEYOTE AS NARCOTIC AND CULT 

Peyote (sometimes called ''mescal”) is a species o£ cactus 
grown in northern Mexico, the top of which when cut off 
and dried forms so-called "buttons,” which are eaten either 
in their dry, brittle state or made into a tea. The Spanish 
padres called it raiz diabSlica or "devil’s root.” Introduced 
into Oklahoma and other southwestern states in the nineties, 
it has had an alarming growth in the past decade. From the 
southern tribes the habit has gradually spread northward, 
perhaps as far as the Canadian border. The cult that has 
grown up around the use of this narcotic sloughs off as it 
moves away from its ancestral home, many of its pagan forms 
to take on certain ritualistic and Christian appendages, until 
it now poses as a "Christian” religion and its priests assume 
the right to administer the sacraments. Some claim authority 
to celebrate the marriage ceremony- Where Indians are given 
an outlet for emotion in religious forms that satisfy their 
pride in a distinctive Indian religion, peyote is not popular. 
This is strikingly illustrated among those tribes in Washing- 
ton and Oregon who have embraced "Shakerism,” a curious 
combination of Christian principles and superstition — ^not to 
be confused with the historic cult of Shakers in the eastern 
states. 

Dr. Robert E. L. Newberne, former Chief Medical Super- 
visor of the U. S. Indian Service,^^ in commenting on the 
growth of this cult, says: 

The extension of the peyote religion is due to active missionary 
efforts on the part of those who saw in it an opportunity to gain 
personal leadership in promoting the tenets of a cult whose emblem 
of the eucharist is an intoxicant which stimulates and entrances far 
beyond the powers of alcohol and yet permits the retention of con- 
sciousness, thus leaving the mind free to witness, although in help- 
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lessness, a panoramic scene of color visions that transport the sotjI 
mto a paradise where it is lost in wonder, ... or into an inferno 
on the wail of which in fiery characters are written the sins of the 
observer. 

At the time of the publication of Dr. Xewberne’s pamphlet 
the use of peyote as a habit-forming drug was being definitely 
discouraged by the Indian Office. For the decade following, 
the annual appropriation bill carried an item “for the sup- 
pression of intoxicating liquors a 7 td peyote” 

With the present administration came a complete reversal 
of policy. At the Commissioner’s request/^ the words “and 
peyote” were omitted from current appropriation bills, on 
the ground that peyote was a sacramental substance like the 
bread and wine of the communion service, and that to dis- 
criminate against its use would be to oppose one denomination 
of the Christian church.“® 

In more recent years the subject of peyote addiction has 
challenged the attention of specialists in the medical field, 
especially psychiatrists. Dr. Moorman P. Prosser, assistant 
physician at the Central Oklahoma State Hospital at Norman, 
Oklahoma, where he is engaged upon a special study of the 
effects of the use of peyote, spoke on June 7, 1939, before 
the regional conference of the National Fellowship of Indian 
Workers at Bacone College in Oklahoma. In the course of 
his vigorous address, he emphasized the perilous nature of 
peyote as a drug addiction: 

I feel that we are all agreed that the habitual or excessive use of 
any drug is harmful. The degree of harm which is done, however, 
depends not only upon the type of drug which is taken, but also 
upon the type of person who takes it. Not only will a single drug 
affect different persons in var3ring manners and degrees; a single 
drug will also affect the same individual differently upon varying 
occasions. And so it is with peyote. . . . Primarily it appears to 
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affect the mind of its users, but it also impairs the normal func- 
tions of the body. The greatest havoc wreaked by the drug is the 
deterioration of personality, the lowering of moral standards, the 
impairment of social consciousness, and the loss of economic inde- 
pendence observed in the chronic addict. Obviously these changes 
harm not only the peyote user himself, but they have an injurious 
and degrading effect upon the commumty and society as a whole. 

Certainly the addict to peyote, like the addict to alcohol, is 
intoxicated, or poisoned- And who will deny that repeated intoxi- 
cation is harmful to the human body, the human mind, and to 
society? 

Like alcohol, peyote offers its devotees an escape from the realities 
of life, but hidden in its fragrance of fantasy lie the thorns of ill 
health, mental deterioration, and economic failure. Like alcohol, 
peyote offers temporary relief from difficult and oppressive problems. 
Like alcohol, it solves no problem whatsoever, but merely creates 
more difficulties for its addict to face when the effect of the drug 
wears off. Moral, social, and economic standards suffer through its 
use, and it should be labeled “Poison — Danger — Keep Away.*’ 

In full realization of this menace, certain tribes have taken 
specific actions to outlaw this drug, a notable example being 
that of the Navajo Tribal Council, which in June, 1940, 
passed a strong resolution **to prevent the introduction in or 
the use of peyote on the Navajo Reservation.” The Pine 
Ridge Tribal Council (S. D.) passed a similar resolution 
about two years ago, but ratification was withheld by the 
Secretary of the Interior on the ground that "the ordinance 
infringes upon religious liberties which this Department 
would be vigilant to protect.” 

Opposition to the use of peyote is strong not only among 
enlightened and progressive Indians; Christian missionaries 
have also long realized the insidious nature of this drug. Gen- 
erally speaking, they have followed two methods in dealing 
with it: aggressive action toward prohibiting the traffic of 
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peyote through legislative channels, including attempts to 
have it classified under the Harrison Narcotic Act, and 
education. Literature prepared by experts in their fields has 
proved effective in interpreting the dangers of peyote addic- 
tion. At present, efforts are under way to prepare a suitable 
primer for use in mission schools and young peoples^ organi- 
zations. United effort on the part of all Christian agencies in 
dealing with this menace is an ever present challenge and will 
yield results of far-reaching significance.'® 

SOCIAL ADJUSTMENTS 

Home and community life of the Indian has been pro- 
foundly influenced by the past. The primitive home was 
simple as to organization; the wants were few. Everyday 
life was largely determined by the nomadic habits of the 
tribe — ^here today, gone tomorrow. Or a place might become 
bewitched and declared taboo; hence it was high time to 
move on. Moreover, the type of habitation was reflected by 
the Indian^s mode of life and outlook. ‘Tt is a shame to cover 
the top of our wigwam so that the Good Ruler cannot look 
down upon his children in their home life,’’ was a saying not 
uncommon to some tribes. 

Today the housing situation has materially changed. From 
the tepee, wigwam, and wickiup to the log cabin, frame dwell- 
ing, and modern bungalow marks successive steps in hous- 
ing as well as a change in the way of thinking. A veteran 
missionary, son of a pioneer on the great central plains, thus 
chronicles the change: 

The Indian wants a house with a roof that will not leak; a stove, 
so that the smoke of the open hearth will not drive him out of the 
house; springbeds to indulge his weary body, instead of the hard 
ground or dirt floor; a board floor to keep out the dust and damp of 
the ground. . . . The grandmother, when as a girl she returned 
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from school, removed the dishes from under the stove to a soap box 
nailed onto the wail; the mother puts them in a china closet; the 
daughter puts them into a pantry or on the mahogany sideboard. 
Thus we witness the transition from the old to the new. 

Perhaps the most far-reaching factor in social adjustment 
is the influence exerted by the mobile civilization that the 
Indian faces in sharp contrast to the static tribalism of an 
earlier day. The old isolation is gone and with it much of 
the old social order. The Indian, in common with uprooted 
peoples of whatever racial background, suffers from too much 
mobility — ^the mobility due to drought and depression, the 
work in various government relief projects, which necessi- 
tates living in temporary shelters, and now the widespread 
employment in war industries, which has led to the break-up 
of home life. All this has too often encouraged the loosening 
of marital ties. Promiscuity, separations, divorces, and broken 
homes tend to follow. Reports from fifty-four reservations 
indicate that so-called '^Indian custom” marriages, while 
showing a decline in recent years on some reservations, register 
an increase on others- Especially baflBiing to the missionary as 
well as to other social workers is the fact that the Federal 
government, as well as certain state governments, counte- 
nance this practice.-® 

This problem of ''Indian custom^* marriages used as a cloak 
to cover illicit relations is by no means limited by interna- 
tional boundary lines. Government oflScials as well as mission- 
ary workers both in Canada and Alaska complain of the in- 
creasing looseness in morals and of homes broken by marital 
strife. In Alaska there are no adequate marriage laws and 
immorality is reported as flagrant. 

Answering the question, ""Would you favor having the 
Indians of your reservation come under state laws with re- 
spect to marriage and divorce?”,-^ a great majority favor 
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extension of such jurisdiction, although reasons are given 
why a particular group may not yet be ready for this step. 
Here are typical answers. From Tongue River, Montana: 
*'Not at present; state laws do very little for Indians, nor do 
laws of whites fit situations that arise here’’; from a section 
of the Navajo country: “Here it would probably not be wise 
for some time yet. Areas too large. Much educational work 
yet to be done. Inadequate state control would simply result 
in broken laws.” 

The inconsistent position of the Indian citizen, partly un- 
der Federal and partly under state jurisdiction, is recognized. 
A discriminating statement on the subject of the state juris- 
diction is the following: 

I would favor this reservation [Sac and Fox, Iowa] coming under 
state laws with respect to marriage and divorce provided it comes 
about in such a way that it can be enforced. If it is imposed upon 
the Indian country, enforcement will be difficult. . . . The new 
Council is now feeling responsibility for the moral conditions on 
the reservation and desires to have the help of the state laws in the 
marriage situation. We will do well to let them take the initiative 
in approaching the State Legislattire in this matter that their co- 
operation later be safeguarded- 

In this connection the National Fellowship of Indian 
Workers, in 1941, unanimously put itself on record as favor- 
ing state jurisdiction: 

Believing in Christian citizenship for the American Indian, we 
recommend that all cooperating agencies devote their effiorts to have 
enacted into law a statute defining their status. We urge that the 
following text be presented to the Congress of the United States 
for enactment into law: 

'All U. S. citizens of Indian blood residing within the limits of an 
organized community, township, district, county, or other govern- 
ment unit of any state or territory of the United States, shall be 
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subject to all the laws, civil and criminal, of such jurisdictions in 
the same measure as non-Indian citizens, provided that nothing m 
this Act shall afect or impair the trust existing on Indian-owned 
land and tribal property/’ 

THE USE OF ALCOHOL 

History records that to the Dutch colonists falls the un- 
enviable distinction of opening the first rum barrels in the 
Indian country. Rum was soon a prime element in barter, 
the Indian too often exchanging all his goods for fire water. 

The menace of this fire water has by no means lessened 
since the passing of the fur trader. All closely connected 
with present-day Indian life and affairs seem agreed that 
liquor stands as the most urgent problem. Among contribut- 
ing factors are; 

1. Repeal of the Eighteenth Amendment. Although reser- 
vation Indians are presumably subject to prohibition edicts 
formulated from time to time, they are caught up in the 
resurgence of liquor consumption so prevalent among their 
fellow-citizens of white ancestry. *Tf we could just reform 
a few white folk the Indians would get along pretty well,” 
is the way one worker expresses it. 

2. Ease of procurement. "Indians are drinking far more 
than during the days of the Eighteenth Amendment because 
it was somewhat harder to get at that time. They have little 
trouble securing drink today,” is a sentiment reflected by 
many in the field. 

3. Confusion regarding liquor laws. A reservation worker 
of long experience states the case thus: *'The government 
legalizes the curse, then ties the hands of the agents, and 
arrests the Indian for drinking it.” Often a reservation is 
considered a sort of "no man’s land” from the angle of law 
enforcement by state as well as Federal authorities. 



ADJUSTING TO SOCIAL CHANGE 85 

4. The easy-come-easy-go money of those engaged in de- 
fense industries. "It is a major problem every pay day,” is 
the all too frequent comment of field workers; "Vorse when 
addicts have money,” is another. This situation is by no 
means limited to Indians, however. That many social and 
health problems are due to liquor is the well-nigh universal 
testimony. Says a Pima Indian worker: "Liquor is the biggest 
hindrance to our progress. Many broken homes, deaths (acci- 
dental) of our young people, and health problems are due 
to the use of liquor.*^ And another concludes, "If we did not 
have the liquor and peyote curses, our missionary work would 
be an entirely different story.’’ 

High government officials are evidently not unmindful of 
this menace. A former Commissioner of Indian Affairs, ad- 
dressing a group of welfare workers at a Lake Mohonk con- 
ference, said: "If we can save the American Indian from the 
curse of whiskey, we can save him from pretty much all the 
other evils that threaten him.” 

Speaking of problems related to law enforcement, the 
present Commissioner of Indian Affairs stated in his annual 
report for 1938: "Most of the serious crimes conomitted by 
Indians have intoxicating liquor as a contributing cause.” 
The Secretary of the Interior says that this situation "presents 
one of the most baffling problems in connection with the 
guardianship of Indians and one of the greatest problems in 
Indian life.” 

Commenting on the same question, the late Secretary of 
the Indian Rights Association, Matthew K. Sniff en, says: 

It should be noted that the Indian area is very extensive; that the 
Liquor Suppression personnel is far too small to cover the field 
adequately, and that the appropriation granted by Congress for this 
work is wholly inadequate. These facts can be urged by official 
sources as an excuse for not checking the evil. 
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But it should not be overlooked that the departmental regulations 
now in force specify that "supermtendents are primarily responsible 
for the enforcement of the liquor laws, as far as pertains to the 
reservations and the Indians under their jurisdiction.” 

These regulations prohibit the mtroduction of hquor on Indian 
reservations by anyone — ^Indian or white. . . . The final sentence 
of the OflEce regulations states, "OfScers or employees who violate 
these laws or this rule render themselves subject to dismissal from 
the Service and prosecution in the courts.** 

Nor have the Canadian Indians and natives of Alaska been 
spared the ravages of the liquor traffic. It has been said that 
from 1828 to 1858 the Hudson’s Bay Company had refused 
to sell liquor to the Indians and had proved a stabilizing fac- 
tor in their social life. But following the gold rush in the 
early sixties, and again in the late nineties, the flow of fire 
water was free and full, with but slight interruptions. 'While 
the Dominion government has enacted fairly stringent laws 
against the introduction of liquor into the reserves, neverthe- 
less not only native intoxicants are being used but, according 
to responsible officials in church and state, considerable quan- 
tities of ardent spirits are being consumed by present-day 
Indians, especially when oflf the reserves. 

In Alaska the liquor situation is alarming and has been a 
growing menace since repeal. A missionary who has spent 
seven years in that country does not hesitate to state that 
"the Indians of Alaska are dying out due to liquor and dis- 
ease.” Describing conditions where he was formerly stationed 
he says: "The greatest obstacle to Christian work is liquor. 
There are over fifty saloons and liquor stores in our city of a 
little over four thousand people. Almost ten dollars per per- 
son per month is spent here for liquor- The hold this evil 
has on many natives and whites is one that can be broken 
only by the power of God and through Christian teaching.” 
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From time to time a limited number of tribes have inserted 
in their law and order codes certain regulations with respect 
to the liquor traffic, but with indifferent results. This despite 
the fact that the Indian Department employs Indian 
judges, 60 Indian chiefs of police, and 135 Indian police with 
the staff of 25 special and deputy special officers” for pur- 
poses of law enforcement.®® 

With respect to the Federal liquor laws, a number being oi 
many years standing, a publication issued under the auspice* 
of a well known temperance agency contributes the follow- 
ing: *'Many protests have urged modification of the present 
Federal liquor statute on the grounds of discrimination and 
a stigma of inferiority.'"’ Should any such change offer a sub- 
stantial lessening of the curse, then surely all should join in 
bringing about legislation toward that desired end. But is it 
simply a matter of legislation? Have we not always assumed 
in our dealings with the red man that another law or two 
will solve all his difficulties? 

The Christian standard is that human relations are a much 
deeper matter than law; that the kingdom to be conquered, 
the battle to be fought, is in the mind and heart of man. In 
short, human nature must be changed. Said a student of the 
Cheyenne tribe at a summer conference: “Peyote and whiskey 
are the worst habits my people have. Only God can help us 
overcome that. I am going to pray and work to down these 
evils.'*^ Surely, “it is the glory of the Christian religion not tc 
be set apart from life, but to permeate it powerfully.” 

SOCIAL AND RECREATIONAL OUTLETS 

Undoubtedly the peyote cult and the use of liquor, as well 
as the Indian ceremonial dance as usually indulged in, cater to 
those seeking pleasurable means of filling their leisure. For 
the Indians, in common with human kind, enjoy social rela- 
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tionsiaps. The question is not whether they will get together, 
but where and how. 

In the recent study of fifty-four typical reservations al- 
ready referred to, it was found that the economic, social, and 
moral by-products of Indian dances were generally consid- 
ered grave. As summing up some of the effects of these dances, 
ceremonial and otherwise, the following from the Navajo 
field is significant: 

Some of the worshippers of Indian culture speak of the devout- 
ness of the Indian in his ceremonial dance. Too often the wor- 
shipper sees only that the Indian is seeking after God, not realizing 
how far astray he has sought or how far short he has come in 
finding that soul satisf action that comes with the love of a personal 
God and a Saviour of men who has shown to all the world the 
greatness of service to others. And not all the Navajo dances are 
devil chasers or prayers for rain. The squaw dance is said by the 
Navajos themselves to be nothing more than prostitution at public 
auction. I asked a superintendent of a government school how he 
accounted for the fact that the government work program had 
brought about a decrease in the number of girls attending school 
as well as the number of boys when only the boys were employed. 
He laughed and said that the girls went to the squaw dances and 
got most of the boys* money. This tangent only leads back to the 
idea of a high moral standard among the Navajos. The tribe is made 
up of individuals who differ in their tastes, talents, and standards of 
living as widely as do those of the white race. Many of the Navajos 
do have high standards of morality and are sincere in their worship.®^ 

In western Canada and the Pacific Northwest, the social 
evils of the j^otlatch (described in Chapter Two) have long 
been recognized. A Canadian writer expressed the situation 
in the following language: 

'While a potlatch was a gathering together of many tribes in a 
social way, the attendant evils far outweighed any possible good. 
The givers went any length to obtain coveted power; even the honor 
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of wives and daughters was bartered to provide money for the ex- 
penses of the potlatch 3 w^hich left a trail of debt, poverty, and 
suffering. It was debasing morally, retarded education, perpetu- 
ated pagan customs and ideals, and was a hindrance to economic 
progress.^^ 

It is obvious to those cognizant of Indian affairs on both 
sides of the international boundary line that the recreational 
element of the average Indian ceremonial, whether commer- 
cialized or not, offers a compelling appeal. The powwow un- 
der whatever designation or auspices becomes a gathering 
place where youth meets youth, age meets age, acquaintances 
are renewed, talk-fests are indulged in, and Indian character- 
istic hospitality holds sway. What an educational opportunity 
for Christian agencies to demonstrate that proper recreatioHj 
games, dramatization, and creative art answer human needs 
for creative activity and social contacts and have a rightful 
place in building wholesome community life! 
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chapter V 


EDUCATIONAL DEVELOPMENTS 
AND TRENDS 

by John H. Holst 


T he daring explorers of the new world were 
followed closely by devoted missionaries who gave 
their lives in carrying out the divine injunction to 
take the gospel to all mankind. The Indians of North Amer- 
ica offered an inviting field for the spiritual harvest, but the 
pioneer settlers, as they pushed back the wilderness frontiers, 
so often disregarded Christian principles in dealing with the 
Indians that a powerful counteracting force to that of the 
Christian teachers was exerted. Nevertheless, it can be said 
that up to 1850 the only educational privileges provided for 
the Indians were those made available by the missionaries. 
Every early religious mission set up some form of teaching 
agency- 

The mission school carried forward the education of the 
Indian at a time when there was no widespread public sup- 
port for such an enterprise. In reality, the United States Indian 
Service developed out of the zeal of church missionary so- 
cieties. Their efforts on behalf of Indian welfare were first 
recognized by the Federal government about i8ao, when it 
began an annual appropriation of ten thousand dollars for 
Indian education. As a result of missionary efforts from old 



EDUCATIONAL DEVELOPMENTS 


95 


colonial days on through the early Federal period, such prog- 
ress had been made that when the time came for government 
schools to be established they were able in many tribes to deal 
with a fairly advanced type of Indian pupil. Strong mission- 
ary influence enabled mission schools long to hold their own 
in competition with government gratuity. 

^ The mission schools were founded primarily to teach the 
Indians the Christian way of life; at the same time they gave, 
in most instances, careful attention to the adaptation of 
Indian youth to their social and economic environment. The 
Christian idealism of the schools softened and gave tone to 
their practical utilitarianism. They were really developing 
communities to which each Indian scholar contributed his 
part and assumed responsibility. Support was usually so lim- 
ited and so precarious that each institution was thrown mainly 
upon its own local resources. Individual initiative and careful 
planning from day to day was the rule enforced by necessity. 
'~'The schools varied widely but certain features were com- 
mon to all: the religious instruction and the constant effort 
by the missionaries to apply their teaching to the circum- 
stances surrounding the lives of their pupils. Of course, the 
Indians were to have homes and were to be self-supporting; 
therefore, most of the mission schools acquired land that 
served a double purpose — ^that of contributing to the support 
of the school and that of furnishing practical opportunities 
for the children to learn how to maintain themselves on the 
land. Buildings and equipment, while usually inadequate, 
furnished an incentive to continual progress. The school 
might not have a farm and shops, but it would have a garden 
and rooms for industrial instruction, as well as a place for 
the actual production of necessary food and clothing. 
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INFLUENCE OF MISSION SCHOOLS 

From the days of the ^'Indian Chanty School” at Lebanon, 
Connecticut (later moved to Hanover, New Hampshire, and 
rechristened Dartmouth College), down to the immediate 
present, the contribution of the mission schools to Indian 
life and thought looms large. Perhaps no other single factor 
has been more determinative in disseminating Christian teach- 
ing, in raising the standard of morals, and in producing a 
trained leadership. When in 189^ Congress ceased to make 
direct appropriations for the maintenance of mission schools, 
the number of Protestant institutions diminished. However, 
this was not altogether due to sporadic policies and financial 
retrenchment. An appreciable number of church missionary 
agencies felt that however admirable the esprit de corps and 
personnel, the atmosphere and environment, of such insti- 
tutions might be, the Indian children would be better off if 
not segregated. 

Typical of a mission school’s response to a definite need in a 
critical transition period of a tribe is the record of one estab- 
lished among the Jicarilla Apaches in New Mexico several 
decades ago. The outstanding fact in the lives of these people 
at the time was disease. Seventy per cent were afflicted with 
tuberculosis. This scourge contributed to their poverty, caused 
their numbers to dwindle, and prevented them from secur- 
ing proper education even for the healthy children. Health 
became a primary concern for both church and government 
agencies on the reservation. A mutual working agreement 
was decided on whereby the Reformed Church mission took 
over the responsibility for educating the healthy children, 
while the government converted an old boarding school into 
a sanatorium — which later became a well staffed institution 
— ^where children predisposed to tuberculosis were taught and 
given a chance at robust health. This was in 1920. A new 
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mission boarding school was opened at once. A fine spirit o£ 
cooperation between government and missionary agencies 
was thus developed. Since the reservation is a mountainous 
country, the roads not always passable, and the Indian homes 
widely scattered, the mission school filled a long-felt need. 
In time, as health conditions improved, the church provided 
a dormitory home for approximately one hundred children 
while the government assumed responsibility for their secular 
education. At a still later stage, one finds the mission devel- 
oping community work, through the splendid facilities of a 
social center, as well as reaching out to the more isolated parts 
of the reservation through the use of a well equipped **gospel 
trailer.” Today the mission school as such no longer exists, 
but the spirit engendered in the hearts and minds of the 
Jicarilla Apache youth lives on. 

OFF-THE-RESERVATION EDUCATION 

Early Indian education was necessarily in boarding schools. 
The semi-nomadic nature of many tribes and the home con- 
ditions that generally prevailed made training in a stable 
environment the obvious course. But for the most part these 
schools were located within the areas occupied by the respec- 
tive tribes and were known as 'Reservation” schools. It was 
Captain (later General) R. H. Pratt, an army officer in 
charge of a group of Indian prisoners, who developed the plan 
for shifting the base of education away from reservation life 
to centers where contact with civilization would teach the 
red man a different way of living. First by his teaching adult 
persons at Fort Marion, Florida, then by sending to Hampton 
Institute in Virginia those w^ho had shown an eagerness for 
more training, and finally by establishing at old Fort Carlisle 
in Pennsylvania a school for Indian youth, he translated into 
action his belief, vigorously and often expressed: 
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"To civilize the Indian, put him in the midst of civiliza- 
tion. To keep him civJized, keep him there.” 

Carlisle Indian School, founded in 1879, put a new impetus 
into Indian education. The zeal and devotion of its founder 
were imparted to pupils and teachers alike. The quarter cen- 
tury of Pratt’s service to Indian education was a landmark. 

The success of Carlisle led to the establishment of other 
*'non-reser%"ation” boarding schools — ^Haskell Institute in 
Lawrence, Kansas, Sherman Institute in Eiverside, California, 
Chemawa School near Salem, Oregon, and others. None, how- 
ever, was so distant from Indian country as Carlisle, and in 
none were there leaders with the ardor and individuality of 
Captain Pratt. For a generation or more these schools gave 
needed training, physical and mental, to Indian youth, even- 
tually raising the standards of training until they approxi- 
mated those of a manual high schooL 

The non-reservation boarding school in its general features 
followed the pattern of the better mission schools. There was 
usually a school farm, garden, and dairy, which, together 
with the operation and maintenance of the school plant, 
occupied most of the time and attention of the employees and 
pupils alike. The course of study attempted to correlate learn- 
ing with farm upkeep and production. Every hour of the day 
for seven days a week was exactly scheduled for both em- 
ployees and pupils. 

As the non-reservation schools grew in buildings, stajff, and 
equipment, the Indian Bureau based the support of any par- 
ticular school on the number of children in attendance. 
Hence the schools sent out recrujiting agents to bring in more 
and more pupils to increase their attendance quota. Schools 
encroached on the territory of each other, and agents from 
two or more schools might clash in territory far from the 
schools represented by any one of them. Thus, thousands of 
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Indian children who could have been accommodated better 
in public schools or mission schools near their homes were 
brought to the boarding schools. 

THE '"outing’" system 

Under Captain Pratt, the Carlisle Indian School began the 
"outing” system in 1880, sending out sixteen pupils for 
summer placement with rural families. The placements in- 
creased until they numbered several hundreds each year. 
Usually there were twice as many boys as girls on outing. 
Most of them were placed with white families in the near-by 
counties of Pennsylvania, but others were sent to neighboring 
states. The Indian pupils liked the system. The white families 
with whom they were placed treated them as their own chil- 
dren. A contemporary report states: ''These young Indians 
are brought into the most vital relationship with the highest 
type of American rural life. They acquire the habits of neat- 
ness, industry, thrift, and self-reliance. They acquire a good 
working knowledge of English and a practical acquaintance 
with all kinds of domestic and farm work. They associate 
with the farmer’s children, eat at the same table with them, 
attend the same church and Sunday school, and for four 
months of each year, attend the same day school. A better 
scheme for converting them into intelligent, honest, Ameri- 
can citizens, self-respectful and self-helpful, could scarcely be 
devised.” ^ 

No other Indian school used the outing system so ej0fec- 
tively for the enrichment of its educational program as did 
Carlisle, but a similar system was later used in certain centers 
where Indian ex-students were accustomed to assemble. 

One of the most noted and successful of these outing cen- 
ters was conducted at Los Angeles for several years before 
and after 1930 by Mrs. Frances D. Hall, widow of Indian 
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Superintendent Har^’'Ood Hall. At that time the Indian pop- 
ulation of Los Angeles numbered many hundreds. 

The more daring, ambitious, and restless among the younger 
Indians sooner or later heard the glamorous stories of life in 
this mecca of aspiring artists and movie stars. Many of them 
ultimately found their way to the “Gay Carcassonne” of 
their dreams. Whether the city should become for them a 
consuming fire or a refiner’s flame depended upon the pro- 
vision for their protection, organization, and direction. 

The Indian OfSce was fortunate in being able to initiate 
there one of the most significant Indian welfare services in 
the life of Indian girls. Much of this was due to the field 
matron, Mrs. Hall, who had an insight into Indian life, a 
sympathy with Indians in their struggles and aspirations, and 
a lively faith in their ultimate success. 

The story of the Los Angeles outing center is an interesting 
chapter in Indian education. Hundreds of girls were an- 
nually placed in employment or in school, or in both. Some 
of the larger boarding schools sent girls to Mrs. Hall; many 
older girls drifted to the center, the whole aim of which was 
to educate and train Indian girls to insure them the greatest 
possible opportunities for success in life. They were placed 
in homes that typified the higher American ideals; they had 
the status of members of the families with whom they lived; 
they had opportunities for a satisfying social life; and, so far 
as possible, the opportunity to select work along the lines of 
their preferred vocations. Hundreds of them attended public 
school. 

THE INDIAN AND THE PUBLIC SCHOOL 

Within a dozen years after the founding of Carlisle, there 
began a movement aimed at placing Indian children in the 
public schools. Many tribes were readv for this: others had 



EDUCATIONAL DEVELOPMENTS 


99 


not reached a stage where such adjustment was possible. A 
great number of Indian children were so placed in the last 
decade of the century, and reaped the great advantage of 
constant contact on equal terms with their white contem- 
poraries. 

Since that time there have been successive waves of policy, 
to and from public schools. Successive administrations have 
stressed boarding schools — both reservation and non-resert’^a- 
tion; or Indian day schools; or public schools, as the head of 
the service directed. With reference to day schools, not here- 
tofore described in this study, it should be noted that they 
were patterned at first after the mission schools. In place of 
industrial classes as conducted in the ordinar}^ boarding school, 
the program provides for work in school gardens and simple 
home crafts. 

There have been three or more periods of emphasis upon 
the public school, and today, in spite of the current tendency 
to draw Indians back into more complete dependence upon 
the Federal government, it is probable that at least half of 
the children of Indian blood are going to local schools with 
their white neighbors. 

It has been amply demonstrated that where the Indians are 
surrounded by a white population sufficient to make this 
school experience a real mingling of the races, a great im- 
provement in Indian-white relations has followed. For a 
normal relationship between the children in the schools has 
tended to normalize the communication between adults. This, 
in turn, points the way to the goal of racial harmony and 
understanding that is implicit in the Christian goal for com- 
munity life. 

Typical of such schools is the Union Graded School, located 
in a rural section of Adair County, Oklahoma. Of the 450 
pupils enrolled fully one-third are Indians, giving it probably 
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the largest enrollment of Indian children in any public school 
in the state. At least 90 pupils are in the high school depart- 
ment, where two years in home economics and general agri- 
cultural subjects are scheduled. The children, regardless of 
racial background, mingle freely in classroom and play- 
ground, participate in athletics and musical organizations, 
and share the same opportunities for weekday religious in- 
struction offered by the visiting missionary — who, by the 
way, is a general favorite with teachers and pupils alike. This 
is but one example of the mingling of the races made possible 
in the institution that every American so highly prizes — ^the 
common school. 

Though there has been an increasing number of Indian 
children in public schools ever since there has been a public 
school system, the first tuition contract for the education of 
Indian children in a public school was made in 1891 with a 
district in California. TTie number of Indian children under 
Federal tuition increased rapidly from 19x4 to 1930, when 
there were 34,915, not including a very large number of 
Indian children who were enrolled through other channels. 
By that year the total appropriation for this purpose amounted 
to $750,000. 

About 1929 the Office of Indian Affairs began to con- 
tribute to the budding of public grade and high schools at- 
tended by Indians. The results were disappointing. In the 
first place, the combination of local and Federal funds pro- 
duced buddings beyond the ability of the community to sup- 
port, since future maintenance was not taken into accoxmt. 
In the second place, the cooperatively constructed buddings 
more often went to those towns having a strong "Chamber 
of Commerce^’ spirit rather than where the need was greatest. 
In the third place, the clamor for Federal funds for public 
school buddings began to have a political bearing. 
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Along with the movement for Federal cooperation in pub- 
lic school building, the Indian Office undertook a new venture 
— ^that of building in Indian communities Federal day schools 
at which whites rather than Indians should pay tuition. 
Turtle ilountain. North Dakota, Pine Ridge, South Dakota, 
and Standing Rock, with Fort Yates, in North Dakota, as 
the center, are examples. The result was elaborate and costly 
school plants far beyond the needs of the communities. The 
experience at Turtle Mountain is worth noting. On this 
little reservation lived an impoverished people. Their lands 
and possible industries were insufficient both in quantity and 
quality to sustain a fifth of the residents. The reservation was 
already supplied with a dozen public schools that were more 
adequately serving the educational needs of the people than 
has the new system ever been able to serve them. There were 
no non-Indians to attend the new school except a few em- 
ployees’ children, and they went to more distant public 
schools- Yet, at Turtle Mountain, the Indian Office built a 
modern school plant extensive enough to accommodate all, 
even after the Office, through its relief administration, had 
more than doubled the resident Indian population. Here were 
a modern school, hospital, employees’ building, and many 
residences, all within plain view of a mission school that had 
formerly supplemented the public schools and that, despite 
Federal antagonism and competition, continued to serve the 
educational needs of the Indians. 

Over forty miles of improved roads were constructed at a 
cost of more than a quarter of a million dollars for the seven 
great school buses to use. The whole construction program 
cost well over $500,000, and that in a community unable 
to support a tenth of that amount if ever called upon to do 
so. The public schools were then closed, except one in a far 
corner of the reservation, which remained open until the end 
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of the first year with an average attendance of ninety-two 
per cent of the enrollment, while the great new school with 
its seven big buses to carry the children from home to school 
and back, with its hot noon meal, and with its progressive 
program of education and numerous employees, had an aver- 
age attendance of only sixty-three per cent. 

COXSOLIDATIOTsT AND THE DAY SCHOOL 

In recent years public school consolidation in progressive 
rural areas in many states has become an accepted means for 
enlarging the educational community around a central school 
plant- Transportation is used to bring the children from out- 
lying areas. In line with these changing practices, the Indian 
OfSce decided to adopt consolidation and to provide means 
of transportation to Indian day schools. Many serious and 
expensive mistakes were made. Much of the Indian country 
was sparsely settled and groups were widely scattered and 
separated by long distances. The windswept plains of the 
Sioux with their winter blizzards; the barren uplands of the 
Navajos with their shifting population; and the hot deserts 
of the Papagos and Pimas, were not adapted to the rural con- 
solidated school- Yet in these areas, especially in the South- 
west, the outlying schools were abandoned in favor of highly 
developed central plants. This necessitated the construction 
of expensive roads. These were slow in building and dificult 
of upkeep. In very many instances it was found later that the 
central plants had not been properly located with reference 
to the communities to be served. Because of the cost they 
could not reasonably be changed or abandoned. One example 
among many that could be given may serve to illustrate some 
of the adverse results of Indian school consolidation as it was 
attempted: 

The great Papago reservation lying along the Mexican bor- 
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der has no thickly settled rural areas. Here, under consolida- 
tion, the school population was shifted from far circumfer- 
ence to center and back again every twenty-four hours. One 
bus route was seventy-two miles in round-trip length and 
over roads so nearly impassable that children spent more time 
on the buses than in the school and had few daylight hours at 
home. This condition prevailed to a less degree on the Pima 
reservation bordering the Papago on the north, and on the 
great Navajo reservation. 

It is true that not many public schools were available to the 
Papagos and Pimas, but local day schools and excellent mis- 
sion schools had been serving them in a very effective way. 
Now that the consolidated day school with its arduous trans- 
portation has so signally failed in this arid Southwest area, 
the Indians are turning again to the mission schools in in- 
creasing numbers. On the Pima reservation, especially, the 
mission school attendance is greater than at the Federal day 
schools. It is testimony to the value of the teaching missions 
when the Indians turn again to them after a long compulsory 
trial of an elaborate gratuity system of day schools. In this 
connection it is of interest to note that the Presbyterians 
have two mission schools serving this area. One, known as 
the Tucson Indian Training School, was the first Protestant 
school to be established for Indians in Arizona, and has an 
enrollment of one hundred and sixty boys and girls of the 
elementary and high school level; another is San Miguel on 
the Papago reservation, where community work centers 
around the mission day school. A number of Roman Catholic 
mission schools also serve this region, notably St. John’s 
Boarding School at Gila Crossing, San Xavier, originally 
established in 1864, and eight to ten day schools, a majority 
being on the Papago reservation. 
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"'progressive’’ edetcatio^i 

By 1930 the course of study in Indian schools had been 
developed to the standards of the American public school 
system. But in that year the theories of so-called ^'progressive” 
education were introduced, and the idea was developed that 
the tastes and environment of the child should determine his 
trainmg. The three R’s were relegated to the rear while 
Indian arts, legends, and traditions were fostered. The use 
of the Indian’s own language instead of English was repre- 
sented as a feature of the "self-expression” toward which the 
system was directed, and this trend would have been pushed 
farther had it not been that the teacher seldom, if ever, could 
tell what the pupils were expressing in the Tewa or Paiute 
or Apache tongue. 

At the same time there was a movement to extend the use 
of public schools, but in such a way as to defeat one of the 
chief purposes of public school attendance. For by insisting 
upon Federal payment of tuition for Indian pupils — osten- 
sibly in lieu of non-taxation of Indian lands, even in many 
cases where these pupils had always been accepted without 
charge — the emphasis was laid upon segregation instead of 
integration. The child was thus set aside from his playmates 
on the ground of Indian ancestry. Many boarding schools and 
some day schools were closed. A supervisor of public school 
relations was appointed and a field staff built up to expedite 
the program of transfer. Arrangements were made with sev- 
eral states, notably California, Washington, and Minnesota, to 
take over the Indian education work within their respective 
boundaries. 

Indian education under its present direction has devoted 
itself mainly to the development of the unit dormitory in the 
remaining boarding schools, and to the building up of Indian 
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day schools in preference to the transfer of Indian children 
to public schools; hence, the Federal day school has definitely 
come into competition with the public school. As an example 
there may be cited the case of the Sac and Fox Indians at 
Tama, Iowa. Near these Indians are excellent public schools 
that could have been opened to them without difficulty. The 
Indians did not want a day school, but the Office insisted on 
building for them a completely equipped community school 
far larger than the little community will ever need or be able 
to use, much less support. It merely serves to check their 
progress and to hold them in perpetual wardship. 

Stockbridge, in Wisconsin, furnishes another illustration. 
The Mohicans there had been assimilated, but they were re- 
gathered on newly purchased submarginal land where they 
have no choice but to live dependent on charity. They came 
out of the larger community of which they had been a com- 
ponent part and whose established institutions they had been 
sharing equally with their white neighbors and unintention- 
ally re-entered into Federal wardship. A magnificent com- 
munity school was built for them from gratuity funds and 
must continually be so supported, yet public elementary and 
high schools were then, and still are, just as conveniently 
located for them as this charity school. 

BLIGHT OF DEPENDENCY 

The educational situation on the former Flathead reserva- 
tion in Montana illustrates the difficulty of community build- 
ing where Indians, now almost completely assimilated, live 
scattered among their white brothers but do not have the 
obligation or the privilege of making their contribution to 
the common life on an equality with other citizens. In con- 
sequence, both Indians and non-Indians suffer. Here the rem- 
nants of several tribes and bands live scattered among a much 



10 ^ THE INDIAN IN AMERICAN LIFE 

larger population of non-Indians, while the Federal govern- 
ment holds in trust for them, tax exempt, fifty-four per cent 
of all the land of the county. Although the Indians live in 
peace with their white neighbors, go to school with them, 
marry with them, and enjoy the privileges of the best local 
government that can be supported by the taxpaying half of 
the citizenship, still the peculiar position in which the Indians 
find themselves leads to a deplorable situation. The Indians, 
through being given what is intended as a preferred status, 
really suffer most, because they are not only denied the better 
community that would be possible if they contributed their 
share to the cost of local government, but also the satisfac- 
tion of assumed responsibility and the pleasures of sharing in 
the creation of a richer community life. Is not the solution, 
then, the withdrawal of Federal trust over Indian property 
and their release from a status that tends to destroy all the 
finer quaKties of citizenship? 

Indians, like people of other races, do not value that which 
comes to them unsought and undesired. Men achieve because 
they wish for something and put forth effort to attain it. 
The first step in education must be to arouse interest and 
appreciation of education. Institutions bestowed by an out- 
side agency, far beyond the needs or appreciation of a com- 
munity, not only fail to develop the youth of the com- 
munity, but actually tend to sap morale and inhibit achieve- 
ment. 

PRESENT TRENDS AND UNDERTAKINGS 

The survey of the Indian Ojfice ‘ and its field relations in 
1927 followed a barrage of attacks on the government’s han- 
dling of Indian affairs by more or less informed free-lance 
writers. These charges were directed mainly against the edu- 
cational division- Some of the attacks were prompted by the 
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then existing conditions; but, for the most part, they over- 
emphasized minor items out of context and thus clouded the 
real issues. All of this strengthened the tendency to build up 
and perpetuate the machinery of the Bureau though elabo- 
rate systems and plants that became vested interests of local 
communities, field agencies, and the Indian Office itself, and 
to continue long after these agencies and institutions are no 
longer needed to serve their original purposes. It was not that 
the Office needed better methods of development and opera- 
tion, but rather that it needed gradually to eliminate or trans- 
fer activities and functions assumed before the general social 
and economic advance of the country had made it possible 
for the problems of the Indian to be integrated into the civic 
wholeness of the nation- This required a simplification of 
Indian Office organization and a gradual transfer of its funds 
and responsibilities to such general agencies of the govern- 
ment as would include Indians on an equal basis with other 
citizens- 

Beginning in 1930, the Indian Office underwent a complete 
reorganization based on a separation of human rights from 
property rights. The education division, which had been the 
especial target of the Indian Office critics, planned a new 
educational program that had for its major goals: ( i ) elimina- 
tion of Indian boarding schools as rapidly as adjustments 
could be made; (2) transfer of Indian children to public 
schools when that could be done to their advantage; (3) ne- 
gotiation of contracts with individual states to take over 
Indian education and welfare; (4) development and exten- 
sion of the Indian day school system so that, in conjunction 
with the public schools, it might replace boarding schools; 
(5) erection of modern school plants wherever needed for the 
new educational program; (6) provision for the care of 
underprivileged Indian children in private families; (7) ex- 
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pansion of the supervisory staff to conduct research in Indian 
education. 

The new program started auspiciously. In connection with 
the extension o£ the Indian day schools, as we have seen, a 
vast construction program was begun and carried to conclu- 
sion in many expensive plants scattered over the Indian coun- 
try. The system did not meet the Indian needs and is now 
far on the way toward decline. 

A notable instance is the case of the thirty or more expen- 
sive day schools established throughout the Navajo country. 
The requirements of sheep herding make the Navajo family 
semi-nomadic, as the range of the herd must vary with the 
seasons. Proximity to pasture is a more immediate necessity 
than proximity to a school building. Further, the vast dis- 
tances of the Navajo reservation are traversed by roads of 
the most sketchy character. For these reasons, and because 
the Navajo did not welcome the type of education that con- 
sisted of miniature hogan building and amateur weaving, 
both of which the child learned at home from a skilled prac- 
titioner, attendance at the day schools dwindled- When the 
current gasoline shortage added still further to the difficulties 
of the school buses that purported to supply the schools with 
pupils, there was a reversion to a semi-boarding school type 
with the pupils lodged in a '"glorified” hogan on the school 
sire. 

Under these latest plans for Indian education, a greatly 
enlarged staff of experts and specialists — ^psychologists, an- 
thropologists, economists, sociologists, and others — ^undertook 
special studies, each in his particular field. Thus far their 
recommendations have stressed the need for textbooks espe- 
cially adapted to the teaching of Indian children in In di g n 
schools. 
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EDUCATION^ I]Sr ALASKA 

Education of the natives of the Territory of Alaska was 
under the United States Office of Education until a few 
years ago, when it was transferred to the Office of Indian 
Affairs. It had its beginnings in missionary efforts that have 
supplemented Territorial and Federal agencies all along the 
way. The Indian Office operates a system of day schools and 
three vocational boarding schools, all of which, because of 
distance and isolation, have a maximum of local self-deter- 
mination. The Territory maintains a system of Territorial 
public schools that is continually being extended as ftmds 
and facihties can be provided, so that now there are more 
natives in the Territorial public schools than in the Federal 
schools. 

The reindeer industry and salmon fishing are the chief 
industries of the native Alaskans. Under the supervision of 
the Department of the Interior, there are thirty-nine rein- 
deer stations. Much of the salmon fishing is carried on by 
natives on credit furnished by the Federal government and 
under its supervision. Many native communities have their 
own cooperative stores, credit facilities and supervision be- 
ing furnished by the Federal government. The education re- 
quired by the natives centers around the operation of these 
stores and industries. Teachers with special aptitude for such 
work act as local reindeer superintendents at the various rein- 
deer stations, and local teachers assist and counsel in the man- 
agement of the cooperative stores. In most of the native vil- 
lages the teachers in the local schools have charge of all the 
activities sponsored by the Indian Office. 



no 


THE INDIAN IN AAIERICAN LIFE 


FUTURE FULL OF CHALLENGE 

Certainly we are now approaching the final phase in the 
transitional period of Indian education. Many ideas and plans 
for it have failed, at least in part, while others have succeeded 
even beyond expectation. There are now from 35,000 to 
50,000 Indian children in public schools, many hundreds in 
colleges, and the missions are still caring for as great a num- 
ber as ever of the underprivileged children and those from 
Christian Indian homes who prefer to entrust the training 
of their children to the agencies of the churches. 

The future is full of challenge. There is inspiring work to 
be done in completing the transition of Indian education and 
welfare to the states and to the public schools and in encour- 
aging the Indians to complete their entry into full citizen- 
ship and to gain new understanding of the Christian life. In 
this, the missions will continue, not only to carry the burden 
of responsibility for the isolated and neglected remnants of 
the tribes, but also to raise the standard of Christian living 
among the people of the old Indian country where the Indians 
are turning again to their first constant friends. 
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Chapter VI 


NEW LIFE ON NEW TRAILS: 
The Christian Contribution to Indian Life 


O isr THE SEAL OF THE MASSACHUSETTS BAY COLONY 
there is engraved the figure of an Indian standing 
on the New England shore in an attitude of wait- 
ing, saying, ''Come over and help us.” On the seal of the 
Society for Propagating the Gospel among the Indians and 
Others in North America ^ there is engraved a cup that may 
very well represent "the cup of salvation.” Inscribed on that 
second seal are the immortal words of Xechariah 4 : 6^ "Not by 
might nor power but by my Spirit/’ These two are symbolic 
of the Christian missionary enterprise in all ages and among 
all races — first, the cry of a great need, a need real and vital, 
and, second, the ability to meet that need. Thus our Lord’s 
commission, "Go and make disciples of all nations,” ^ is 
based on two fundamental principles: first, that the message 
is adapted to all races and all sorts of men living under vary- 
ing conditions; second, that all races are endowed with the 
capacity to appropriate the message. 

The page in the annals of the Christian church that records 
its long and fruitful mission among our first Americans is 
a singularly bright one. True, the representatives of the Cross 
came to propagate a faith new and strange to the Indian 
people, much of which raised hard questions in minds unused 
to thinking in the kind of religious terms the white man 
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used. it not strange tliat the white man’s God could be 

in [Massachusetts and in England across the sea all at one and 
the same time? The great [Manitou of the Indians could only 
be at one place at a time/’ Then, too, '*God was so used to 
hearing the English pray that he could very well understand 
them; but was it likely that he was acquainted with the 
Indian language?” 

But with the message came the messenger who represented 
peace rather than war, who came *To love, not to fight; to 
win, not to force; to prepare the ground, to sow the good 
seed; and then, with infinite patience to wait until the seed 
grew and, in God’s good time, brought forth fruit.” There 
are many Indians today who will gladly testify that the best 
gift received with the advent of the white man was the 
gospel of Jesus Christ, a gift that they know from experi- 
ence does not perish with the taking. 

But was not Christianity forced on these unsuspecting 
natives? Did not the state dominate the church, and wher- 
ever the flag of the invader was planted, and the land taken 
possession of *'in the name of the most gracious sovereign,” 
were not the natives called upon to confess **the faith”? 
The latter may have a basis in fact, at least in a few isolated 
cases- One finds also unmistakable evidence that the directors 
of certain fur companies ''encouraged the Roman Catholic 
priests to go among the Indians and baptize them in order 
that the children of the forest might attain felicity in another 
world; but they did not plan that the Indian should reach 
civilization in this world.” ® On the other hand, there are 
instances where the Indians themselves have been consulted 
in advance before missionary work was launched among 
them. An arresting example is that of the Reverend John 
Sergeant, who in 1734 ’W'as appointed by "the Honorable 
Governor of the Colony of Massachusetts Bay, and the Hon- 
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orabie and Reverend Commissioners for Indian Affairs,’’ as 
missionary to the Stockbridge Indians* Although Konkapot, 
the principal chief, Vv’'as known to approve the Christian re- 
ligion, no mission was started until the Indians themselves 
had been consulted and asked categorically whether they 
wished to be taught the Christian faith and to have a school 
for their children. In a speech before a council of the Seneca, 
Onondaga, and Cayuga tribes. Red Jacket, a sachem of the 
Senecas, "thanks the Society for its work and hopes that it 
will continue.” ^ There are, of course, other instances where 
tribes were consulted in advance but refused. 

Reviewing the past, any unprejudiced obseiv^er cannot help 
being profoundly impressed by the value of missionary con- 
tributions to Indian life. Not only did the missionaries put 
primitive languages into writing, thus stimulating literacy 
and bilingual expression, but their maps of early explora- 
tions, manuscripts, and diaries, giving rich detail on the 
habits, languages, and characteristics of the various tribes, 
have aided in preserving historical and geographical material 
that might otherwise have been lost. 

Ethnologists, historians, linguists, and other scholars have 
profited immensely from these pioneer efforts. Included in 
their number were the first notable champions of Indian 
rights, and these, in turn, helped to create "reservoirs of 
good will” to offset in marked degree what has often been 
referred to as "man’s inhumanity to man.” 

TESTIMONY TO CHRISTIAN CONTRIBUTION 

Bearing eloquent witness to these varied contributions are 
included such presidents as Theodore Roosevelt, such soldiers 
as General Howard, such government officials as Commis- 
sioner Francis E. Leupp, such educators as Ray Lyman Wil- 
bur, such anthropologists as Baron Erland Nordenskiold, 
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such champions of Indian rights as Elaine Goodale Eastman 
and Samuel A. Eliot. Said Theodore Roosevelt: 

I spent twice the time I intended because I became so interested 
as I traveled all over the reservations to see what was being done, 
especially by the missionaries, for it needed no time at all to see 
that the great factors in the uphftmg of the Indian were the men 
who were teaching the Indian to become a Christian citizen.® 

Said that redoubtable friend of the Indian, General O. O. 
Howard: 

Those who have been most successful in civilizing Indians [the 
missionaries] brought about a gradual separation from savage ways 
of living and introduced various peaceful industries among them. 

Continuing, he cites a specific instance: 

A few years ago the quarrels and fights among these Indians were 
dreadful, often ending in bloodshed and death, but quarreling had 
now altogether ceased, order and cleanliness prevailed, and there 
were no more blackened and disfigured faces. Of course, they had 
not at that time attained a very high Christian life, but vast and 
rapid progress had been made.® 

Perhaps no Commissioner of Indian Affairs showed a 
greater interest in missions to the Indians than did Francis 
E. Leupp, who writes: 

To subdue the Indians, government money was poured out like 
water, Indians were slaughtered and white men were slaughtered, 
and nothing was gained except resentful submission to force; but 
there were those who believed in "a more excellent way.” There is 
a power greater than that of armies, the power that can change 
the hearts and lives of men, even those called savages, and make 
them friends; this they knew. They knew that subjugation is a far 
cry from civilization and that Christianity alone has the secret of 
life which carries with it all the motives and conditions of a true 
and permanent civilization.^ 
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The revered president emeritus of Leland Stanford, whose 
contacts with our western Indians have been close and inti- 
mate, says: 

There are two agencies through which the Indian has had his 
most intimate contact with the white man’s cxvihzation. — the 
Christian missionaries and the representatives of the government. 
Of the two, the missionaries, for considerably more than a century, 
were in advance of the government agent. They knew the Indian 
before the government existed. They were with him when the gov- 
ernment was young and before it had given any organized attention 
to his needs. The only schools he could attend up to half a century 
ago were the mission schools. Missionaries alone for many decades 
were his doctors, his agricultural and industrial instructors. They 
have worked side by side vrith the government’s representatives ever 
since the government began its organized efforts in the fields of 
Indian education, health, and welfare. They are still at work on 
most reservations.® 

The noted ethnologist, Baron Erland Nordenskidld, an au- 
thority on the Indians of the two Americas, uses the follow- 
ing language: 

We know full well that all Indian tribes will sooner or later 
succumb to our culture. That is part of the evolutionary process. 
Facing this inevitability, it is, therefore, best that those who first 
establish contact with them are missionaries, for they come to give 
and not to take.® 

Mrs. Elaine Goodale Eastman, author, early-day Indian 
school supervisor, and present-day protagonist of Indian 
rights, writes: 

G. Lowes Dickinson has written: “Civilization is a whole. Its art, 
its religion, its way of life, all hang together with its economic and 
technical development.” Christian missionaries have worked on this 
principle, especially among our American Indians. They have been 
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the first and best civilizers, early reaKzing that no primitive culture 
can long persist side by side with an aggressive machine civilization." 

The following tribute from a long-time friend of the 
Indian who served as a member as well as chairman of the 
U. S. Board of Indian Commissioners for over twenty years 
may provide a fitting close to this section: 

In all this transition [from the early colonial days to the present] 
the Christian missionaries have been the pioneer adventurers. They 
have been, from the earliest Jesuit missions in Canada down to the 
present day, teaching and preachmg and praying and helpmg. They 
have tried to champion the rights of the Indian and to protect him, 
not always of course successfully, from wrong. Too much of the 
record of the white man’s relation to the primitive Americans for 
the last three centuries has been humiliating, not to say revolting; 
but the resolute persistence of missionary endeavor has been a bright 
page in a dark history. It is often, to be sure, a tale of pathetic 
failure. Often the missions have been obliterated as the tide of 
migration swept westward, or the best efforts of the missionaries 
have been defeated by the cruelty and rapacity of the conquering 
race; but still it is a splendid story that well deserves to be retold.^^ 

EVANGELISM AND CHRISTIAN NURTURE 

That the missionary of the Cross came into the wilderness 
with the Bible in one hand and a textbook in the other is a 
well authenticated fact. One of the fiurst concerns of the 
gospel messengers was the founding of schools/^ Hand in 
hand with these educational efforts went the task of trans- 
lation. After acquiring the language of the natives — often a 
long, hard pull — that of putting it into writing foUowed- 
Textbooks, leading off with a primer, and then portions of 
the Scriptures, sometimes the entire Bible, were translated. 
Often this involved not only filling old words with new 
meanings but introducing in some instances virtually a new 
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religious vocabulary. It is a well known fact that the conno- 
tations of "sin*^ and ^'forgiveness” were absent in many In- 
dian languages. Furthermore, translation meant also a per- 
sonalizing of religious concepts.^" 

In all this, wise and understanding missionaries sought to 
build upon the past, for here and there an inkling of a higher 
power seems to have broken through the dim consciousness 
of religious belief, perhaps reaching its highest expression in 
what an Inca thought of the Sun God. "\re are told,” he 
said, "that the sun has made all things. But this cannot be; 
for many things happen when he is absent. He behaves 
neither like a living thing, for he never tires, nor like a free 
thing, for he never varies his path. Therefore, the sun must 
have his master, greater than he; which greater god we ought 
to worship.” 

To the people of the wilderness the printed page appeared 
almost miraculous and savored of the supernatural. And since 
the Christian religion seemed to be a religion of the book, it 
came to be called in some languages "the white man’^s book of 
heaven,” even as his religion was referred to as "the white 
man’s religion.” Consider, then, with what amazement the 
Indian for the first time heard the word of God read in his 
own tongue. And when one of his own tribesmen was able 
not only to read but to interpret the printed word, then in- 
deed did a new light break upon his spiritual horizon as he 
realized that the Bible was intended for the red man as well, 
a guide along new trails, a lamp unto his feet, a light unto his 
path. Indicative of this is the testimony attributed to old 
Monatave, a chief of the Mojaves: "When you read out of 
that Book, I know it is God’s book, for it pulls at my heart- 
strings.” 

Among the more notable Bible translations on record are 
the printing of the Cherokee Scriptures in the Sequoya syl- 
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labary in 1831, the Xez Perce Bible in 1871, and the com- 
plete Dakota Bible in 1879. The Scriptures, either wholty or 
in part, have appeared in forty-six languages of the Indian 
peoples of the United States and Canada. Perhaps the most 
industrious work in Bible translation during recent years has 
gone forward in the Southwest, especially in Navajo land 
where large numbers are still non-English-speaking and 
isolated. 

A most significant contribution to Bible translation in 
Canada was the perfection of the Cree Syllabic in 183^ by 
James Evans, a missionary of the British Wesieyans. In the 
syllabic characters Evans helped to provide a written lan- 
guage quite simple and adequate. Even to this day, a publi- 
cation known as SpirtUud Light is issued quarterly in the 
Cree syllabary and widely used- The Church of England in 
Canada has also made notable contributions in the transla- 
tion of the Scriptures into Indian languages, the work of the 
Reverend F. A. O^Meara, who in 1841 translated much of 
the Prayer Book and the Bible into Ojibway, being out- 
standing. 

Inasmuch as Indians, in common with most folk, enjoy 
singing, missionaries have made much of this in encouraging 
translations of psalms and hymns, not only translated but 
often composed by the Indians themselves. Consequently, 
there is extant a considerable hymnology. It is to be noted 
that this obtains even though there may be no translation of 
the Scriptures available. Thus we have the Dakota H3nninal, 
perhaps more pretentious than some of the others, and hymns 
and songs in the various tribal languages referred to in the 
foregoing as well as among smaller tribal groupings. 
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INDIAX EDUCATIOl^ IX CANADA 

Even to a greater degree than in the United States, Indian 
education in Canada has been mission-centered, having its 
beginnings in the efforts of the early missionaries who fol- 
lowed close on the heels of the Hudson’s Bay Company, in 
fact if not actually sponsored by this great fur-trading enter- 
prise of pioneer days. Thus, the origin of the so-called resi- 
dential schools in western Canada was largely due to the 
appointment in 1820 of the Reverend John West by the 
Hudson’s Bay Company to act as chaplain to the Red River 
Settlement (as 'W'innipeg was then known). 

Long before the advent of the residential schools, however, 
the Society for the Propagation of the Gospel received its first 
appeal from Canada in the interests of the Indians. This 
came from Nova Scotia in 1711 and was heeded sixteen years 
later when a chaplain ^'was granted ten pounds a year as an 
allowance for teaching the poor children there.” Such 
ancient and revered societies as the S.P.G. and the S.P.C.K. 
(Society for Propagating Christian Knowledge) pioneered 
the way for Christian missionary work among the aboriginal 
peoples of the Dominion. Another impetus was given to In- 
dian education with the formation of the Church Missionary 
Society, as already noted. Then, too, with the advent of set- 
tlers from New England as well as from the mother country, 
several denominations, such as the Congregationalists, Metho- 
dists, Presbyterians, and Baptists, launched missions in which 
and through which "teaching wigwams” — ^as some of the 
older Indians designated schools — were established where chil- 
dren were taken "to see writing.” 

From such beginnings, the Indian school system in Canada 
has developed until today there are 80 residential schools, 275 
day schools, about 10 improved day schools, and 10 com- 
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bined white and Indian schools. These schools are divided 
among Roman Catholic, Anglican, United Church of Canada, 
Baptist, Presb}n:erian (Independent), and one or t'^^o other 
religious bodies. The total capacity of the residential schools 
in 1939 was 8,518, while that cf the day schools totaled 
8,427, making an aggregate of i6',945- 

There has always been close cooperation of church and 
government in the Dominion, and Canada has expressed in 
law her belief in religious education, although the first ap- 
propriation by the government for Indian education was not 
made until 1S70. Thus, in the earlier days the missionary 
sought not only to evangelize the pagan tribes but also to 
instruct their children without the benefit of government 
aid. Today, the Department of Indian Affairs at Ottawa 
(operating under the Minister of Mines and Resources) has 
a Schools Branch, which looks after the various needs of 
Indian education. Wherever possible the same course of study 
is followed as that in use for provincial schools. Public school 
inspectors also include Indian schools in their supervisory 
schedules. 

The per capita cost of the residential schools (1941) is 
given at $17^- In the United States, the per capita cost for a 
boarding school of fewer than two hundred pupils is $335. 
Consequently in practically all the Canadian schools the dif- 
ference must be made up by grants from such missionary 
agencies as Sunday schools, Bible classes, and women’s 
auxiliaries. While some degree of success has been recorded 
in preparing Indian boys and girls for entrance examinations 
tp high school, the progress has been slow and disappointing. 
The same is true of matriculation for college courses. As a 
consequence educational leaders have time and again voiced 
their conviction that provision should be made "for the 
brighter and more discerning pupils to continue their train- 
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ing and qualify for any profession or commercial position 
they might desire to folIoT^^” As a matter of fact, native 
leadership in Canada has lagged, partly because Indian pu- 
pils quit school at the age of fifteen to return to the reserves 
with little or no incentive to continue education in higher 
institutions of learning. What apparentl}' is needed is to get 
Indian young people *hut into the melting pot,” away from 
the static tribalism and the complacency fostered by pater- 
nalism. 

Furthermore, while all those conversant with the residential 
schools agree that habits of punctuality and regularity are 
fostered, that Christian ethics are inculcated, that devoted 
teaching in the classrooms obtains, that practical instruc- 
tion in the fundamentals of homemaking and agriculture is 
stressed, nevertheless the time is at hand in a number of 
provinces where the shift of emphasis should be made to the 
day schools, especially in districts where homes are stable and 
reasonably compact. In fact, the day school may very well 
serve as a stabilizing influence in Indian community life. Too 
often the residential schools, as is true also in the United 
States, inadvertently deprive the parents of the oversight and 
maintenance that rightfully belong to them. 

The missionary work centering around schools, residen- 
tial as well as day, has accomplished much in a comparatively 
short space of time, considering the pioneer aspects of the 
task. The span from the old paganism to the present devel- 
opment covers only a few decades. Illiteracy, industrial back- 
wardness, frontier lawlessness and vice, the isolation and segre- 
gation of reserve life, certain tribal customs and practices — 
all have stood menacingly in the pathway of the red man's 
advance. In some respects the Indian has traveled little be- 
yond the first milestone, but he is pressing on, 

With this background it Is but natural that the church 
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societies strongly recommend a long-range policy in the mat- 
ter of Indian education — one that will not be subject to 
change with every shift of government. 

To them, the Indian problem is only a part of that much 
greater problem that embraces the education of indigenous 
peoples throughout the whole world. Instead of calling them 
'Tndian problems,” these should be recognized as purely hu- 
man problems, and all efforts exerted to solve them in much 
the same way adopted with other groups and communities 
now domiciled within the Canadian shores. The report on 
Indian Education previously cited goes on to say: 

If it be taken for granted — ^and the church societies can see no 
alternative in the matter — ^that the Indian peoples of this country 
are destined to share the responsibiKties as well as the privileges of 
full and unrestricted citizenship, then the whole future policy of 
the educational system on their behalf must be shaped and con- 
trolled with this objective clearly in view. The achievement of 
tdtimate success will require great care in the drafting of the de- 
tails of the policy itself, and a spirit of patience, good will, and 
mutual understanding on the part of those engaged to carry it into 
effect. Progress at the start may be slow, but as soon as the blight- 
ing suspicions of the present have given way to a wholesome con- 
fidence, it will increase in momentum until the periods of transition 
and adjustment have been successfully passed, and assimilation has 
been attained. 

MEDICAL MISSIONS 

The church has also pioneered in medical missionary work. 
That the introduction of modern medicine, sanitation, and 
healing was no easy task has already been pointed out.^® The 
power and influence of the medicine men had to be reckoned 
with, for they were believed to have secret knowledge of 
things occult and through magic to control these powers and 
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use them in ceremonial healing. Even today these shamans 
exercise strong influence among certain tribes, markedly so 
among the Navajos. 

The contribution o£ medical missions, though never 
launched on an extensive scale, has been a notable one. Dur- 
ing early days, the missionary often undertook the threefold 
task of evangelist, teacher, and doctor. "^iThere hospitals could 
not be erected, clinics were maintained and first aid freely 
administered. At present the Sage Memorial Hospital at 
Ganado, Arizona, is the outstanding medical mission in In- 
dian country. Accredited by the American College of Sur- 
geons, this institution of one hundred and fifty beds, well 
staffed with doctors and nurses, maintains the only training 
school in the United States for Indian nurses. The nurses’ 
school is accredited by the state and the American Medical 
Association, and is listed with the National League of Nursing 
Education. In 1942 there were enrolled forty students, repre- 
senting twenty-eight tribes. The superintendent of the 
Ganado Mission, Dr. Clarence G. Salsbury, known far and 
wide as 'The big white medicine man,” speaking on behalf 
of his work and that of his colleagues, says, in part: 

There are no marble halls or terraced floors in Sage ^femorial 
Hospital at Ganado, but it is a well planned, businesslike hospital 
and its beds are usually* full. . . . All the nurses are high school 
graduates; most of them are mission school graduates. . . . They 
are not preparing to be nurses just because they want to do some- 
thing different or to earn a livelihood, but because they have seen 
a vision of how they may serve Christ that way. . . . Extension 
service, in the shape of a medicaf field program, is carried on by 
the hospital within a radius of thirty miles. 

Continuing, Dr. Salsbury strikes the keynote when he says: 

The Indian is not a creature apart from the rest of humanity, but 
is one of God’s children, with human problems and passions, with 
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a body and mind and soul all bungering and thirsting for the best 
life of -which he is capable. The door of the hogan, facing the rising 
sun, is symbolicai of the door of hope, of faith, of opportunity for 
the Navajo nation — ^the greatest of all Indian tribes in America.^** 

NATIVE LEADERSHIP 

^WTiile the early missionaries were concerned about the edu- 
cation of the children, the healing of the sick, and the com- 
forting of the afflicted, their primary objective was the 
proclamation of the gospel. In order to do this most effec- 
tively, however, they fully realized the paramount impor- 
tance of discovering, training, and using native leadership. 
In this connection, more than one experienced missionary has 
voiced the following sentiment: *'The constant testimony of 
the Indian preacher to Christian teaching and Christian 
things, just because it is from an Indian, is worth more than 
any amount of preaching from a white man/’ Historically, 
the most successful missions are those in which Indians have 
actively participated in the evangelization of their own 
people. 

Then, too, while an appreciable number of white mission- 
aries have mastered and effectively used the native languages, 
it was felt that where the tribe was small in numbers and 
situated near white settlements, Indian interpreters could be 
trained sufficiently to take care of bilingual expression, thus 
obviating the necessity of the missionary’s learning and using 
the vernacular. This arrangement, while perhaps justified as 
a temporary expedient, was by no means ideal (as those who 
have had occasion to use interpreters very well know) , for it 
was extremely difficult to convey the "heart” of the message, 
not to speak of imbuing the listeners with the proper spirit, 
through the medium of interpretation. 

Whether a missionary was proficient or not in the tribal 
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language, he realized that race in the end must be 

elevated by its own educated leadership,” a leadership inspired 
and permeated by the Christian motive. Reference has already 
been made to the contribution of mission schools in develop- 
ing Christian leaders. However, there are outstanding ex- 
amples of prominent leaders in the old Indian life who on 
accepting the teachings of the gospel, though unable to read 
or write in any language, have become staunch Christian 
leaders among their respective tribes. Tune and again these 
devoted servants of Christ have demonstrated that force of 
character, determination, and, above all, consecration can 
overcome educational lack. 

But from the very beginning of the missionary enterprise 
the need for special schools to train native leaders, offering 
courses in religious subjects, was keenly felt. One of the 
most distinctive and successful of these ''schools of the 
prophets” was that launched at the McBeth Mission at Lap- 
wai, Idaho, among the Nez Perces. As early as 1873 Sue 
L. McBeth began training a native ministry. In 1879, 
sister Kate joined her and the work grew apace; later in 1895 
Miss Mary M. Crawford, a niece of the McBeth sisters, came 
as assistant and remained forty-five years- During all that 
time ministers, elders, Sunday school superintendents, and 
other leaders have received their training under the auspices 
of that mission, which had no pretentious buildings of which 
to boast, no learned theological professors to show off, no 
academic degrees to offer. Not only were the Nez Perces 
admitted to the four-year course but representatives from 
such neighboring tribes as the Makah, Spokane, Umatilla, and 
Walla Walla- Miss Crawford, commenting on this work, 
says: 

The Nez Perce ministers take their places in the presbytery beside 
the white ministers, are made responsible for the work of their own 
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churches and report direct to the presbytery, and have taken equally 
as good care of their churches for the last forty and more years; and 
we are hoping that those from other tribes will have the same 
status. 

Many tribes are czUing for the Nez Perce ministers, not only our 
own denomination [Presbyterian], but Mennonites, Methodists, Bap- 
tists, and United Presbyterians, and our men draw no denomina- 
tional Imes and are welcomed everywhere. Is it any wonder that we 
are all behevers in a Christian natii/e leadership? 

In course of time the McBeth school was closed as it was 
felt that the school had served its purpose. There comes a time 
in every mission when the young people should be encouraged 
to leave the reservations to continue their education elsewhere 
inasmuch as ^*new occasions teach new duties,** a new type of 
preparation, and in a new setting. 

Another fruitful endeavor in the field of training a native 
leadership was that advocated in the early nineties by the 
veteran missionary to the Pitnas, Charles H. Cook. It was 
not until 1910 that his dream was realized, a training center 
being opened the following year at Tucson, Arizona, under 
the name of the Cook Bible School; it was later moved to its 
present site at Phoenix. Among the various tribes Represented 
in the student body from time to time have been Pima, 
Papago, Mojave, Maricopa, Yavapai, Sac and Fox, Nez Perce, 
Choctaw, Cherokee, Chemehuevi, Comanche, Yuma, Hopi, 
Apache, Navajo, Sioux, and Winnebago. 

Launched under Presbyterian auspices, this school has in 
recent years become interdenominational and is maintained 
under the auspices of the Home Missions Council. A curricu- 
lum designed to be at once practical and adequate is being 
worked out. This training institute now aims to provide a 
school center with good living and teaching facilities that 
will not only give classroom instruction but also provide 
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opportunities for supervised service among Indians living in 
the vicinity and, whenever desirable, the privilege of taking 
academic work of college level in near-by institutions. The 
second aspect of the training program contemplates a sort 
of '‘school on wheels,” to carry an extension program to 
groups of Indian workers who would otherwise be beyond the 
reach of the training center. Needless to say, this new inter- 
denominational enterprise, now known as the Charles H. 
Cook Christian Training School, will be followed with inter- 
est by all advocates of native leadership training throughout 
the entire Indian country. 

Aside from specific schools, leadership training by corre- 
spondence courses has been instituted. This method has been 
especially noteworthy in the Sioux country, the Episcopalians 
developing the Niobrara course and the Congregationalists 
and Presbyterians, the Santee Bible courses. In the Chippewa 
country some success has been reported in following the 
"interneship method,” whereby a few promising candidates 
spend the winter months studying with the missionary pastor. 
These methods have invariably been used with native-speak- 
ing personnel. In recent years a marked change is evident, 
from training native-speaking older people in their own lan- 
guage to sponsoring younger men through college and semi- 
nary. In the Sioux country, where native-speaking churches 
have developed in past decades, the emphasis is increasingly 
on facility in the use of English as well as Dakota. The feeling 
is general that in another generation English can be used 
almost exclusively in all church services, even as it is already 
the medium of expression in church and secular schools. 

In eastern Oklahoma, the habitat of the Five Civilized 
Tribes, one naturally expects to find native workers dedi- 
cated to the cause of evangelization. Such institutions as 
Bacone, Dwight, Old Goodland, Oklahoma Presbyterian Col- 
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lege, Oklahoma Baptist: University, and the American Indian 
Institute {now closed) have all had a part in preparing and 
sending forth many of the present generation of Christian 
leaders, lay as well as clerical. 

ISIATIOXAIL FEI-LOWSHIP OF INDIAN 
WORKERS 

To give further impetus to in-service training of mission- 
aries as ■well as to stimulate native leadership there was or- 
ganized at the University of Wisconsin in connection with 
the Rural Leadership Summer School, 1935, the National Fel- 
lowship of Indian Workers. Implicit in its purpose and pro- 
gram is the aim '‘to establish and to foster a unity of spirit 
and service among Indian missionaries, mission board mem- 
bers, government employees, and other friends of the Indian, 
to affirm their group consciousness, to share their experiences, 
and to establish orderly means to discuss any matters affecting 
the welfare of Indians and Indian missions.*’ Through confer- 
ences and its quarterly bulletin this organization has already 
made noteworthy contributions toward interracial good will 
as well as promoting factual studies on peyote and wardship. 
It is significant that the national president is an Indian while 
several regional officers of the six areas, especially in Okla- 
homa, are Indians, well trained and qualified for their tasks. 
Following his attendance at the 1942 regional conferences. 
President Robert P. Chaat of the Comanche tribe, an or- 
dained minister, wrote an appraisal of the work made possible 
by this agency; 

The National Fellowship of Indian Workers is an organization 
that very definitely meets a need. It has drawn us of the Indian 
work together as nothing else has done. It has encouraged and 
helped the Indians, who have so often seen division, instead of 
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fellowship and cooperation, in the mission neld. We have learned 
to know one another; we can pray more inteihgentiy for the whole 
Indian work and share together our problems as well as rejoice in 
our accomplishments. Then, too, it has enabled board members and 
executives to attend the various conferences and to meet the work- 
ers on the field; also to know other workers. The fine contributions 
from the Home Missions Council and various church and mission 
boards have helped the workers.-^ 

ISTATIVE PARTICIPATIOK STILL LAGGIXG 

While much of the work of Indian evangelization today is 
carried on by native leaders, it does not necessarily mean that 
the number of native pastors and evangelists exceeds that of 
white missionary workers; however, when there are included 
those who act as interpreters, catechists, lay helpers, young 
and old, in Sunday schools, women^s societies, and young 
people^s organizations, the total figure is an impressive one. 
Nor is this work limited to what goes on within the four 
walls of a church building. Missionaries have from the very 
beginning made use of the Indian’s social tendencies by re- 
constituting the old-time gatherings into camp meetings, 
convocations, and conferences, often in brush arbors or tents 
or under the open sky. Here the women frequently outdo 
the men in their attendance, contributions, and concrete ex- 
pressions of service. It hardly needs to be added that this 
situation is not peculiar to American Indian Christianity. 
The various women s organizations, under whatever name or 
banner, in friendly rivalry at times, vie with one another in 
bringing in reports that will show larger gifts of money for 
the promotion of the gospel than the year before, often in 
the face of discouraging drought conditions and financial 
depression. 

It must be kept in mind that Indian participation, though 
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a cause for rejoicing, is still somewhat sporadic and far from 
being an accomplished fact. In recent years considerable pres- 
sure has been brought to bear on Indian youth to enter other 
than full-time Christian callings. The more attractive wage 
scale as well as the apparent financial security offered by cer- 
tain secular vocations naturally furnish a strong appeal. Need- 
less to say, this is not peculiar to Indian people, young or old. 
Furthermore, an equalization of salaries for Indian pastors, 
in order to insure a living wage, is a crying need on the part 
of Christian agencies- 

Progress will continue to be slow unless missionary leaders 
with greater earnestness recruit, train, and release an increas- 
ingly larger number of native workers for the evangelization 
of their own people. 

AN INDIAN MISSION BECOMES A CHURCH 

In the program of Indian evangelization there are certain 
stages of development that may be recognized. First, there is 
the Indian mission, often encountering as it gets under way 
opposition from the adherents of the old tribal religion or of 
such pseudo-cults as Peyotism and Shakerism. There is much 
ground work to be done, such as house-to-house, hogaiv-tjo- 
hogariy camp-to-camp visitation over a period of years. The 
organization of a local church must await developments. 

Then follows the next stage, with a group of believers 
gathered for worship, using the native language, perhaps hav- 
ing "interpreted^’ services, with here and there a native leader 
taking part, generally under the tutelage of the white mis- 
sionary. From such a group may spring a definite Christian 
fellowship, eventuating in church organization. Native 
leaders will in due time be trained to carry on. There evolves 
gradually the type of church developed among such tribes 
as the Chippewa, Sioux, Nez Perce, Cherokee, Choctaw, 
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Creek, Seminole, Comanche, Kiowa; and more recently in 
the Southwest among the Pima, Mojave, and, to a limited 
extent, among the Hopi and Navajo. For example, the Meth- 
odists have w^hat is known as “The Indian Mission o£ Okla- 
homa.^’ There are an annual conference, 3 districts, 3 3 Indian 
pastors, 3 district superintendents, i general superintendent, 
3,855 members. In the area served by' these churches the 
Indians comprise almost the total population and these Indian 
pastors have been doing some very effective work under the 
leadership of district superintendents, several of whom are 
Indians. 

With the spread of public schools and the exclusive use of 
the English language in practically all government and mis- 
sion schools, the children acquire a new tongue and become 
used to hearing sermons in that language as well as participat- 
ing in religious activities during school days. The inevitable 
next step is the church in which services are conducted in 
English, often under trained Indian leadership, the non- 
Enghsh-speal^g constituency either provided with separate 
or interpreted sejrvdces. Here the transition should not be too 
abrupt for the sake of the older people who have borne the 
burden and heat of other days. For it must be remembered 
that in the old order great respect was paid to age, and youth 
was rarely accorded a place in the councils of the elders. 

Where reservations have been “opened up” for many years 
— and an overwhelming majority are in that class — ^the In- 
dians have rubbed elbows with their white neighbors in many 
phases of community life, public schools, village stores, vot- 
ing booths, recreation centers, civic and social gatherings. 
The process of assimilation has been going forward so that a 
common bond of community interest has developed. As a 
result there should come into being a church in which Indian 
and white people worship together, mingling freely in Chris- 
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tian fellowship as children of a common Father. This church 
may or may not be under Indian leadership, as far as the 
pastorate is concerned. It may or may not be self-sustaining 
and free from home mission subsidy, but the goal will defi- 
nitely be set in that direction. Naturally a church organiza- 
tion of this sort makes possible a more fruitful association 
with other churches in the immediate vicinity as well as out- 
side, thus promoting a better cooperative spirit than the iso- 
lated, segregated church. Of even more importance, a church 
of this kind paves the way for a Christian assimilation into 
American life. 

Having traced the foregoing steps, it would seem that a 
separate or indigenous church for most Indian people is not 
called for at this time. However, there are areas, remote and 
isolated, where such churches may function fruitfully for 
years to come. Perhaps the outstanding example of this situa- 
tion is to be found among the Navajos. Twenty-five years 
ago, following a field survey of that area, the writer urged 
that ''at every mission station a small group of promising 
native leaders should be trained for missionary service in the 
future.’’ Wherever these conditions have been met certain 
results have followed. But alas, after fifty years of missionary 
effort among these people one can count on the fingers of one 
hand the number of full-time native Christian leaders. 

The Christian mission among the Navajos still waits for an 
Indian Moses who can lead these gifted people from the wild- 
erness of sterile sbainanism, sometimes referred to as the medi- 
cine man cult of "sings,” into the promised land of Christian 
discipleship. As the desert cries out for water and brings 
forth abtmdantly when water is given, so are the hearts of 
this people thirsting for God, ready to respond with the 
fruits of life when they have the water of life for refresh- 
ment. However, some progress not only in the training of 
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native leaders, but in developing local autonomous churches, 
has been made in. recent years. 

While independent agencies have in certain respects taken 
the initiative, the denominational agencies that have sustained 
a long-time relationship, such as the Presbyterian, ilethodist. 
Episcopal, and Christian Reformed, also have initiated pro- 
grams which, although slow in maturing, should prove help- 
ful. It is to be emphasized that all have made a distinctive 
contribution over a period of years, one agency stressing 
Christian education, another medical missions, still another 
the evangelistic, or “camp” work. 

Reference has already been made to the medical service of 
the Presbyterians in Navajo land. The Episcopalians, while 
not neglecting that phase of missions, have at times stressed 
the work among orphans. The Methodist [Mission School at 
Farmington, New Mexico, is a monument to educational 
missions. Launched in the nineties in a one-room adobe build- 
ing with a dozen pupils, it has developed into a fully ac- 
credited grade and high school, with splendid equipment and 
personnel. A declared aim is “to train students for Christian 
service, especially emphasizing the need among their own 
people.” 

While all have done something in the field of church or- 
ganization, the Christian Reformed mission has perhaps gone 
further recently in drawing up a blueprint of procedure for 
the reorganization of its churches with the aim of making 
them more truly indigenous. In summing up the 1942 report 
of the Synodical Committee on Native Churches on the 
Indian Field, the following language is used: 

It is through these sanctified native powers that Christ would 
evangelize the nation itself. A tribe can best be leavened from 
within. We believe that the sanctified native characteristics of the 
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Navajo and Znni Christians may and should contribute to the 
beauty of the Indian church, not for reasons of display but rather 
for the enrichment of their Christian fellowship in a native setting. 

This effort to build up local, self-governing churches in 
Navajo land will be followed with growing interest, for it 
should, among other things, lead to a revival of the spiritual 
capacities of a people long dominated by a religion of fear. 

RELIGIOUS WORK IN GOVERNMENT SCHOOLS 

The first great crisis in an Indian child’s life comes when 
he leaves the reservation home to enter school. Here he finds 
himself in an alien atmosphere. As a rule, he does not yet 
appreciate the necessity of an education. The details of school 
life seem many and complex. It is then he most needs a wise 
and patient guide, to interpret for him the significance of 
these new and strange relationships. Fortunately for the child, 
the government Indian Service personnel has in the face of 
captious and often unjust criticism helped surprisingly well 
to tide him over this diflScult period. All honor to hundreds of 
devoted, consecrated teachers, matrons, advisors, and others, 
whether in high positions or low, who, actuated by Christian 
motives, have carried on their thankless tasks despite long 
hours, low salaries, and isolated surroundings. 

It goes without saying that these schools have always of- 
fered a most challenging field to Christian service. In fact, 
until very recent years, the government delegated the religious 
education of the Indian boys and girls in these schools to the 
churches, Protestant as well as Catholic. Thus, while the par- 
ticular teachings of the several denominations were given in 
groups meeting under their respective auspices and while 
proselyting was strictly forbidden, a fine spirit of coopera- 
tion and good will for the most part characterized the rela- 
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tionships existing between government and cburch agencies. 
More than one Indian Commissioner has paid tribute to the 
value o£ Christian teaching. As recently as 1931, the then 
Commissioner, the Honorable Charles J. Rhoads, in com- 
municating with the superintendents and all employees of the 
Indian Service, emphasized this relationship in no uncertain 
language: 

The aim of both Indian Service employees and church workers 
is to fit the Indians to be self-sustaining, self-respecting American 
citizens. The Christian missionary was active in this field of service 
long before the government, and the missionary has an essential 
function m the cultural development of the Indian. No efiort 
should be spared to encourage efiFective cooperation and prevent mis- 
understandmg and friction. Religious education and character train- 
ing are necessary factors in the development of the Indians.-- 

However, with the change in administration in 1933 came 
a reversal in policy, not only with respect to government aims 
for the Indian Service, as noted elsewhere, but also changes 
in rules and regulations aflFecting religious instruction. These 
involved definite restrictions, not only as to time and place 
but including the method, previously discarded, of securing 
written signatures from the parents (or guardians) in the 
presence of government officials before Indian children could 
be released for such instruction.^^ This was a striking con- 
trast to the usual encouragement reiterated in previous regu- 
lations, namely, 'Tupils are expected to attend the respective 
churches to which they belong or for which their parents or 
guardians express a preference.” 

The abrupt changes in policy threw Indian parents into 
confusion, filled the minds of the field personnel with appre- 
hension and uncertainty, and did much to undermine the 
morale of the Indian Service. 
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Despite regulations and restrictions, religious work has 
been going forward, if not with the enthusiasm of former 
years, nevertheless with a fair degree of regularity in some 
places, intermittently in others. In certain areas where gov- 
ernment day schools are in operation, the field missionary or 
his assistants promote rehgious instruction by weekly visits. 
The plan is somewhat similar to weekday religious education 
carried on in other communities. The boarding schools on 
the reservations, however, must be served by workers coming 
in from the outside, who must be prepared to sandwich in 
their classes at such leisure time as the pupils may have. 

With respect to the non-reservation schools, such as Has- 
kell, Chilocco, Flandreau, Phoenix, Sherman, Carson, and 
Chemawa, the situation is somewhat different. Here students 
often enroll from several states and represent many tribes 
and reservations. Naturally they come from areas where vari- 
ous denominations have been at work, and as a consequence 
their church aflSliations are varied. Here a united interde- 
nominational approach has a compelling appeal, for it would 
be impossible for each church to have its own workers. 

Before the churches were adequately organized to launch 
a program of religious education under trained leadership, 
the national organization of the Young Men’s Christian 
Association and the Young Women’s Christian Association 
rendered valuable service in this field- In some places, notably 
Riverside, California, the local churches organized themselves 
into a federation to cooperate in the work of these schools. 
Since 1919, with the appointment of the first religious work 
director at Haskell, the churches have pooled their interests 
through the Indian Committee of the Home Missions Council 
of North America. They thus presented, perhaps for the first 
time in Indian as weU as home missionary history, a united 
front. In eight of the larger schools these trained workers are 
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the churches’ representatives, and, with local cooperation, 
seek to adapt their programs to meet the needs of each par- 
ticular school. When schools are conveniently situated, oppor- 
tunity is provided for each sradent enrolled to know the work 
of his own denomination and to become a£51iated with it. 
At the smaller schools where one denomination may be strong 
numerically, sometimes making possible a grouping of all the 
Protestant students in one unit, the work may be assigned 
to the religious oversight of that particular church; in still 
others, neighboring pastors or missionaries assist as they can. 

In government schools, as elsewhere, less time is available 
for the actual study of religion than for any otber subject. 
And yet, the director may find it possible to radiate a Chris- 
tian spirit that will permeate every activity with religion. 
With a large number of students in their middle teens, away 
from home for the first time, he finds himself in the position 
of parent and pastor and carries on his service regardless of 
denominational lines. He is called upon to stimulate, correlate, 
and promote the religious work of the various agencies on 
or near the campus- His program, while flexible, must be 
directed toward some long-range objectives as well as toward 
immediately observable results. In his teaching work, he seeks 
to give a thorough grounding in the Bible so that at least 
some of his students will be encouraged to prepare to serve 
as teachers in their home communities. A wise and under- 
standing leader gave expression to this as follows: *'As I think 
of the needs of Indian boys and girls, I am more concerned 
each day that we should bring to them larger knowledge of 
the Bible; that we should store their memories with more that 
will help them through the long silences and the days that are 
hard. They need to know the stories of the early Christians 
who dared be true to Jesus in the midst of pagan surround- 
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In all this the religious worker endeavors to make religion 
a functional part of school life so that students will naturally 
take positions of responsibility in the program and so fit 
themselves for religious leadership. 

That Indian students are willing and eager to assume re- 
sponsibility and fit into a program that challenges the best 
in them is the testimony of those whose long experience quali- 
fies them to speak. They welcome an opportunity to lead 
meetings, speak in public, pray, and sing. They enjoy going 
out to surrounding communities to put on programs in 
churches, clubs, and schools. Some are beginning to feel at 
home and to share thinking and responsibilities with the 
leaders and members of youth organizations. Our American 
system of conferences makes a great appeal to them. Not only 
have Indian students for many years been regular attendants 
at summer camps and conferences, youth institutes and raUies, 
at home and occasionally abroad, but they have actively 
participated as featured speakers, advisers, and leaders. 

Religious work in government schools has resulted not only 
in changed lives but in a changed outlook toward Christian 
leadership. Said a Cherokee: '‘The old people look up to us, 
the educated ones. They believe we can lead. We fail often 
because we do not prepare right, Christian students can lead.” 

Yes, Indian students can lead; they have already demon- 
strated that. Among the men and women who have gone out 
from the schools are community builders, educators, doctors, 
nurses, lawyers, farmers, preachers, teachers, mechanics, 
clerks, interpreters, homemakers; some are still in active serv- 
ice; others have already gone to their reward. Among the 
latter may be mentioned the late Isaac Greyearth, member 
of the first gospel team at Haskell and serving as the first 
Religious Work Director at Flandreau, who used to say, "No 
matter what skill of hand or training of mind I may have. 
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unless I have Jesus Christ in my heart, I cannot stand.” He 
stood the test as a Christian leader among his people, and 
today his name is still held in reverence by all those who came 
under his influence. 

When gold nuggets are found men say, ''There is more 
gold here to be mined,” and so they keep digging. So also 
when nuggets of character are found. Indian boys and girls 
are like nuggets and gems. As we mine here we see the hand 
of God at work on raw material. He would enlist us, our 
resources in prayer and money, in this character-finding, 
character-developing enterprise. For an Indian leader of his 
race has wisely said: "Health, education, and character are 
outstanding needs of the Indian today, but the greatest of 
these is character.” 
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THE IN DIANAS PART IN 
TOMORROW’S WORLD 

I N TliE WORLD OF TOMORROW, TKE IXDIAX WTTT HOLD 
the place of his own choosing.’* These words of a Ohoc- 
taw Indian educator, Air. J. H. Belvin, Superintendent 
of Schools in Bryan County, Oklahoma, were uttered at the 
closing session of the Oklahoma Regional Conference of the 
National Fellowship of Indian W'orkers held at Bacone Col- 
lege* Jtine, 1943- They are pregnant with meaning and pro- 
phetic of the part Indian Americans will play in tomorrow’s 
world. 

Mr. Belvin echoes the sentiments of all those who realize 
that the Indian is standing on the threshold of a new era from 
which there is no turning back. Ahead of him he imderstands 
that there is to be all that is epitomized in the phrase *'full 
participation in American life.” He did not refuse to fight 
because he was, and still is, a ward. In New Mexico, for 
example, the Indians were called to the colors as were other 
citizens. They were in the front-line trenches at Bataan and 
in the fox-holes of the Solomon Islands, yet in that very state 
they are today denied the right of suffrage, a distinctive mark 
of citizenship, because they are in a wardship status under 
the Federal government. Since formal citizenship came to the 
Indians as a result of their participation in World War I, 
have they not a right to anticipate that release from Federal 
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wardship should be forthcoming as a definite by-product of 
World War II? They have often been referred to as "Uncle 
Sam’s step-children”; must they remain step-children forever? 

In a similar vein, i-Ir. Lee F. Harkins, a Choctaw-Chicka- 
saw, writing in the Rotary magazine, declares that the Indian 
must face reality: 

To keep the Indian Indian, you would have to turn the clock 
back to restore conditions as they were. Adaptability has ever 
marked Indian history — ^and ever will To pine for the old tribal 
days is to fly from reality, as the psychologists say. It is a mark of 
W'eakness, not strength; of cowardice, not courage. The Indian 
always had some defense against his enemies, but there was no one 
to protect him from his oversentimental friends. I, too, glory m 
the legends, traditions, lore, and art of my people — ^but my German 
and French and Scandinavian neighbors can say the same of theirs. 

Let us escape from the reservations: not all at once, of course. 
Despite all its shortcomings, the government’s policy has been 
gradual assimilation of Indians into the civilization that surrounds 
them. But at the moment, that trend is reversed — and it is against 
nature and the Indian’s welfare. Let us instead be assimilated, let 
us be one of you.^ 

FULL PARTICIPATION IlST AMERICAN LIFE 

The Indian people today realize that the past order is 
beyond recall. The buffalo has long since vanished from the 
plains; the great north woods no longer support wild game 
and fur-bearing animals, nor can that area be reforested as 
in the days of the French-Canadian fur traders; the lakes and 
streams no longer teem with fish, and in some states the 
Indians are not allowed to hunt and fish except under the 
same limitations imposed on other citizens. It goes without 
saying that the Indian can no longer live in the white man’s 
world by his old pursuits of hunting and fishing. Even the 
native arts, such as bead-work, basketry, pottery, rug weav- 
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ing, and leather-work, are rapidly being superseded by the 
less intricate and arduous, less confining and time-consuming, 
industries of a mechanistic age. "Whether his lot is cast on the 
farm or in the factory, whether he is to follow the plow and 
enjoy the fruits of the soil or weld tanks and assemble air- 
planes in urban surroundings, he is increasingly being made 
aware of the democratic ideal of full participation in Ameri- 
can life. 

A Pima, Harvey Allison, a student at the Phoenix Indian 
School, appearing before a conference of CCC Educational 
Advisors, made a moving plea for this participation on the 
basis of being ''true Americans’*: 

In your schools we have learned the Christian religion. We believe 
that we should do imto others as we w^ould have them do unto us. 
You have taught us to be ambitious, to want to go ahead. All that 
we ask now is a chance. All too often we find as we go about that 
people are prejudiced; that they look down on us as a race. They 
feel above us. They want nothing to do with us. 

My appeal to you tonight is that you give us credit for what we 
are as individuals, that you forget color, race, and tribe, and treat 
us as your equals if we behave as your equals. 

You have taught us to adopt your customs and modes of living. 
We have learned your trades, we have adopted yotir mode of dress, 
we have been converted to your religion, we speak your language; 
we want your friendly cooperation and an opportunity to put into 
practice the things that you have taught us. Some of us are inter- 
ested in farming, others in the building trades, and still others in 
the mechanical trades. 

If you give us this opportunity and we fad, then it is all our 
fault. You will not be in any way to blame. You will have done 
your part. But we will not all fail and some day you will be proud 
of us and glad to know that you had a part in helping us to suc- 
ceed. We are the only true Americans. We want to be American 
citizens with you.^ 
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'^IS THE WAY BACK EVER THE WAY OUT?’’ 

At the height of the agitation incident to the proposed 
Wheeler-Howard Bill in 1934, which, among other things, 
advocated a return to the old tribal life, Ernest Hunt, whose 
father, the late George Hunt, was well and favorably known 
as a deacon in the Kiowa Baptist Church in western Okla- 
homa, thus expressed his conviction: 

There are two ways out of this matter, the way back and the 
way straight ahead. But is the way back ever the way out? The way 
back is a way beset with failures, wickedness, and graft. We have 
made some advances, but we need encouragement that we may go 
still farther. If ever the Indian needed the guidance of the Great 
Government of Heaven it is now. "SVe need in the very heart of our 
councils a friend to the Indians that will advise us right.^ 

Tribalism, insofar as it has militated against united action, 
cooperation, and effective organization, has been weighed in 
the balances and found wanting. Today it often masquerades 
under the high-sounding rubric of ''the cult of the primi- 
tive.” But the old Indian culture, whatever may have been 
the merits of "deep beauty, spiritual guidance, consolation, 
and disciplinary power” attributed to it in the past, no longer 
yields to youth — ^and here maturity may also be included — 
the individual and group satisfactions necessary to its perpet- 
uation. Education, conceived in its broadest sense, has per- 
haps been the most important factor in bringing about 
changed attitudes. Today are we not seeing the successful 
results of that education in the new spirit of the Indian 
people that sends them away from home into work, hard 
work and new, by the side of their fellow-citizens? 

Other factors promoting the disintegration of the old cere- 
monial life, especially in the Southwest, are such economic 
changes as the introduction and adoption of the wage system 
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and the inability of the old culture to develop and use eco- 
nomic resources to support an increasing population cn an 
acceptable level. Perhaps the inconsistency that would lead 
one to dance in propitiation of the rain gods and at the same 
time rely on the advice of the Department of Agriculture 
is a bit of mental coordination that present-day Indian youth 
attains with difficulty. 

Even where tribal life lingers, white civilization is pressing 
close. The growth of new towns adjoining reservations, with 
the ever present cinema and other attractions, the commer- 
cializing of Indian ceremonies, the rodeos and the fairs, the 
automobiles and the radios, the improved highways and the 
convenient "five and ten” emporiums, the beauty parlors and 
the style shops — ^ail have a share in the process of accultura- 
tion. In short, the radius of the Indian’s circle is greater, his 
horizon wider. His wish to live in isolation from the white 
man is no longer a question. He cannot isolate himself if he 
would. The Indian is destined to become a part of the life 
around him. 

This is true for Indians on both sides of the international 
boundary line. The Canadian Indian, in the past more segre- 
gated and isolated than his red brother in the States, "cannot 
forever, nor even for many years longer, live a segregated 
life, and must eventually either be merged into the white 
life of this country, or cease to exist.” ^ 

OLD mDIANS SPEAK TKEIR MINDS 

Goodbird, of the Fort Berthold Reser^^ation, North Dakota, 
representing an older generation of Hidatsas, sensed the inevi- 
tability of this change years ago, phrasing it in simple but 
pointed fashion: 

We know that our Indian ways will soon perish, but we feel no 
anger. The government has given us a good reservation, and we 
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think the new way better for our children. I think God made all 
peoples to help one another. We Indians have helped you white 
people. All over this country are cornfields; we Indians gave you 
the seeds for your corn (a quickly maturing variety) , and we gave 
you squashes and beans. On the lakes in your parks are canoes; 
Indians taught you to make those canoes.® 

A few years ago a Chiricahua Apache, also of an older 
generation, testifying at a tribal meeting held at Anadarko, 
Oklahoma, when certain features of Indian reorganization 
legislation were being considered, said: 

I don’t know why the government wants to bring us up as white 
people and then when we come up as white people they don’t like it. 
Somebody say they want to put us 'way back. I don’t want to go 
back, I got tired of that. I don’t want to wear a seventy-five cent 
suit again. I got white neighbors and I love them. The Bible says to 
love your neighbors. I don’t want to change. When they take me 
to Alabama [as prisoner of war] General Howard says, “Look up, 
not down; look forward, not backward.” I stiU remember that and 
I want to go forward.® 

CAN TRIBALISM BE REVIVED? 

As for the revival of tribahsm, whether according to Nazi 
culture patterns or under the guise of so-called self-govern- 
ment, long-time friends of the Indian as well as the Indians 
most immediately concerned have time and again placed 
themselves on record. Dr. Fayette A. McKenzie, a member 
of the Meriam Commission appointed by a former Secretary 
of the Interior to survey Indian affairs, says, ^^Any attempt 
to turn back the wheels of time and restore tribal govern- 
ment, political, judicial, economic, is doomed to large and 
destructive failure.” ^ 

Dr. Arthur C. Parker, co-founder and secretary of the 
Society of American Indians, himself of Seneca descent, serv- 
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ing now with distinction as director of the Rochester Museum 
of Arts and Sciences, writes: 

"SJThile the continuation of tribal government, with all its con- 
notations, may seem, from the sentimental standpoint, just and 
hberal, it brings with it also a certain segregation from the normal 
stream of civic life. . . . This might possibly be justified if their 
[the Indians’] ultimate objective, projected a century hence, was 
a continued separateness in outlook and manner of hving. However, 
since all the Indians of the Umted States must secure a livelihood 
in a manner similar to that of the rest of the population, and since 
their economic contacts will all be with citizens of the various 
states, it would seem that the better part of wisdom is to have 
these Indians prepare in a most effective way for economic com- 
petence. There is always prejudice against those with special privi- 
leges and exemptions and against those who are fostered by 
paternalism.* 

Speaking for the Indian south of the Rio Grande, the late 
Dr. Moises Saenz, distinguished educator, addressing a group 
of Indian school teachers, said, in part: 

In Mexico there is no movement to keep him Indian, rather a 
going to the Indian to bring him into the national family. As to 
the United States, what do you want the Indian to become? As to 
what he might have been, that is past, and can never be recovered. 

. . . Unless you isolate the Indian, I don’t see how you can keep 
him from being influenced. I don’t think he will be benefited by 
being made a human 200. The alternative is to loosen him into the 
stream of national life. This is happening in Mexico. 

If you believe them [the Indians] equals, then you treat them 
as responsible, reasoning fellow-humans, able to stand on their own 
feet, and capable of doing for themselves. Instead of indulgence, you 
let them assume responsibility and challenge their highest abilities. 
The Indian has been made too much of a dependent. The sooner you 
get him out of this dependence and on his own, the better.^ 
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A native South African, Selby N’gcabo, while a graduate 
student at Yale University, made a tour of Indian reservations 
in the Southwest and later addressed an Indian school as 
follows: 

I am very much impressed with your people over here in the 
Umted States. All the silly notions that I had about seeing Indians 
with feathers disappeared as soon as I saw the first reservation. . . . 
I am from the big continent of Africa. We are so far away from 
opportunity for an improvement that we remain behind the mark 
of other nations — like you people here before the white man came 
in contact with 5'otir grandfathers; but now recently all this has 
been changed, or is changing. European merchants, traders, soldiers, 
hunters, and governments set up by Europeans have come along 
and they have a different way of life. This different way of life 
creates a pressure but this pressure uplifts. That is why you see me 
not in skins and with a club, a club made of a stick with a big knob 
at the end of it, and a spear and a shield. I thmk that I have put that 
aside. We think that we all have put those things aside, or are put- 
ting them aside, and that is why I am standmg in the midst of you 
people today dressed in European clothes.^® 

"not solved by feathers” 

Somewhat in a similar vein were the remarks uttered by 
Geronimo Martin, Navajo Indian, a student (now inter- 
preter) at a California Young Men’s Christian Association 
boys’ campfire program: 

Ever5rwhere we Indians go you white boys ask us where our 
feather headdresses, our moccasins, and our ^'real Indian” costumes 
are. . . . Don’t you know that those are the ways that our great- 
grandparents dressed a very long time ago? It is just as though when 
you should come to the reservation to visit us we Indians would 
ask you about your buckskin shirts, your flintlock muskets, and 
your covered wagons. All those things belong bach in the past. Let 
them stay there. . . . We young Indians, who want to help our 
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people, face some great problems. . . . We need your Help. Tne 
problems we are facing will never be sohed by feathers! 

Does not this appeal call on tbe great body of cburcbes 
throughout the country as never before to realize that not 
only Navajo youth but Indians elsewhere wish to be consid- 
ered as friends and neighbors; that they covet the opportu- 
nity to know and to be known by other Americans, young 
and old alike, as fellow-Christians building a new world of 
mutual understanding and self-respect? 

Speaking as an Indian, facing these same problems of 
Indian youth from a somewhat different angle, Louis Bruce, 
Jr., of Mohawk-Sioux descent, formerly Director of Indian 
Projects for the National Youth Administration in New 
York State, in addressing the annual meeting of the Indian 
Bights Association, said: 

The future success and happiness of the Indian people depend 
upon their cooperation with and not their antagonism toward the 
people whom many older Indians see as usurpers. The task is, how- 
ever, not alone with the red man. It is not to the white man’s ad- 
vantage that in his midst there are groups of economically dependent 
people who see him as an aggressor and one who takes unfair advan- 
tage. If the Indian is to change his outlook and reestablish his 
economic dignity, the white man must needs change his viewpoint 
and from his more advantageous position offer friendliness and 
encouragement.^^ 

Thus we have recorded the considered and articulate ex- 
pressions of some present-day Indian leaders who, while recog- 
nizing the cultural contribution of their people, also realize 
that each culture is a ^'mosaic of many cultures” and that 
their own future as well as that of their contemporary fel- 
low- Americans cannot, to any significant extent, lie along 
aboriginal folkways; that the isolation policy is untenable for 
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races as well as nations. They agree with Sir Austen Chamber- 
lain that **none of us can find security in isolation,’’ and 
subscribe to the words of the late Archbishop Soderblom, 
Primate of Sweden, when he said, *^He who takes his stand 
on an isolation platform stands on a death platform*” Cer- 
tainly if the Indian is to hold the place of his own choosing 
in tomorrow’s world, that choice will not be tribalism, segre- 
gation, and isolation. 

THE CHRISTIAN GOAT 

What does the church of Christ say to these things? The 
Christian goal, as has already been pointed out, is to make 
all nations of the earth one; the Christian standard recognizes 
no racial distinctions; segregation has no place, neither does 
isolation. Tribalism cannot save the American Indian; not by 
a withdrawal from the stream of American life nor in a back- 
to-the-reservation movement can racial salvation come. 

The late Dr. George W. Hinman, long a student of Indian 
affairs, made this discerning comment: "The fundamental 
mistake in our early government policy toward the Indians 
was that they were subjugated instead of being assimilated.” 
Continuing with special reference to early-day missionary 
endeavor, he said: 

Without definitely formulating a policy these Christian pioneers 
in the Indian country were actually practismg the policy of Chris- 
tian assimilation, working out a method by which whites and Indiana 
could live together in harmony, mutually sharing in the benefits of 
the land and sharing also in the obligations of a Christian society. 
It has taken a long time for people generally to come to this point 
of view as the only real solution of our problem.^® 
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THE church's task AND THE NEW DAY 

The church must continue to furnish the source of new 
life on new trails in this transition from the old to the new. 
“While the day of missionary pioneering in the sense of blaz- 
ing new trails through forest and across prairie has largely 
passed, neglected and partially occupied areas still beckon 
urgently for church extension in the primary and funda- 
mental sense of that term. While the frontiers are indeed 
receding in the Indian country, still there are groups uncared 
for religiously. Specifically, these are largely to be found in 
such western states as Utah, Nevada, New Mexico, Arizona, 
and California as well as in the far stretches of northern 
Canada and Alaska. In some instances the difficulties in reach- 
ing these small and scattered bands are enormous. Probably 
an itinerant ministry of a new sort is needed. Furthermore, 
a pooling of personnel and funds on the part of boards and 
societies would be an immediate step in realizing the goal. 
Under this same heading should be added what someone has 
called the *hurned-over fields,” where at one time religious 
activities were going forward but now, because of retrench- 
ment policies, the places have been abandoned. 

It is fundamental that the church’s mission to Indians or 
any similar minority group will depend upon the interpreta- 
tion of missions in relation to people everywhere.^^ What 
shall we say of discrimination and segregation as they are 
still flagrantly practised against such groups? In address- 
ing the Western Regional Conference of the National Fellow- 
ship of Indian Workers, held at Lake Tahoe, California, in 
August, 1940, the former Superintendent of the Sacramento 
Indian Agency stated: "Today in California an Indian is not 
welcome in most restaurants, he is shown to the rear seats in 
the gallery at cinemas although his ticket entitles him to a 
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seat anywhere in the house. Hundreds of California Indians 
never have been within the doors of a white home.” Then, 
turning to the group present, he asked the following pointed 
question: 'T ask you who are church workers and mission- 
aries, in how many white churches in California are Indians 
made welcome?” That the list of states and provinces might 
be considerably lengthened who will question? In the light 
cf this and similar situations, who is prepared to deny that 
the church has countenanced segregation in various forms? 
Should not the church be the first rather than the last agency 
to abol^h every vestige of racial discriinlnation in tomor- 
row's world? 

ASSUMPTION OF OBLIGATIONS 

In any discussion of the church’s task and the Indian’s part 
in a post-war world, the fact needs to be constantly reiterated 
that there can be no real freedom without the assumption of 
obligations. On the statue of General Giles Waldo ShurtleflF 
of Oberlin College, the first Brigadier General in charge of 
Negro troops during the Civil War, there is inscribed, *'Free- 
dom cannot be given, it must be achieved.” A similar senti- 
ment was echoed by Rabbi Silver; ''Freedom without the 
voluntary assumption of obligations, without sharing burdens 
and making sacrifices, is no freedom at all, but the sheerest 
anarchy.” Translated into present-day home mission termi- 
nology this means increasing self-support as well as self- 
government in Christian work among Indians. Cognizant of 
this need the Reverend David Owl, Cherokee, long-time mis- 
sionary pastor to the Senecas in New York State, speaking 
on "Indian Views of Indian Missions” says: 

Scores of Indians of every tribe have been led to expect something 
for nothing rather than to earn their own living and to create 
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material and spiritual possessions for themselves. The fact that only 
a few Indian churches are self-sustainmg and only a few are benevo- 
lent-minded is not wholly the fault of the Indians. jMissionaries and 
government agents have sometimes encouraged them to "eat, sleep, 
and sit on the floor,” by not giving them anything they could do 
well, or by not developing in them a sense of personal ambition to 
accomplish something difficult. Indians, like other peoples, catch a 
heavenly vision only as they begin with the improvement of the 
inner life- Every forward-looking Christian Indian is a personal 
testimony to the enduring worth and the uplifting influence of 
missions to Indians.^^ 

A recent graduate of the Cook Christian Training School, 
Phoenix, Arizona, also sensing some of these disabilities, said 
in his Commencement address: 

There can never be a real forward-looking church as long as we 
are willing to let the white people do all the work m it and furnish 
all the financial support for it. This is one of the weaknesses in many 
of the chturches of our tribes. 

The time has come now when the Indians should take on full 
responsibility of running and maintaining their own church and 
guiding it in the destiny which will bring the most promising results 
for the Indian people. It is time for the "leaders to take the lead.” 

We shall some day be able to do away with both rehgious and 
civil wardship and stand upon our own feet. This can only come as 
"the leaders take the lead, and the people give themselves willingly” 
to Christian citizenship. 

Emphasizing how Indians respond to Christian stewardship, 
the late Dr. C. L. Hall, veteran missionary to the Fort Bert- 
hold (North Dakota) tribes, relates how one good preacher, 
handicapped by imperfect knowledge of English, interpreted 
a Bible passage: **One day he read the account of the woman 
who cast her all into the treasury. He had never heard of a 
mite, at least by that name; he read *two mitts/ Then he 
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preached an effective sermon on the consecration of a woman 
who had no money, but could embroider with beads or porcu- 
pine quills, and so made a fine pair of mitts for the Lord/’ 

That stimulating the Indian’s willingness to work and to 
be thrifty is basic to self-support and self-respect is summed 
up tersely in a sentence that an Apache student in the first 
contingent of Indian proteges at Hampton Institute wrote 
home from there in the late 1870’s: *'I pray to God every 
day — and hoe onions.” The first part showed that he had 
some appreciation of the humanities, that which contributes 
to self-respect, in that he had learned to link his own person- 
ality to the God who cares and provides; the second showed 
that in learning the dignity of labor he had already glimpsed 
the ”work road” that leads to self-support. 

Everywhere in the Indian mission field one senses the need 
of a more practical application of religion to the affairs of 
everyday life. This calls for an all-inclusive objective, that is, 
to make the realization of the kingdom of God on earth the 
aim. In the old life of the Indian his religion entered into 
everything, his planting, harvesting, feasting, recreation as 
well as ceremonials — all interests, including health and com- 
munity life. If, then, this minority group is to be integrated 
into our body politic, the church must take the lead and 
increasingly minister to the full round of Indian needs, 
whether in camp, colony, or reservation, whether "checker- 
boarded” in the midst of a white, rural community, or within 
the confines of an organized village. Is there any cogent 
reason why an Indian mission may not become a center of 
good will to all sorts and conditions of men rather than serve 
on a level of segregation? 
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""'the most perpeexiistg elemekt"’ 

Fifty years ago the then Commissioner of Indian Affairs, 
the Honorable T. J. Morgan, wrote in his annual report, “In 
our judgment of the Indian ... we should remember that 
the most perplexing element in the problem is not the Indian, 
but the white man.” Continuing, he launched into a tirade 
on some of the evils inflicted by bad white men on the red. 
Commenting similarly on certain types of the dominant race 
let loose on the aborigines. Dr. Warren K. Moorehead, former 
curator of the Department of American Archeology of Phil- 
lips Academy, and member at one time of the United States 
Board of Indian Commissioners, says: 

The powerful missionary organizations, comprising as they do 
hundreds of earnest workers, will accomplish much more for "In- 
dian uphf t” if they devote their energies to "pagan whites” as well 
as pagan Indians. The worst people I have met had white, and not 
red, skins. These men swarm about all Indian communities. Enough 
evidence against their character has been brought before the benevo- 
lent organizations and Washington to convmce the most skepticaL 
Suppose the Indians of a certam region were found to be swindling 
each other, impojcting whiskey, gambling, stealing, and committing 
all sorts of crimes. Immediately half a dozen organizations would 
raise funds and send workers to '’lead the pagans from darkness 
into light.” It has been clearly shown that the worst elements of our 
white race are responsible for the deplorable condition of thousands 
of Indians. Yet I fail to observe any concerted effort to check this 
evil at its source.^^ 

Written twenty-five years ago, this might with equal em- 
phasis be cited as a scathing indictment of present-day condi- 
tions in certam parts of the Indian country. 

A somewhat different point of view, though bearing on 
white populations adjacent to Indian reservations, is expressed 
by a field missionary in the following language: “Another 
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important matter is the attitude of the local white churches 
in Indian communities. If the Christian people on the reserva- 
tions could be helped to see their opportunity, it would won- 
derfully help the Indian’s cause, and a campaign directed by 
the right people on all reservations might result in great 
good.” Today as never before these churches should realize 
that the Indians will be among them as neighbors in their 
communities and that at many points a Christian witness can 
be given right in the life of the congregation. Too often have 
they been regarded as objects of a separate mission endeavor 
by white people going into distant places to work among 
segregated Indians. 

In fact, the present situation may very well call for a new 
type of pioneering. The feasibility of establishing demonstra- 
tion centers over a period of years in strategic places where 
an all-around community program might be fostered under 
the auspices of Christian agencies should receive serious con- 
sideration. 

COMPETITION MUST GIVE WAY TO 
COOPERATION 

Again, if the Indian’s part in tomorrow’s world is to make 
for increasing participation in American church life, competi- 
tion must give way to cooperation, which is just another way 
of saying that ecclesiastical barriers, often menacing in the 
past, must be broken down. That the Indian has but super- 
ficially grasped our historical denominational differences is 
evident from the names given to the various denominations. 
For example, the Roman Catholics are '""long coats” or "drags 
his coat”; the Episcopalians are "white coats”; the Methodists, 
Congregationalists, and Presbyterians are ^'short coats” or 
"sprinklers”; while the Baptists are "ducks under the water”; 
and the Pentecostals are classified as "shouters” or "rollers.” 
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In summing up what seemed to be "fundamental if the 
Christian religion is to be a factor in transforming Indian 
life and anchoring it in those ideals that spring out of direct 
and pronounced Christianity,” an experienced field missionary 
includes the following: 

I would emphasize a more concentrated cooperative effort of 
religious organizations to bring the Indian life into regular contact 
with the fundamentals of our Christian religion, freed from those 
secondary controverted points of our faith out of which spring 
denominational rivalry and confusing differences in the Indian 
mind.^® 

While some progress in interdenominational cooperation 
may be recorded, such as religious education in Indian schools, 
the fellowship missionary conferences, and certain zoning 
arrangements worked out by denominational agencies in the 
field, nevertheless these "confusing differences in the Indian 
mind” brought about by sectarian rivalry need to be dealt 
with sympathetically but fearlessly in seeking to promote 
more adequate Indian participation in the churches program. 
Comity arrangements to prevent duplication of effort and 
overlapping in certain areas must still be worked out. Further- 
more, there are certain questions that touch the life and work 
of the churches very intimately that can only be dealt with 
adequately on the basis of interdenominational cooperation. 
Among these one need only cite the liquor traffic, peyote, 
wardship, the exploitation of Indian women, just to mention 
a few. Beyond question the Archbishop of Canterbury struck 
a responsive chord in his first radio message to America, when 
he reminded his hearers that there is a great public ready to 
listen to what we say together, who do not pay any attention 
while we say it in separation. 
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PROVINCE OF THE CHRISTIAN MISSIONARY 

But what of the Christian missionary in tomorrow's world? 
In this period of many changes and readjustments to new 
conditions, what is the province of the gospel messenger, 
whether of white or Indian ancestry? However sketchy and 
incomplete any attempt at outlining a modern missionary's 
task may be, there would be no question that it should in- 
clude the following objectives: 

I. A wise and sympathetic guide. It should be his function 
to explain the meaning of these new and strange relationships 
in which the Indian finds himself. Take citizenship, for exam- 
ple. What are the privileges, obligations, and immunities of 
citizenship? The reign of bullets has ceased; what about the 
reign of ballots? Should the wardship era end, what of the 
era of emancipation? What shall be the place of the Indian's 
choosing in the realm of civic responsibility? 

z. Interpreter of the great mysteries of life to the Indian 
mind — those having to do with marriage, birth, baptism, and 
the last great mystery, death- These are a pastor's sacred duties 
to his people as shepherd to his flock. Since they partake of 
the eternal, they cannot be circumscribed by time or place; 
their significance is indeed timeless. 

3. A wise adaptabihty. Someone has said that the prime 
requisites for the modern missionary to the Indian are a wise 
adaptability, a great patience, and a mighty hope. Certainly 
he must learn to know and appreciate the cultural back- 
ground of those whom he seeks to serve as well as his people's 
capacity for knowledge, their thought life, and the condi- 
tions under which they live. A wise adaptability calls for a 
sympathetic understanding of the past, all that has entered 
into the varied inheritance of yesterday, plus the cumulative 
experiences that have ushered in the here and now with its 
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bristling problems crying for solution. A wise missionary will 
be quick to detect evidences of the “morning light’’ that is 
breaking through the darkness of superstition and prejudice, 
and to recognize that these sons of earth waking to “peni- 
tential tears” are indeed spiritual brothers and sisters — chil- 
dren of a loving, forgiving heavenly Father. 

4. Stimulating self-help. The wise and forward-looking 
missionary will be vigilant to stimulate his people toward 
self-help. Instead of appealing to his supporting agency to 
furnish all the funds for a church building enterprise, for 
example, he will challenge the members “to show their faith 
by their works” by making an Initial contribution toward it. 
A recent instance is that reported by a visiting missionary 
to a neighboring field: 

We saw the little chapel in process of construction. It is not a 
pretentious building and can never be. However, I am in hearty 
approval of the psychology used in letting it represent the work 
that comes out of the longings of the people themselves. Perhaps 
it is fair for me to say that I have spent seventeen years in the 
Ozark Hills under my own mission board. One of the most dis- 
tressing things Tve encountered in those years has been these 
poverty-stricken communities where the board or some fine sym- 
pathetic church did too much for a people. It can ruin and thwart 
and defeat every hope you have for them. May I say candidly and 
frankly that you people are doing the best that can be done for this 
small group of people when you help them, not to build pretentious 
buildings, but rather to realize some of the things they can do for 
themselves. 

This is a small group of people, poor people, who are getting, 
even slowly, a vision of the immense possibilities that the Christian 
life offers. To pick them out and give to them material blessings 
above their neighbors not so well situated would midoubtedly place 
them in something of an embarrassing position among their own 
people. I believe the whole enterprise has been carried so far in a 
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way that is helping to bring the Indian to a larger measure of self- 
respect, and the white people to something o£ like character. 

5 . FeUowship in the place of isolation. In the past there 
has been relatively Kttle feeling of solidarity and unity on the 
part of Indian missionaries in their approach to the Indian 
field as a whole. Too often they have been isolated on the 
reservation of a particular tribe without knowing much, if 
anything, of methods and plans advantageously used else- 
where. As noted earlier, this isolation is gradually giving way 
to such ''get-togethers” as those fostered by the National 
Fellowship of Indian Workers and similar organizations. 
Furthermore, fellowship in thought and prayer yields abun- 
dant harvest, for those who walk in the light of the Son of 
God speak a language all tribes can understand. 

6, A long-time relationship. The Christian missionary en- 
terprise to North American Indians can hardly take pride in 
the relatively large turnover of its personnel and the short- 
time relationship thus sustained to the work by a substantial 
majority. It takes a long time to become an effective Indian 
missionary. Anyone called and qualified for this service should 
consider it a life work. Practical experience and first-hand 
knowledge in actual field service are the things that count, 
and these cannot be obtained in a few years. This conviction 
was voiced at a conference of Indian workers in Canada in 
the following resolution: "That Indian missions shall not be- 
come a temporary resting place for men (or women) who are 
waiting for some station among white people to open, nor 
for men who are difficult to station.” ^ That statement in a 
nutshell embodies truth too often suppressed heretofore in 
si m ilar gatherings. Surely, as we face tomorrow's world, we 
can do no less than press for adequate training and a long- 
time relationship for our missionary personnel. 
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7. Exercising a cooperative spirit and approach with all 
existing agencies for Indian uplift. This again calls for a wise 
adaptability and great patience in the presence of different 
points of view. It is no secret that missionaries and govern- 
ment officials have temperaments varying according to back- 
ground and training. Said a former Commissioner of Indian 
Affairs: 'T have known cases where the missionary and super- 
intendent were of the same church denomination and yet 
found it difficult to live peacefully together in a reservation 
that covered more than 1,000,000 acres, for there was not 
room enough for two temperamental men of opposite opin- 
ions to get together on any proposition.” 

The missionary enterprise in this new day must continue 
seeking to reach the unreached even as it did in its pioneer 
days, never losing sight of its distinctive function to propa- 
gate the gospel but with an ever present readiness for change 
according to changing needs; in short, a program that changes 
attitudes rather than serving as an end product. 

That is to say, the home missionary enterprise must not be 
content with institutions that seem sufficient within them- 
selves. The Roman Catholic church in Latin American coun- 
tries has often fostered Indian missions that might be termed 
islands of isolation, the idea being that the Indians gathered 
within the mission compound and guarded from outside con- 
tacts would thus become self-sufficient. But history records 
the inevitable breakdown of this sort of isolationism. Even a 
mission school, essential and highly desirable in its place, may 
outgrow its usefulness. *^New occasions teach new duties, 
time makes ancient good uncouth.” 
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LEAVEN OF CHRISTIANITY INDISPENSABLE 

In the last analysis, if the Indian is to occupy his rightful 
place in tomorrow’s world, he will need the leavening iniBlu- 
ence of Christianity as never before. In amplifying this 
thought a missionary phrased it as follows: 

I do not believe that, generally, among the churches, there has 
been enough intelligent presentation of the necessity of Christian- 
izing the Indian in order that he may succeed otherwise. While we 
believe that for him to succeed as a Christian he must have the 
material necessities in prosperity (or, as often so depicted) , we like- 
wise beheve that he will not, as a whole, prosper without the leaven 
of Christianity.-^ 

In underscoring the foregoing we also do well to remind 
ourselves of the vitality and persistence of the Christian mis- 
sionary motive so well expressed by Warneck: 

The victorious power of the Christian faith reveals itself in that 
the gospel triumphs because of its message of certainty, it gives 
stability, it proclaims a personal living God, it brings salvation, it 
presents God*s love which gave, it creates morahty in its truest 
sense, it brings the hope of everlasting lif e.^“ 

Finally, the Cross must be our uniting symbol in the post- 
war world. We must put love in the place of hate, fellowship 
in the place of isolation, cooperation in the place of compe- 
tition. Shall we not take our stand under the banner of the 
Cross as we consider the part our Indian brother in company 
with all who name the name of Christ are to bear in tomor- 
row’s world? 
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HIGHLIGHTS FROM THE CHRO- 
NOLOGY OF PROTEST ANT MIS- 
SIONS AMONG NORTH AMERI- 
CAN INDIANS 


1619 Council of Jamestown, Va., voted **to educate Indian children in religion, 
a civil course of life and some useful trade**; Henrico College was prob- 
ably the school designated. 

1635 Roger Williams preached to the Wampanoag and Narragansett Indians. 

1638 Settlement of Swedes in Delaware. The Rev. Johan Campamus first 
pastor and missionary; later translated Lutheran catechism into Indian 
tongne- 

1643 First Protestant mission for Indians established by Thomas Mayhcw at 
Martha’s Vineyard. 

1^4^ John Eliot, the *' Apostle to the Indians,” began work among New Eng- 
land tribes. 

1649 Corporation for the Propagation of the Gospel among the Indians of 
New England established in London. 

I < 5 / 1 George Fox of the Society of Friends preached to Indians of Atlantic 

seaboard. 

1^8 1 First Indian minister, Danid Takawambpait, ordained at Natick. 

1^97 A school for Indians m connection with William and Mary College 
opened at Williamsburg, Va. 

1701 Society for the Propagation of the Gospel in Foreign Parts (S. P. G.) 
organized. Episcopalians latmched work among Iroquois in New York 
State. 

1735 Moravians opened thdr Georgia mission. 

Friends sent missionaries to the Cherokees in North Carolina. 

Wesleyans also started work among Cherokees. 

1740 The Moravians established missions among Eastern tribes and in 1743 
organized The Society of the United Brethren for Propagating the Gospel 
among the Heathen. 

1746 David Brainerd began work among the Munsees in New Jersey. 
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1754 Moor’s Indian Charitv School (later Dartmonth College) opened at 
Lebanon, Conn,, by Elaazer '^STiedock. 

1760 The Church of England in Canada working among the Indians of the 
Maritime Provinces. 

1785 First Anglican church m upper Canada built; work among Mohawks 
sponsored by the Corporation for the Propagation c£ the Gospel among 
the Indians of New England; Mohawk I^titute, near Brantfort, One., 
still receives support from S. P. G- 

Methodists began work among Mohawks along Grant River, Ont., in 
post-Revolutionary period. 

1787 The Society for Propagating the Gospel among the Indians and Others 
in North America incorporated at Boston, known as *'the oldest incor- 
porated missionary society m America.” 

1803 Nathan Banks, Methodist, began preaching to the Delawares 

I Soy The New York Missionary Society began work among the Five Nations, 

later turmng missions over to the Presbyterians 

1810 The American Board of Commissioners for Foreign Missions (A.B.CF.M.) 

organized under auspices of Congregational, Presbyterian, and Reformed 
churches; initiated missions and schools among many tribes during 
seven decades. 

1816 Methodist mission work, under the Rev. John Stewart, launched among 
Wyandots near Sandusky, Ohio. 

Episcopahans foimded a mission among Oneidas. 

1818 The Rev. Isaac McCoy, Baptist, began eventful career as missionary, serv- 
ing nearly thirty years, 

1820 The Rev. John West, known as the founder of the Indian boarding school 
system, sent as chaplain to Red River Settlement (now Winnipeg) by the 
Hudson’s Bay Company, 

1821 Sequoya invented Cherokee alphabet of eighty-six characters. 

1826 First regularly appointed missionary of Canadian Methodism, Edgerton 

Ryerson, began work at Credit Mission in Ontario, 

1830 Six Nations Temperance League organized by the Iroquois. 

1831 Indian delegation at St. Louis in search for **the white man’s book of 
heaven.” 

1834 Dakota (Sioux) Mission opened by the Rev. Thomas S. Williamson near 
Lac Qui Parle, Minn.; he was joined in 1837 by the Rev. Stephen Return 
Riggs. 

Jason Lee, Methodist, founded first mission in Pacific Northwest, near 
Ft. Vancouver, Wash. 

1835 Dr. Marcus Whitman launched far-reachmg missionary work in Pacific 
Northwest together with the Rev, H. H. Spaidmg and Samuel Parker. 
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The Rev. James Evans, in western Canada, invented Cree syllabic system 
for translation; stiil in use. 

1840 Missionary work under Church of England auspices extended to Munceys, 
Oneidas, Chippcwas, and Pottawatomies on Thames River, Ont. 

1846 American Missionary Association organized; in 1883 took over Indian 
work of AB.C,F.M. 

1847 Evangelical Lutheran Mission Society of Dresden, Germany, established 
a mission among Chippewas in lower Michigan, later extending their 
efforts to Apaches in Arizona. 

1849 Muncie Institute, now known as the Mt Elgin Residential School, founded 
under Canadian Methodist auspices. Operated at present in cooperation 
with government. 

1857 Coming of ’William Duncan of Metlakatla fame to Port Simpson, B. C, 
Wilham Henry Pierce of Tsimshian tribe began preparation for mis- 
sionary work. 

1860 Bishop H. B. "Whipple, of the Protestant Episcopal Church, opened a 
mission among Santee Sioux in Redwood, Minn. 

1863 Bishop "W. C. Bompas began a ministry of forty-three years among tribes 
in the Prairie Provinces. 

i86y The Rev. W. W. Kirkly carried the gospel within the Arctic Circle. 

1866 The Rev, James Nisbet (Presbyterian) launched work among the Crees 

on Saskatchewan River near pr«ent site of Prince Albert. 

Miss Lucy Baker, credited with bemg £rst woman teacher, sent by Pres- 
byterians to Canadian Indians. 

United Presbyterians opened work on Warm Sprmgs Reservation in 
Oregon. 

1870 Experiment in assigning Indian agencies to denominational oversight 
laimched. 

First Protestant work in Ajrizona started by Charles H. Cook; taken 
over in 1878 by Presbyterians. 

First appropriation by Canadian government for Indian education. 

1873 Bishop William H. Hare, Episcopalian, launched far-reachmg work of 
Protestant Episcopal Church among the Sioux in the Dakotas. 

1874 Women’s Missionary Society of Presbyterian Church, organized m Mon- 
treal in 1864, began work among Indians. Today is responsible for sev- 
eral mission schools, residential and day, m western Ontario, Manitoba, 
and Saskatchewan. 

1878 Reformed Church in the United States began work among Winnebagos 
of Wisconsin- 

1879 Bacone College, now located near Muskogee, Okla., opened by Baptists 
Indian Young Men’s Christian Association organized at Flandreau, S. D. 
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1880 National Indian Association organized. 

The Haidas of Queen Charlotte Islands received the gospel. 

1881 Chief Joseph of Oka band, Quebec, translated portions of New Testa- 
ment into Iroquois. 

1884 Norwegian Evangelical Lutheran Church established a mission boarding 
school at Wittenberg, Wis. 

1889 First medical missionary at Port Simpson, B C ; first hospital 1S92. 

Moravians launched work among hlission Indians near Banning, Calif. 

1891 Mission school among the Navajos opened on San Juan River by Meth- 
odists; later moved to Farmington, N. M. 

1892 First Young Women’s Christian Association in Indian schools organized. 
Damsh Lutheran Mission established at Oaks, Ckla. 

1894 Oklahoma Presbyterian College, located at Durant, founded. 

Evangelical Lutheran Church (Synod of Wisconsin) started work among 
Apaches in Arizona, 

Baptists started work among Hopis near Toreva, Ariz 

1895* Episcopalians and Methodists launched work among Paiutes of Nevada, 
at Pyramid Lake and Walker River respectively 

Colony, Okla, Reformed Church mission among Cheyennes and Arapa- 
hos opened 

1897 Christian Reformed Mission among Zunis in New Mexico launched- 

1905 Southern Baptists began work among the Osages; the following year ex- 
tended their mission to the Pawnees m Oklahoma. 

1907 Women’s Board of Domestic Missions of the Reformed Church in 
America opened mission among Mescalero Apaches in New Mexico. 

1908 The Home Missions Council organized and m 1910 the Council of Women 
for Home Missions. Through their Committee on Indian ^fissions inter- 
denominational work in government non-reservation schools opened in 
1919. 

1919 First interdenominational missionary conference held at Wichita, Kan. 
American Indian survey launched under the Inter-Church World Move- 
ment and completed in 1922 under the Institute for Social and Rebgious 
Research. 

1920 National Indian Association began work with Rocky Boy’s Band, Mon- 
tana; later this was turned over to the United Lutheran Church. 

United Christian Missionary Society established mission dormitory on the 
Yakima reservation, Washington. 

1935 National Fellowsh^ of Indian Workers organized at Madison, Wis.; re- 
gional conferences established in 1937; first national conference at Farm- 
ington, N. M., 1941- 
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these are available even in small libraries. Most libraries in the United 
States and Canada can supply works on the Indians of their sur- 
rounding regions. These collections are often very rich in anthro- 
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The views of the authors represented here are not necessarily in 
harmony with those of the author of this book. 
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guide, based primarily on this book, in the pamphlet entitled ^'Uis- 
cussion and Program Suggestions for Adults on the American In- 
dian,” by Bertha M. Eckert- Published by Friendship Press, New 
York, it is available through denominational literature headquarters, 
price 25 cents- 
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History of the American Frontier, 17^3-1893, by' Frederic L. 
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century. 
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1831 to the present. 

Indians Are People, Too, by Ruth Muskrat Bronson. New York, 
Friendship Press, 1944. Cloth $1.00; paper 60 cents. An Indian 
leader of wide experience among the youth of her people tells how 
Indian Americans view their past and mterprets their adjustment 
to the changes of today. 

My Friend the Indian, by James McLaughlin. Boston, Houghton 
Mifilin Co., 1910. $4.00. Reminiscences from a lifetime of ac- 
quaintance with Indian tribes, especially the Sioux. 

North American Indian Today, The, edited by Charles T. 
Loram and T. F. Mcllwraith. Toronto, University of Toronto 
Press, 1943. $3.00. One of the most important recent volumes 
for general background. A report of the University of Toronto- 
Yale University Seminar Conference, held at Toronto, September, 
1559 - 

Office OF Indian Affairs, The, by Laurence F. Schmeckebier. 
Baltimore, Johns Hopkins Press, 1927. $3.00. Useful reference on 
the history and scope of the Indian Office. 

"Peyote Intoxication — ^Some Psychological Aspects of the Peyote 
Rite,” by Drs. Bromberg and Tranter in The Journal of Nervous 
and Mental Disease, May, 1943- Available, together with "Some 
Pertinent Comments,” by Philip M. Riley, from Home Missions 
Council, New York. 5 cents for both. 

Problem of Indian Administration, The, by Lewis Meriam and 
associates. Baltimore, Johns Hopkins Press, 1928. $5.00- A survey 
of the United States Indian field service. 
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Story of the Red Man, The, by Flora Warren Seymour. Boston, 
Longmans, Green and Co., 192.9. (O. P.) A graphic account of 
Indian life, past and present. 

Twentieth Century Indians, by Frances Cooke MacGregor. 
New York, G. P. Putnam’s Sons, 1941. $3.00. A survey of Indian 
life and culture today, presented through photographs and text. 

Uncle Sam’s Stepchildren, by Lormg Benson Priest. New Bruns- 
wick, Rutgers University Press, 1942. S5.75. A study of the 
United States Indian policy, 1865-1887. 

We Called Them Indians, by Flora Warren Se5miour. New York, 
D. Appleton-Century Co., 1940. $2.00. Brief history of the In- 
dians of the United States. 

”What About Peyote?” New York, Home Missions Cotmcil, 1941. 
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American Indian, The, by Clark Wissler. Third edition. New 
York, Oxford University Press, 1938. $3.75. An introduction to 
the anthropology of the Nevr World. 

American Indians and Their Music, by Frances Densmore, New 
York, Womans Press, 1926- $1.00. An excellent resource on his- 
tory, customs, and music. 

Book of Indian Crafts and Indian Lore, by Julian H. Salomon. 
New York, Harper & Brothers , 1928. $3.50. Recognized as a 
standard. 

He Who Always Wins, by Richard H. Pousma. Grand Rapids, 
Wm. B. Eerdmans Publishing Co., 1934- $1.00. Navajo folk tales 
gathered by a missionary doctor. 

Indian How Book, The, by Arthur C. Parker. Garden City, 
Doubleday, Doran & Co., 1927. $2.50. An Indian tells how his 
people did things in camp and on the trail. 

Indians of the United States, by Clark Wissler. Garden City, 
Doubleday, Doran & Co., 1941. $3.75. Excellent anthropological 
study, especially of Siouan tribes. 

"Ojibway Crafts,” by Carrie A. Lyford. Published by Education 
Division, United States Indian Service; available from Haskell 
Institute, Lawrence, Kansas. 50 cents. Portrays faithfully the 
Ojibway patterns in craftsmanship. 



A SELECTED READING LIST 


Pottery of the Americax Ixdiaxs, by Helen E, Stiles. New 
York, E. P. Dutton & Co., 1939. S2.50. 
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Biography 

American: The Life Story of a Great Indian, by Frank B. 
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Apache Agent, by Woodworth Clum. Boston, Houghton Miffin 
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tragic drama of the Cherokee Indians in their association and con- 
flict with the white conquerors. 

From the Deep Woods to Civilization, by Charles A. Eastman. 
Boston, Little, Brown and Co., 1916. (O. P.) Chapters in the 
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Henry Harmon Spalding, by Clifford Merrill Drury. Caldwell, 
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Columbia Coast Mission, 77 
Colville Reservation, 33 
Coming of the White Man, The (H. J. 

Priestly) {quoted), 9, 20 n.^ 
Commumty building problems of In- 
dians livmg among whites, toy, 129 
Competency commissions, 5 6 f . 

Cook Bible School, 126 
Cooperation, not competition, must be 
the word of tomorrow, 156; between 
government and churches, 134 
Costumes of native Indians, 26, 28, 
30. 33 f . 37 

Coyote, Barney Old, twice decorated 
for valor, 2 
Cree Syllabic Bible, 118 
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Cult of the primitive Indian, effort to 
revive, 16 f 

Culture areas, 25 £.; California, zo; 
Eastern Woodlands, 27 ff ; Great 
Basm, 33 f.; Northwest Pacific Coast, 
40 ff.; Plains, 29 ff.; Plateau, 32 f.; 
Southeast, 24 ff.; Southwest, 34 ff.; 
see also map, 25 

Culture of Indian, 23 f.; offers many 
ideas that are constructive for to- 
day’s world, 45 

Dakota Bible. 118 

Dakota Hymnal, 1x8 

Dawes Act (or General Allotment 
Act), ji 

Day of Praver services for Indian 
youth servmg with the colors, 5 f. 

Decorative art, see Arts and crafts of 
tribes 

Defense areas, 3 ff. 

Department of Indian Affairs at Ot- 
tawa, 120 

Dependency a blight on Indian life, 
loy f 

Dialects, 12 f. 

Diary of John Quincy Adams, 1794- 
184s (ed. by Allan Nevms) {cited), 
48, 66 

Disease among Indians, 6 f., 76 f. 

Divorce problems, 82 f. 

Dwellings of primitive Indians, 28, 35 

Dynevor Hospital in Canada, 77 

Eastern Woodlands culture area, 27 ff. 

Ecclesiastical barriers must be broken 
down, iy6 

Economic adjustments of Indians, 
yo f., 61, 68 f ; see also Allotment 
Policy of the U. S. government 

Education, Alaskan field, 109; Cana- 
dian schools, 1 19; comparison of 
school expenses in the Umted States 
and Canada, 120; develops a new 
spirit in the Indian people, 144; first 
provided for Indians by missionaries, 
iiy; important first step in, 106, 
non-; in government schools, 92 f.; 
in mission schools, 3, 92 f.; long- 
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Educatioa {cont,) 

range policy recommended for, 122; 
of Indian lor war industries, 3; 
oflf-the-reservacion, 95; progressive 
changes in Indian schools, 104; tran- 
sitional period for Indian, no; vo- 
cational government schools, 73 
Employment data on Indians lacking, 
3 f- 

Evangelism, f- 

Extension service for training native 
religious workers, 127 

Family organi2ation of the Algonquin 
and Iroquois tribes, 28 
Fanmng, see Agriculture in Indian life 
Federal day school, competes with the 
public school, 105; dechne of, 108; 
schools in Alaska, 109; schools in 
Indian communities free to them 
but not to whites, 10 1 
Federal liquor laws, 87 
Federal trust over Indian property 
should be withdrawn, 106 
Fellowship for the Indian, i^o 
JPsrst 'Penthouse Dwellers of America 
(Dr. Ruth Underhill) {ctted)^ 33, 

45 n.^ 

Fishing industry displaced by fur 
trade, 7 

Five Civilized Tribes, 49 f.; native 
evangelists from, 127 
Food of the Indians, 27, 30; Pueblo 
farmers’ crops, 36 

Frontiers receding in the Indian coun- 
try, lyi 

Full-bloods, 10 f. 

Fundamental error of purchases and 
treaties made by the whites, 47 
Fur trade, 7, 41, 67 

General Allotment Act (or Dawes 
Act), yi 

Government schools, religious work in, 

134 f* 

Great Basin culture area, 35 f. 

Haskell Institute, 3, ii, 96 
Health of Indians, 75 f. 


Home Missions Council, serves as pool- 
ing center for church interests, 136; 
sponsors training for native leader- 
ship, 126 f- 

Horse, changes in Indian life efEected 
by introduction of, 30 f. 
Hospitalization of Indians in the 
Umted States, Alaska, and Canada, 
76 £F. 

Hospitals, mission, 122 f. 

Housing problems, 4, 17 f.; character- 
istic structures, 27 £F.; progress in 
dwellings, 81 f. 

Hudson’s Bay Company aid to prohi- 
bition, S6; cooperated ejffectively with 
early work of missionaries, 119 
Hunting abandoned for agriculture, 
8, 27 

In Red Man^s Land (Francis E. Leupp) 
{quoted), 114, 139 nJ 
Incas, conception of the Creator, 117; 

worship of the sun, 117 
Indian Act of Canada, 53, 62, 

Indian Awaits, Commissioner of. An-- 
nual Report for 1^40 {quoted), 10, 
20 n.® 

*Tndian Charity School” at Lebanon, 
Conn, ^4 
Indian “chiefs,” 47 
“Indian custom” marriages, 82 
Indian dances, 14, economic, social, 
and moral by-products of, 88; South- 
west dances, including the Rachina, 
34 f.; Zuni com dance, 38 
Indian leadership for warfare^ not 
peace, 47 

Indian life, agricultural practices, 6% £.; 
among the Pueblos, 35 f.; changes 
resultmg from use of the horse, 
30 ff.; in early times, 25 f, 40, 
43 fF.; in Pilgrim days, 27; in Alaska, 
occupations and community interests, 
T09; pursuits of hunting and jSsh- 
ing affected by European contacts 
and fur trade, 70 f. 

Indian plea for acceptance as a **true 
American,” 143 
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Indian policy in the U. S , allotment, 
50 70, Burke Act, 55 f.; citizen- 

ship act of 1924, $6; competency 
commissions, 56 fF.; Dawes Act, 51; 
effect of admmistrative changes on, 
135; housmg, 17 f.; leasing system, 
53 ff.; patents in fee, 36 flF.; Re-or- 
ganization (^'Self-Government”) Act, 
59 ff.; school laws, 63 f.; see also 
"Wardship of Indians 
Indian pohcy in Canada, Indian Act, 
53, 6z; prohibition laws, jj; re- 
serves, 70 f., 72 f.; school laws, 63 £. 
Indian progress from the old paganism 
faced with many handicaps, 121 f. 
Indian state, vision of, 49 
Indian-white relations, i, 46 ff , 99, 
131 

Indian women, exploitation of, 137; 
Iroquois descent through mother, 
z8; lose Indian status by marrying 
a white man under provisions of the 
Canadian Indian Act, 621 want a 
comfortable home, 8i 
Ttidtan youth in mission and public 
schools and colleges, no; see also 
Education 

TndianisTn not easily defined, 64 ff 
Indians, as separate nations a miscon- 
ception of tribal organization, 48; 
characteristics and civilization of, 
14 ff., 20 n^^; contribution of, to 
war effort, 2 ff , 14 1; cultural back- 
ground of, 19; full-bloods, ir; gifts 
of, to white settlers, 146; hardships 
of, resulting from "westward trek” 
of white man, yf.; legal status of, 
52, 62 f.; misconceptions about, 

13 ff.; not a homogeneous people, 
12; physical characteristics of, 23; 
place of, in American life, 3; racial 
type, 12; response of, to Christian 
stewardship, 133 f.; service of, in 
World War I, 18; skills and innate 
capacities of, 2 f ; social tendencies 
of, utilized in community develop- 
ment, 129; white and Negro ele- 
ments in, 10 
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Influence of whites on Indian economy. 
44 f. 

Interdenominational cooperation, a basic 
need for future progress, 3, 137; 
schools for Indians in Canada, 1 20 f ; 
training centers for native religious 
workers in the United States, 1 27 f . 
Iroquois tribe. 27 f , 48 
Isolation of the past gone, 82; a mis- 
taken policv, 161 

Itinerant ministry of a new sort 
needed, 13 1 

Jesuit Missions in Canada, 116 

Land distribution to Indians, see Al- 
lotment Policy of the U. S. govern- 
ment 

Land economy for Indians, 68 
Languages and dialects of the Indians, 
12 f. 

"League of Six Nations,” 28 
Leasing systems, 33 ff. 

Leafherstockmg Tales, influence of, 9 
Legal status of Indians in Canada and 
the United States, 32, 62 f. 

Legends, 34 f. 

Linguistic stocks north of Mexico, 12 
Liquor traffic, 33, 84 ff., 157 
Literature of missions, 19 
Long-time relationship needed in the 
mission field, 160 

Marriage and divorce problems, 62, 
82 f. 

McBeth Mission at Lapwai, Idaho, 123 f. 
Meaning of God m Human Expert-^ 
ence, rife (W. E. Hocking) {quoted) ^ 
116, 140 n^^ 

Medical missions and needs, 6, 73, 
115, 122 f. 

"Medicine man,” 6, 29, 38, 43, 122, 
132 

Merits of old Indian culture, 144 
Mescal, see Peyote 

Methodist Mission School, Farmington, 
N. M., 133 
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Mexico encourages assimilation of In- 
dians into the Mexican population, 

Midiwiwin (or Medicme Lodge) cere- 
monies, 2^ 

Migration theory, see Mongoloid race 
M^conceptions about the modern In- 
dian, 13 

Mission schools, 92 flf , 103 
Missionaries among the Indians, con- 
tributions of, 115 fF.; m advance of 
government agents, 115; mastery of 
Indian languages by, iiyf, 124!; 
province of the, 158 ff.; training of 
native leadership by, 124 flF. 
Missions, duplication of effort to be 
avoided, 157; early educators of the 
Indian, 92; find challenge in Indian 
future now developing, iiof; in 
California, 40; in Canada, the center 
for Indian schools, 119 £*; Indians 
consulted regarding work of, iiaf.; 
infiuence of, 3, 19 
Mixed-bloods, 10 f , 61 f- 
Mobile civilization facing the Indian 
today a sharp contrast to static 
tribalism, 82 

Mobilization of Indians in the war 
effort, 2 ff., 141 
Modern trends, 73 f. 

Mongoloid race, 22 

Moral degradation, induced by certain 
Indian dances, 88; resulcmg from 
addiction to peyote, 78 ff , 80, 157 
My Life and Experiences among the 
Hostile Indians (O. O. Howard) 
{quoted), 1 14, 139 n.® 

Myths of the Navajos, Apaches, and 
Pueblos, 34 f. 

National Fellowship of Indian Work- 
ers, at Bacone College, 79; favors 
state Jurisdiction, 83 f,; organized 
at University of Wisconsin, 128 
Native Indian leadership, i24ff, 130, 
133 f., 138 

Navajo Tribal Council, resolution on 
use of peyote, 80 


Navajo tribe, bilingual, 13; customs, 
ceremonials, and art of, 37 f.; moral 
standard among, 88 
Nez Perce Bible printed in 1871, n8 
Nez Perces, native leadership among, 
125 f. 

Non-reservation schools, 96 f., 99, 136 
Northwest culture area, 40 ff. 

Nursing education for Indians given at 
Sage Memorial Hospital, Arizona, 
123 

Occupations of Indians, 7, 71, 74, 87, 
142 f. 

Ojibway Bible, ri8 

One Hundred Years of Canadian Meth^ 
odist Missions (Mrs. Frederick C. 
Stephenson) {quoted), 14, 2.1x1.^% 
Z6 

**Outing system," 97!. 

Papago reservation, 102 f. 

Patents in fee to Indians, 37 ff. 
Paternalism a blight on the Indians, 1 3 
Patriotism of Indians, if, 3 f., 14 1 
Pawnee allotment roll offers revealmg 
facts, 38 f. 

''Penthouse Dwellers" of the South- 
west culture group, 33 
Peyote (abridgment from files of the 
Bureau of Indian Affairs by Robert 
E. L. Newberne) {quoted), 78, 
90 

Peyote, narcotic and cult, 78 ff ; 
Navajo Tribal Council in 1940 op- 
posed its use on their reservation, 
80, cooperation of churches needed 
for its extinction, 137 
Phonetic recording of Indian dialects. 

Physical characteristics of Indians, 23 
Puna reservation, 103 
Pme Ridge Reservation, ii; Tribal 
Council, 80 

Pioneering contributions of mission- 
aries of value to ethnologists, his- 
torians, and linguists, 113 
Plains culture area, 29 ff. 

Plateau culture area, 32 f. 




